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““ It may happen that here in the centre of Tibet the religion and
the secular administration will be similarly attacked from without and
within, and the holders of the Faith, the glorious Rebirths, will be
broken down and left without a name. As regards the monasteries
and the priesthood, their lands and properties will be destroyed. The
officers of State, ecclesiastical and lay, will find their lands seized and
their other property confiscated, and they themselves made to serve
their enemies or wander about the country as beggars do. All beings
will be sunk in hardship and fear, and the nights will drag on slowly
in suffering...”’

— from the Political Testament of the thirteenth Dalai Lama
(d. 1933). Sir Charles Bell, Portrait of the Dalai Lama (1946), p. 380.
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FOREWORD

It is now almost ten years since the forces of the Chinese People’s
Republic entered Tibet with the declared purpose of *“ liberating ™
that country from imperialism. Organized Tibetan military resistance
was swiftly crushed in 1950, and after unsuccessfully appealing to the
United Nations, the Tibetan Government agreed in 1951 to Chinese
occupation. During the nine years that have followed Tibet has seen
the Khamba uprising of 1956 and afterwards, the Lhasa uprising of
March 1959, and the continued resistance thereafter, and even now
in western parts of Tibet armed resistance to the Chinese continues.

One year ago the International Commission of Jurists published
a preliminary report on Tibet entitled The Question of Tibet and the
Rule of Law. In that report prima facie conclusions were drawn
on the Chinese rule in Tibet since 1951 and on the question whether
the events in Tibet were an international matter. In view of the gravity
of the violations of human rights of which evidence appeared, and
especially in view of the evidence of genocide, it was decided to invite
a number of well-known jurists—judges, professors and practitioners
of high standing—to form an independent committee charged with
the task of investigating events in Tibet in a detached and judicial
manner and reporting to the Commission on the field of its inquiry.
The report to which this is a Foreword is the unanimous report of
that Committee; the report sets out the Committee’s findings together
with a detailed review of the facts and evidence upon which those
findings are based.

This report is by the Legal Inquiry Committee and is not the report
of the International Commission. The Commission is deeply grateful
to the members of the Committee, all busy men at their professions
in their respective parts of Asia, Africa and Europe; they have devoted
much time and energy to the arduous task of carrying out, for no
material reward, a painstaking and searching inquiry on Tibet.

The Committee’s findings constitute a detailed condemnation of
Chinese rule in Tibet and they confirm the prima facie conclusions
made in the preliminary report by the Commission. But they cannot
and do not purport to be a complete account of all the significant events
which have taken place. There is no doubt that in the course of their
inquiry the Committee considered a number of facts which are relevant
also to other matters but they felt it proper to refrain from expressing
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an opinion on such matters as were outside their terms of reference.
Whether the attack on Tibet’s territory by the armed forces of the
Chinese People’s Republic was an act of agression is a particularly
important question of this nature. So, too, is the complex of legal
and political problems arising from India’s frontier dispute with China
over the Tibetan border with India. In order to avoid entering into
political controversy and invidious selection of additional topics the
Committee preferred to adhere strictly to the scope of the preliminary
inquiry by the International Commission. The terms of reference
were interpreted so as to avoid political issues and were restricted,
as in that preliminary inquiry, to considering the record of the Chinese
People’s Republic in Tibet and to whether the question of Tibet is
a purely domestic affair on the most restrictive interpretation of the
Charter of the United Nations.

In view of the economic and social rights proclaimed by the
UNIVERSAL DECLARATION OF HUMAN RIGHTS, the Committee ex-
amined the Chinese claim to have brought social human rights,
including economic and political emancipation, to an oppressed
people who knew no human rights. The general lack of knowledge
of pre-1951 conditions in Tibet has led to an unusual dependence by
the outside world on one-sided accounts which are lacking in scientific
objectivity. An attempt has been made by the Committee to appraise
human rights as they used to exist in Tibet and as they exist after almost
a decade of rule by the Central People’s Government of China.

The picture of the Tibetan people which emerges is of a sturdy,
cheerful and self-reliant nation living in peace with its neighbours and
seeking to a remarkable degree to cultivate the faith and mysticism
which is known to so few people outside Tibet. No-one, least of all
the Dalai Lama, pretends that reform was not necessary, and it would
in fact have been carried out by the Tibetan Government but for the
obstruction of the Chinese. What has happened to these people and
what is still happening to them is a matter for the conscience of all
who respect the rights of a peace-loving nation and people, even if
they know very little of Tibet, or of Tibetans, or of the religious faith
from which they are being torn.

In some situations it is necessary for the International Commission
of Jurists, when it raises a protest in defence of the Rule of Law, to
explain what it means amidst the variety of meanings with which that
phrase has been employed. On the question of Tibet it is hardly
necessary to explain this concept; the events in Tibet, as shown in the
findings of the Legal Inquiry Committee, are in breach of what jurists
everywhere would understand by the Rule of Law in its most elemental
meaning of a government of laws where human dignity is respected.
No exposition by the Commission is necessary or desirable on the
significance of the findings of its Legal Inquiry Committee. Those
findings are best left to speak for themselves.
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The International Commission of Jurists, a body made up of judges,
professors and practising lawyers, is a non-governmental organization
and speaks on behalf of no government or political creed. The prin-
ciples which it strives to defend are those of justice under the law in
a free society, and whether those principles are threatened by govern-
ments of the right, of the left, or of the centre, is of no concern. The
Rule of Law is nowhere invulnerable and in a number of countries
seriously threatened. The question of Tibet and the question of South
Africa are the most recent subjects for detailed investigation on behalf
of the Commission and it is planned to publish, with the co-operation
of local jurists, periodic reviews through a comprehensive survey on
the Rule of Law of the standing from time to time in countries throughout
the world of those principles which the Commission seeks to uphold.

This report is being distributed to all the jurists throughout the
world who are associated with the Commission, either through its
many National Sections, where they exist, or as individual friends.
It is also being submitted to the United Nations, to all delegations of
member States, and distributed to representatives of the press. Whether
injustice can be alleviated through the force of moral condemnation
can never be foretold. The only force at the Commission’s disposal
is the force of ideas; the only sanction which the findings of the Legal
Inquiry Committee possess is that same force of ideas. This force
may or may not ultimately prevail, but it is with the conviction that
it must be tried that this Report is presented for the consideration of
all who are concerned for the right to live in peace and liberty with
their fellow-men.

July 1960
JEAN-FLAVIEN LALIVE
Secretary-General
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EXPLANATORY NOTES

(a) The Principal Abbreviations Used in this Report

CCP  — Chinese Communist Party.
CPPCC — Chinese People’s Political Consultative Conference.
CPG — Central People’s Government, i.e., of the Chinese

People’s Republic; this occasionally appears as CG
(Central Government).

CPR  — Chinese People’s Republic.

NCNA — New China News Agency.

NPC  — National People’s Congress, i.e., of the Chinese People’s
Republic.

NVDA — National Volunteer Defence Army (Tibetan, largely
Khamba, resistance fighters).

PCART — Preparatory Committee for the Autonomous Region of
Tibet.

PLA — People’s Liberation Army (Chinese).

(b) Notes on the prominent persons in Tibet

(i) Tibetan

The Dalai Lama: Supreme spiritual head of the Tibetan people
and of other believers in lamaistic Buddhism. Supreme temporal
head of Tibet proper and Chairman of the PCART, he left Lhasa
on March 18, 1959, arriving in India on March 31, 1959, where he
was granted political asylum. The fourteenth incarnation, the
present Dalai Lama is twenty-five years old.

The Panchen Lama: Traditionally the spiritual authority for his
area based on Shigatse, but without temporal authority until this
was conferred on him by the Chinese in 1954. His reported speeches
are pro-communist and he is reported to be still in Lhasa as of
June, 1960. The Panchen Lama, the tenth, was installed by the
Chinese without Tibetan participation! and came to take up his
position in Tibet in 1952. He is Deputy Chairman and since the
departure of the Dalai Lama Acting Chairman of the PCART.
He is called Panchen Erdeni (or Ngoertheni) by the authorities of
the Chinese People’s Republic. He is three years younger than the
Dalai Lama.

Ngabo Ngawang Jigme: Governor of Chamdo in 1950, he
commanded the Tibetan army in the battle in Chamdo in 1950.
He was captured by the Chinese and was one of the Tibetan represen-
tatives who signed the Agreement on Measures for the Peaceful

! See the Memdrandum by Tsepou Shakabpa at P... Infra.
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Liberation of Tibet in 1951. Since that time he has collaborated
with the Chinese in Tibet and his reported speeches are pro-communist.
He is Secretary-General and a Vice-Chairman of the PCART, a
member of the land reform Committee and of its standing committee,
assistant to the Commander of the Tibet Military District of the
PLA, and a Deputy to the Chinese NPC.

(1)) Chinese:

Chang Ching-wu: Political representative of the CPG in Tibet
and Secretary of the Tibet Work Committee of the CCP.

Chang Kuo-hua: Commander of the Tibet Military District of
the PLA, a Deputy Secretary of the Tibet Work Committee of the
CCP, a Vice-Chairman of the PCART, and Chairman of the land
system reform Committee.

Tan Kuan-san: Political Commissar of the PLA, Chairman of
the Tibet Committee of the CPPCC, a Deputy Secretary of the
Tibet Work Committee of the CCP, a member of the PCART,
and Chairman of the Tibet Physical Culture and Sports Commission.

Fan Ming: Deputy Political Commissar of the PLA, Assistant
Secretary of the Tibet Work Committee of the CCP and a member
of the PCART. :

(c¢) Notes on Tibetan words and customs appearing in this Report

Butter-lamps: The lighting of a lamp for which butter performs
the function of oil, or, compared with a candle, of wax, is a religious
practice. The flame is left lighted before a Buddhist image.

Chasing the devil: A religious ceremony which takes place during
one of the great prayer festivals. An effigy prepared from barley-
flour is paraded through the streets and finally thrown on to a fire.
The account by Marius Magnien of the burning of a live child during
this ceremony is not correct,? and it may be noted that the Chinese
objection to this festival was based on its being a waste of expenditure.?

Marriage and the Religious Orders: The predominant sect is the
yellow hat sect, to which both the Dalai Lama and the Panchen
Lama belong. The other is the red hat sect. Religious of the latter
but not the former are permitted to marry.

The eating of meat: It is considered justified to eat flesh-meat
in Tibet because the climate and the soil together do not produce
an adequate diet to meet the cold and the high altitude. Killing is
limited to what is necessary and as few animal lives as possible
should be destroyed.

Dzong: A district or fort.

2 Le Tibet sans Mystére. p. 87.
3 See Statement No. 29, cited at p. 32, infra.
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Gompa: A monastery.

Kalon (Kaloon): A Prime Minister, not necessarily confined to
one.

Kashag: The Government or Cabinet of the Dalai Lama, referred
to by communist Chinese writers and spokesmen as the local govern-
ment of Tibet.

Rimpoche: A lama.

Sang: A coin of variable value, and a measure of weight (one
ounce).

Tsepon: A Minister.

(d) Note on the Chinese sources quoted in this Report

It is a feature of the law and practice relating to the publication
of news and comment in and from the Chinese People’s Republic
that everything must conform to the requirements of the Chinese
Communist Party. Articles which might at first glance appear
to be by private individuals, as they would be in countries where
the function of the press is differently regarded, are in fact expressions
of the party’s viewpoint or views which the party approves. Jen
Min Jih Pao (People’s Daily, Peking) is the official organ of the
CCP, and NCNA is the official government news agency. Peking
and Lhasa radio are similarly the direct and official channels for the
broadcast of news and comment under the auspices of the Chinese
People’s Government.
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REPORT
TO THE INTERNATIONAL COMMISSION
OF JURISTS BY THE LEGAL INQUIRY
COMMITTEE ON TIBET






REPORT TO THE SECRETARY GENERAL

The Secretary-General
The International Commission of Jurists,

Geneva

The Legal Inquiry Committee on Tibet has the pleasure to submit
to the International Commission of Jurists its Report on those
aspects of events in Tibet which the Committee was called upon
by its terms of reference to consider. The Committee came to the
following conclusions :

Genocide

According to the Convention for the Prevention and Punishment
of Genocide, which was adopted by the General Assembly of the
United Nations in December, 1948, human groups against which
genocide is recognized as a crime in international law are national,
racial, ethnical and religious. The COMMITTEE found that acts
of genocide had been committed in Tibet in an attempt to destroy
the Tibetans as a religious group, and that such acts are acts of
genocide independently of any conventional obligation. The COM-
MITTEE did not find that there was sufficient proof of the destruc-
tion of Tibetans as a race, nation or ethnical group as such by methods
that can be regarded as genocide in international law. The evidence
established four principal facts in relation to genocide :

(a) that the Chinese will not permit adherence to and practice
of Buddhism in Tibet;

(b) that they have systematically set out to eradicate this religious
belief in Tibet;

(c) that in pursuit of this design they have killed religious
figures because their religious belief and practice was an encou-
ragement and example to others;

_(d) that they have forcibly transferred large numbers of Tibetan
children to a Chinese materialist environment in order to prevent
them from having a religious upbringing.

The COMMITTEE therefore found that genocide had been
committed against this religious group by such methods.



Human Rights

The COMMITTEE examined evidence in relation to human
rights within the framework of the Universal Declaration of Human
Rights as proclaimed by the General Assembly of the United Nations.

The COMMITTEE in considering the question of human rights
took into account that economic and social rights are as much a
part of human rights as are civil liberties. They found that the

Chinese communist authorities in Tibet had violated human rights
of both kinds.

The COMMITTEE came to the conclusion that the Chinese
authorities in Tibet had violated the following human rights, which
the COMMITTEE considered to be standards of behaviour in the
common opinion of civilized nations :

Article 3 : The right to life, liberty and security of person was
violated by acts of murder, rape and arbitrary imprisonment.

Article 5 : Torture and cruel, inhuman and degrading treatment
were inflicted on the Tibetans on a large scale.

Article 9 : Arbitrary arrests and detention were carried out.

Article 12 : Rights of privacy, of home and family life were
persistently violated by the forcible transfer of members of the
family and by indoctrination turning children against their parents.
Children from infancy upwards were removed contrary to the wishes
of the parents.

Article 13 : Freedom of movement within, to and from Tibet
was denied by large-scale deportations.

Article 16 : The voluntary nature of marriage was denied by
forcing monks and lamas to marry.

Article 17 : The right not to be arbitrarily deprived of private
property was violated by the confiscation and compulsory acquisition
of private property otherwise than on payment of just compensation
and in accordance with the freely expressed wish of the Tibetan
people.

Article 18 : Freedom of thought, conscience and religion were
denied by acts of genocide against Buddhists in Tibet and by other
systematic acts designed to eradicate religious belief in Tibet.

Article 19 : Freedom of expression and opinion was denied by
the destruction of scriptures, the imprisonment of members of the
Mimang group and the cruel punishments inflicted on critics of the
regime.

Article 20 : The right of free assembly and association was violated
by the suppression of the Mimang movement and the prohibition
of meetings other than those called by the Chinese.
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Article 21 : The right to democratic government was denied by
the imposition from outside of rule by and under the Chinese Com-
munist Party.

Article 22 : The economic, social and cultural rights indispensable
for the dignity and free development of the personality of man were
denied. The economic resources of Tibet were used to meet the
needs of the Chinese. Social changes were adverse to the interests
of the majority of the Tibetan people. The old culture of Tibet,
including its religion, was attacked in an attempt to eradicate it.

Article 24 : The right to reasonable working conditions was
violated by the exaction of labour under harsh and ill-paid conditions.

Article 25 : A reasonable standard of living was denied by the
use of the Tibetan economy to meet the needs of the Chinese settling
in Tibet.

Article 26 : The right to liberal education primarily in accordance
with the choice of parents was denied by compulsory indoctrination,
sometimes after deportation, in communist philosophy.

Article 27 : The Tibetans were not allowed to participate in the
cultural life of their own community, a culture which the Chinese
have set out to destroy.

Chinese allegations that the Tibetans enjoyed no human rights
before the entry of the Chinese were found to be based on distorted
and exaggerated accounts of life in Tibet. Accusations against the
Tibetan “ rebels ” of rape, plunder and torture were found in cases
of plunder to have been deliberately fabricated and in other cases
unworthy of belief for this and other reasons.

The Status of Tibet

The view of the COMMITTEE was that Tibet was at the very least a
de facto independent State when the Agreement on Peaceful Measures
in Tibet was signed in 1951, and the repudiation of this agreement
by the Tibetan Government in 1959 was found to be fully justified.
In examining the evidence, the COMMITTEE took into account
events in Tibet as related in authoritative accounts by officials and
scholars familiar at first hand with the recent history of Tibet and
official documents which have been published. These show that
Tibet demonstrated from 1913 to 1950 the conditions of statehood
as generally accepted under international law. In 1950 there was
a people and a territory, and a government which functioned in
that territory, conducting its own domestic affairs free from any
outside authority. From 1913-1950 foreign relations of Tibet were
conducted exclusively by the Government of Tibet and countries
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with whom Tibet had foreign relations are shown by official docu-
ments to have treated Tibet in practice as an independent State.

Tibet surrendered her independence by signing in 1951 the Agree-
ment on Peaceful Measures for the Liberation of Tibet. Under
that Agreement the Central People’s Government of the Chinese
People’s Republic gave a number of undertakings, among them :
promises to maintain the existing political system of Tibet, to main-
tain the status and functions of the Dalai Lama and the Panchen
Lama, to protect freedom of religion and the monasteries and to
refrain from compulsion in the matter of reforms in Tibet. The
Committee found that these and other undertakings had been violated
by the Chinese People’s Republic, and that the Government of Tibet
was entitled to repudiate the Agreement as it did on March 11, 1959.

On the status of Tibet the previous inquiry was limited to con-
sidering whether the question of Tibet was a matter essentially within
the domestic jurisdiction of the Chinese People’s Republic. The
Committee considered that it should confine itself to this question
and it was therefore not necessary to attempt a definitive analysis
in terms of modern international law of the exact juridical status
of Tibet. The Comittee was not concerned with the question whe-
ther the status of Tibet in 1950 was one of de facto or de jure in-
dependence and was satisfied that Tibet’s status was such as to make
the Tibetan question one for the legitimate concern of the United
Nations even on the restrictive interpretation of matters “ essentially
within the domestic jurisdiction’’ of a State.

Purshottam Trikamdas, Chairman

Arturo A. Alafriz T. S. Fernando

K. Bentsi-Enchill Ong Huck Lim
N. C. Chatterjee R. P. Mookerjee
Rolf Christophersen M. R. Seni Pramoj



INTRODUCTION

In May 1959 the International Commission of Jurists announced
that, on the basis of information submitted by a member of the
Commission, Mr. Purshottam Trikamdas, on events in Tibet, a
preliminary report on Tibet would be prepared and published by the
Commission. Accordingly, the preliminary report, The Question of
Tibet and the Rule of Law was published in July 1959. The Com-
mission further announced its decision to constitute a Legal Inquiry
Committee on Tibet with the following terms of reference :

“To continue the previous inquiry by Mr. Purshottam Trikamdas
and his colleagues and to collect and obtain evidence in the form of
documents, interviews, commentaries and statements for the pre-
paration of the final report;

“to examine all such evidence obtained by this Committee and
from other sources and to take appropriate action thereon and in
particular to determine whether the crime of Genocide—of which
there is prima facie evidence—is established and, in that case, to
initiate such action as is envisaged by the Genocide Convention of
1948 and by the Charter of the United Nations for suppression of
these acts and appropriate redress.”

The Committee consisted of the following, drawn from judges
and former judges, practising lawyers and professors of law:

1. Purshottam Trikamdas, Senior Advocate, Supreme Court of
India, Chairman of the Committee.

2. Arturo A. Alafriz, Attorney-at-Law; President of the Federa-
tion of Bar Association of the Philippines.

3. K. Bentsi-Enchill, Secretary Ghana Bar Association; Lecturer
in Law.

4. N. C. Chatterjee, Vice-President, Supreme Court of India Bar
Association.

5. Rolf Christophersen, Secretary General of the Norwegian Bar
Association.

6. Mr. Justice T. S. Fernando, Judge of the Supreme Court of
Ceylon.

1. E. Maung, former Justice, Supreme Court of Burma, former
Minister for Judicial and Foreign Affairs.



8 R. P. Mookerjee, Dean of the Faculty of Law, Calcutta
University; former Justice, Calcutta High Court.

9. Ong Huck Lim, Member of the Bar Council, Federation of
Malaya; former President, Bar Committee of Penang.

10. M. R. Seni Pramoj, Attorney-at-Law; former Prime Minister
of Thailand.

11. Lord Shawcross, Q.C., former Attorney-General of England.
Lord Shawcross resigned in October, 1959, due to unforeseen per-
sonal and professional commitments, and Dr. E. Maung resigned in
May, 1960, on becoming a member of the Government of Burma.

An announcement was made in the press that the Committee had
been appointed and the Chairman appealed for the assistance of all
persons with knowledge relevant to the Committee’s inquiry. The
Dalai Lama and some of the leading Tibetans in India were requested
to supply any relevant information in the form of statements in writing.
The Committee is pleased to acknowledge with gratitude the co-
operation of the Dalai Lama and His Holiness’s great kindness in
answering so many questions which were put to him.

The authorities of the Chinese Republic refused to permit members
of the Committee to enter Tibet to make investigations. A copy
of the relevant correspondence is appended to this Report.!

A large number of statements was submitted to the Committee by
Tibetan refugees. Of these a representative cross-section was
selected and the Chairman and a barrister from the headquarters of
the Commission examined these and other witnesses. Only state-
ments obtained by direct examination are used as evidence in this
Report, and where such evidence is substantiated in the written
statements submitted to the Committee, reference is made by number
to the statements concerned. Otherwise such statements are not
used in this Report as evidence and are not published.

The Legal Inquiry Committee met in New Delhi and Mussoorie
in November, 1959. The International Commission of Jurists was
represented by Mr. E. S. Kozera, the Administrative Secretary, and
by Dr. D. Thompson, Lecturer in Law in the University of Man-
chester. The Committee interviewed the Dalai Lama and members
of his kashag at Mussoorie.

The final meetings of the Committee were held in Geneva in
June, 1960. The Committee agreed upon its conclusions and par-
ticularly wished to record its gratitude to Dr. Thompson for preparing
the draft of this Report. The thanks of the Committee are especially
due to the Secretariat of the International Commission and to the

1 See Appendix 1V, pp. 334-6, infra.



staff both in Geneva and in New Delhi, who spared no effort in
making this Report possible.

This Report is based on publications in the official Chinese and
Chinese-controlled Tibetan press and radio, statements by Tibetan
refugees, accounts of the recent and contemporary history of Tibet
by authoritative writers and on published official documents. The
previous inquiry conducted by the International Commission of Jurists
dealt with three topics: the question of genocide, the question of
the human rights of the Tibetan people and the question of Tibet’s
status in international law. The Committee was authorized to con-
tinue that inquiry and therefore construed its terms of reference as
a continuation within the framework of that previous inquiry.






THE EVIDENCE RELATING TO GENOCIDE

INTRODUCTION

Genocide is regarded almost universally as the gravest crime of
which any person or nation can be accused. For this reason the
member States of the United Nations agreed in 1948 on a Convention
for the Prevention and Punishment of Genocide. It is believed
that genocide is a crime under international law as a general principle
of law recognized by civilized nations—one of the sources of inter-
national law—and whether or not enforcement machinery is available
against the Chinese People’s Republic is of secondary concern in
this Report. What does matter is whether their representatives in
Tibet have committed what almost every other nation in the world
regards as the most abhorrent crime known to international law.

Article 1I of the Convention reads as follows :

“In the present Convention, genocide means any of the following
acts committed with intent to destroy, in whole or in part, a national,
ethnical, racial or religious group as such:

(a) Killing members of the group;

(b) Causing serious bodily or mental harm to members of
the group;

(c) Deliberately inflicting on the group conditions of life cal-
culated to bring about its physical destruction in whole or in part;

(d) Imposing measures intended to prevent births within the
group;
(e) Forcibly transferring children of the group to another group.”

Among the human groups who are thus protected by this Con-
vention there are in effect three different ways of classification.
There appears to be no significant difference between a racial group
and an ethnical group and the three groups thus become national,
racial and religious.

This Article does not necessarily represent the definition applicgble
to genocide under international law independently of the Convention,
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but as the International Court of Justice has pointed out, obiter,
in an advisory opinion, “the principles underlying the Convention
are principles which are recognized by civilized nations as binding on
States, even without any conventional obligations.”! The under-
lying general principle is in Article I, that “ Genocide, whether
committed in time of peace or in time of war, is a crime under inter-
national law.” Delegates from a number of States doubted even
whether it was necessary to declare that in the operative part of the
Convention and thought that it was sufficient to state this in the
preamble only.? Guidance on what genocide means is provided
by Resolution 96(1) of the General Assembly of the United Nations,
where it is described as “ a denial of the right of existence of entire
human groups ”, and compared with homicide “ which is the denial
of the right to live of individual human beings .3

The question which the Committee had to consider was whether
in Tibet the right of existence of any human group has been denied.
If it has, a violation of a general principle of international law has
been committed by acts of genocide, and the best working guide
to methods which are recognized as acts of genocide would be the
definition in Article II of the Convention for the Prevention and
Punishment of Genocide. The denial of a group’s right to exist in
principle predicates that an attack on a group must be made because
it is that particular group, and this insistence is made by the inclusion
of the words “ group as such ” in Article II. Once the general prin-
ciple is established methods directed to that end may reasonably
be regarded as criminal under international law, and the destruction
of a group by Kkilling is the clearest instance of such a method.
Whether or not all the methods enumerated in Article II represent
crimes under international law it is not necessary to say, but the
Committee came to the conclusion that killing members of a group,
or preventing procreation within the group, or transferring children
from the group by force are methods which, if committed with the
intent to put an end to the existence of the group, or to destroy
it as such, according to the different terminology employed, are acts
which civilized nations condemn as genocide. On the other methods
enumerated in Article II the Committee held as a matter of construc-
tion that they could not apply to the facts as disclosed by the evidence
before them.

The Committee accordingly approached the question using the
definition in the Convention as a guide to what would be condemned
as genocide by civilized nations. It is not necessary to express any

! Advisory Opinion on Reservations to the Convention on Genocide, International
Court of Justice Reports, (1951), p. 15.

2 See United Nations Economic and Social Council, 1948: Report of the Ad Hoc
Committee on Genocide, April 5 to May 10, 1948, p. 4.

3 December 11, 1946,
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opinion on the question whether all the acts specified in Article II
are crimes under international law. :

The evidence placed before the Legal Inquiry Committee satisfied
them that the Chinese in Tibet intended to destroy as such a religious
group, namely Buddhists in Tibet. (This is more properly described
as part of the entire group of Buddhists. Since this point of view
does not affect genocide the statement in the text is used in the interests
of brevity and clarity.) There was strong evidence of killing and
the forcible transfer of children with the destruction of this group
in view. The intention as evidenced was to destroy Buddhists in
Tibet but the Committee was not satisfied, despite evidence of wide-
spread killings and the forcible transfer of children, that these acts
were committed against the Tibetans simply because they were
Tibetans. Violation of their right to exist as a religious group was
proven; violation of their right to exist as a national, ethnical or
racial group was not. The dividing line is that a Tibetan who would
not give up his religion was killed or ran the risk of being killed;
he could never give up being a Tibetan. It is in that light that acts
recognized as acts of genocide must be regarded, and strong evidence
points to religion as the distinguishing factor. The only distinguishing
mark of a religious group is its faith and belief. In the case of Tibet
the eradication of that faith and belief was the desired result; where
this result is achieved a religious group is destroyed. Acts of genocide
such as killing members of the group were part of this design to
eradicate the religious faith of which those killed were adherents,
and it is not nesessary in order to prove such a design to show that
those who have as a result been compelled to abandon or have chosen
to abandon that same faith have also been killed. The man who
no longer adheres to his religious faith no longer belongs to the
religious group, and as such he is outside the category of persons
whom it is sought to destroy.

The evidence shows that conspicuous religious figures have been
killed in an attempt to induce others to give up their faith. It also
shows that large numbers of the new generation of Tibetans are
being transferred by force to an environment where the old religion
of their parents cannot reach them. These acts are part of a general
design to eradicate religious faith in Tibet, and by so doing to destroy
the religious group. In brief, acts condemned as genocidal have
been committed to destroy Buddhism in Tibet, and the intent is that
there shall be no Buddhists left there.

The evidence shows four principal facts :

(a) That the Chinese will not permit adherence to and practice
of Buddhism in Tibet;

~ (b) that they have systematically set out to eradicate this reli-
glous belief in Tibet;
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(c) that in pursuit of this design they have killed religious
figures because their religious belief and practice was an encouragement
and example to others;

_(d) that they have forcibly transferred large numbers of Tibetan
children to a Chinese materialist environment in order to prevent
them from having a religious up-bringing.

These four facts reveal, it is considered, an attempt to destroy
the Tibetan part of the Buddhist religious group by two methods
which fall specifically within the terms of Article 1I of the Convention
for the Prevention and Punishment of Genocide, and are also con-
sidered to represent a crime under international law independently
of that Convention.

THE INTENT TO DESTORY BUDDHISM IN TIBET

1. Chinese statements from Chinese sources

The evidence available from Chinese sources themselves reveals
an intention to put an end to the ancient religious practices and
institutions of Tibet and to allow only that degree of freedom of
religious belief which would be compatible with complete acceptance
of communism, in short, none at all.* The policy of freedom of
religion which was assured by Article 7 of the Seventeen-Point
Agreement can best be explained by references to Chinese publications
and statements relating to Buddhism or religion generally :

“ A Buddhist must join hands with the people ... to resolutely
uphold the Party’s leadership, to follow the road of socialism, to
throw himself into practical life, to be inspired with an enthusiastic
love towards our mother country and the people ... and to endeavour
to change our mother country into a rich and happy one before he
can speak of the future of Buddhism.”?

Another report states:

“ Touching on the relationship between religion and politics,
comrade Ulanfu said :

“ In the past, lamas served the old society, that is, feudal rulers.
Society has now changed. The people of Inner Mongolia, together

4 See p. 16 infra.
5 Buddhists of the Socialistic New China, in Modern Buddhism, October 30,
1959 by Shirob Jaltso, Chairman of the Chinese Buddhist Association.
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with the people of the whole country, are taking the road to socialism.
Whom are the lamas serving now? What road should they take?
All those who do not want to become the enemy of the people must
take the road to socialism.”

“What we need is socialist thinking, and all non-socialist
thinking must undergo socialist transformation. The viewpoints
of the lamas are different from socialist thinking, but they must
accept socialist transformation, rid themselves of non-socialist
thinking, and establish socialist thinking and viewpoints.” 8

The essential point in these two statements is that “ the road
of socialism ” is something which all Buddhists must accept; lamas
in particular, who are the repositories of wisdom in the Buddhist
religion, must accept “ socialist transformation ” of their thought.
The conditions on which the Chinese People’s Government allows
religious freedom are here stated clearly and they are stated with
even greater frankness in Philosophical Research on February 15,

1958 :

“ Without the leadership of the Chinese Communist Party there
can be no socialism and no new China. We therefore demand
that the religious people support the Chinese Communist Party
and the People’s Government and travel the road to socialism.
Only by following such a force can religious undertakings obtain
protection and can there be a future for religious people.”

Official spokesmen have indicated in some detail what this
obligatory road to socialism entails for a Buddhist generally, and
particularly for nuns, monks and lamas :

“To follow the socialist road, one must not waver but must
go ahead whole-heartedly and single-mindedly; he should not walk
the road outwardly only, still less should he secretly do anything
unsocialistic ... There are two aspects of the socialist transfor-
mation of lamas. First there is the transformation of the human
character. That means the study of politics, participation in pro-
ductive labour, thought remoulding and a change of stand. Then
there is economic transformation, which takes two forms, (1) co-
operativization, and (2) state-private joint ownership.” 7

“_The attitude of the Government towards religion is that any-
one is perfectly free to worship any religion; but whether one is a

$ The Necessity and Method for Socialist Reformation of Lamas, a talk given
by Ulanfu at a forum of lamas of Silingol League, Inner Mongolia, reported in
Kwang Ming Jih Pao (Peking), August 14, 1958; Ulanfu spoke as Vice-Chairman
of the Nationalities Affairs Commission.

? Ulanfu, op. cit. For an attempt to justify the change of character in terms of
Buddhist doctrine see Shirob Jaltso, op. cit.
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believer or non-believer, he must support the socialist system, follow
the socialist path and support the leadership of the Communist
Party. No word or action designed to oppose or sabotage socialism
will be tolerated. For sabotage of socialism is not a contradiction
among the people, but one between the people and the enemy.”

“ Anybody who dons the cloak of religion but in effect engages
in anti-Party, anti-people and anti-socialist activities or other activities
undermining socialism will certainly be opposed by the people of
various nationalities in our country, or even be punished under
the laws of our state.” ®

The possibility of a head-on collision between Buddhism and
dialectical materialism on ideological grounds alone is clear enough.
The statements by Tibetan refugees themselves reveal the extent
of that collision and the methods used by the Chinese to achieve
this “ socialist transformation.”

The problem of reconciling communism and religion is recognized
as impossible by the Chinese Communist Party. In an article which
contains not only the usual allegations about exploitation under
the guise of religion, the writer goes on to explain the ideological
conflict, giving seven reasons why * the world view of religion is
reactionary, anti-scientific, anti-socialist and anti-communist.” This
problem of reconciling freedom of belief with the necessity for a
communist society in thought word and deed is thus resolved :

* Since religion originated from the presence of certain oppressive
natural and social forces in our midst, it can only be weakened gra-
dually to its total eradication through eliminating classes in human
society, raising the people’s political consciousness and cultural level,
and strengthening mankind’s power of control over nature as science
marches on. For the realization of this objective, the working class
must be called upon to unite and rally round it the broad masses
of the labouring people, and hand in hand go into the revolutionary
struggle and embark on socialist and communist construction.
Moreover, the working class must place above everything else the
common interest of the entire labouring people and not let the matter
of religion interfere with this solidarity.” 1°

Tibet has frequently been described as a theocracy, and one
secular aspect of organized religion in Tibet must be considered

8 Jbid.; the reference is to Mao Tse-tung’s speech * On Correct Handling of
Contradictions Among the People. ”

® To Stand Firm Against Rightists and Wicked Elements in the Religious Circle
of the Hui People (Moslems in Shantung, Honam and Ahnivei), National Unity
(Peking) June 14, 1958 Editorial.

1 Nationalities Unity (Peking Monthly), March 6, 1959; Communists Are
Thorough-Going Atheists, by Chu Ching. Italics supplied.
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at this stage. The landed properties of the monasteries could clearly
not survive communist transformation of the country, and Chinese
publications have laid great stress on allegations of severe oppression
by the monasteries of Tibetan serfs. Recent Chinese statements and
publications have devoted considerable space to a picture of ruthless
oppression in the name of religion. Forcible expropriation of
monastery property is not necessarily directed against religious
belief, and violent denunciation of monks and lamas on the ground
that they were alleged to be exploiting the masses does not necessarily
mean that religious principles were attacked. Indeed, it could be
said that if monks and lamas were using their religion to exploit the
masses, the design to weed out this undesirable feature would perform
a service to true religion. However, the picture painted by the Chinese
of exploitation in the name of religion is not acceptable as a true
account of the system in Tibet and expropriation of monastery
property was carried out for purposes wider than that of “ democratic
reform.” The evidence relating to this aspect of events in Tibet will
be considered later.!!

A distinction must be drawn between attacking those who abuse
their religious status and religious principles in themselves. An
ideological conflict arose between atheistic materialism and a body
of spiritual doctrine; this conflict was something quite different
from a clash over the defence of private property. The attack by
the Chinese on principles as distinct from persons supposedly abusing
those principles, indicates that they were attempting to destroy
religious belief itself. Among publications issued by the Chinese,
extracts from a Tibetan language newspaper have already been
cited in the preliminary report published by the International Com-
mission of Jurists,’? and they are reproduced here for convenient
reference :

November 12, 1958

Page 1, Headline: (Translated into English from the original copy.)

“ The autocratic feudal system must be uprooted after the religious
persecution.”

Col. I:

“ Ever since the introduction of Socialism the religious reactionary
leaders under the banner of religion and nationalism, have carried
on an armed resistance against the reform.”

1 On this question see pp. 24-39 infra.

12 The Question of Tibet and the Rule of Law, July 1959, pp. 40-43. The news-
paper was the Karzey Nyinrey Sargypur, published in Eastern Tibet.
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Col. I1:

“ Even now the lamas holding the power of the monasteries
conspire with the rebel bandits, guide their strategy and maintain
it (rebellion).”

Pages 2 and 3 carry a series of accusations against the incarnate
lamas and monastic leaders of exploiting the masses with religion
as their instrument and of engaging themselves in antistate activities.

Page 4, Col. 1I:

“God and the Gods are the instrument of exploitation. The
rosaries of the incarnate lamas are meant for their exploitation of
the masses.”

November 16, 1958
Page 1, Col. I:

“The conference of the Pioneers of the Regional Collective
Farming (a Communist Organisation) in its deliberations pointed
out the great mass of evils of the reactionary religious leaders and
autocratic feudal lords, describing them as evils greater than a moun-
tain. The position of the reactionary religious leaders is interlinked
with that of autocratic feudal lords. They are engaging themselves
in conspiracy. They put obstacles in the way of the liberation of
the working people, hence they are the rocks on the path of progress.
Unless they are destroyed completely liberation is not possible.”

Page 3, Col. III:

“ Resistance against religion and reform is different. They
(deputies) realised the difference between the exploitation by religion
and autocratic feudalism, and also that the Chinese communist
party is the real protector of religious freedom. They have the
deep understanding that those, who, under the guise of religion,
resist reform, are the ones who undermine religion and are the enemy

of the people.”

November 18, 1958
Page 1, Headline:

“ The campaign for Four Liquidations must be carried out.
We shall not stop till we reach our goal.”

(The four liquidations are) :

“ 1. Liquidation of rebellions;

2. Liquidation of illegal elements (those who are opposed to
communism);
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3, Liquidation of the privileged class;

4. Liquidation of exploitation.”

page 1, Col. II:

“ If the Buddhists who resist the reform are uprooted and auto-
cratic feudal exploitation brought to an end, only then can the social-
istic reform be carried out successfully.”

Page 2, Col. I:

“ The monasteries always conspire with the feudal lords and
dairy owners, some of them even with the imperialists and Kuomin-
tang reactionaries. They (the monasteries) made attempts to set up
a provincial government so as to divide the motherland. The
reactionary clique of the numerous monasteries directed and con-
ducted armed rebellions against reform in order to safeguard the
feudal interests. They imposed religion on the masses.”

Col. II:

“ There are 390 monasteries in Karzey District which are engaged
in lawlessness and sabotage. All the monasteries are reactionaries
under religious guise. They are all instruments of exploitation, the
stronghold of autocratic feudal lords who stand in the way of pro-
gressive socialistic production and they are the centre of rebellions
against the reform. If they (the monasteries) are completely des-
troyed, then the autocratic feudal oppression and exploitation can be
destroyed.”

Col. II:

“ All the crimes and guilts of the monasteries must be exposed.
The masks of the reactionary leaders who pretentiously assumed to
be kind are in reality cruel as wolves. They must be exterminated.
The masses must be informed through a much more intensified
campaign about these crimes.”

“Faith in religion and the determination to protect it must be
checked.”

Page 4, Col. I:

“ The nude figure of ... Gedor (Nandavajra—the Eternal Bliss)
and Jekchey (Vajraberava—the Eternal Destroyer of Passions) with
their female counter-parts are the invention of the reactionary
Lamas.” (These deities are the chief tutelary deities of Mahyana
Buddhism.)
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November 19, 1958
Page 2, Col. I and 1I:

(The following statement is alleged to have been made by Thupten
Choying—a member of the Pioneers of the Collective Farming
Society.)

Mr. Thupten Choying :

“ When 1 first thought that the happiness of all lies in religious
life, I approached Sang Lama of Ribuk Sakya monastery. He
poisoned my mind by saying that if you devoted yourself to medita-
tion and spiritual exercises with a pure conscience, you would have
visions and you would attain spiritual insight. Even if you did not
attain it in this life you would accrue the merits in your next life.
Thus, I was misled into the darkness. 1 have followed the tradition
by attending on my own tutor, by devoting myself to pilgrimages,
spiritual exercise, to reading Kajur and Tanjur (Tripitika—the
Buddhist scriptures), to concentration and meditation but nothing
happened to me.”

Page 3, Col. I:

“ Each of all the great lamas is worse than the other.” (Here
charges made against many great lamas, all of whom were either
arrested or killed). The names are :

1. Kathok Mocktsa Rimpoche.

Peyui Gompai Rimpoche.

Ketsang Rimpoche.

Zongsar Khentse Rimpoche (escaped to India).
Gongkar Tulku Rimpoche.

Khenpo Arichodup Rimpoche.

Garthar Medo Rimpoche.

N LR

Col. 111:

“ God and the Gods are all false inventions for deceiving people.
The reactionary lamas and the leaders of the monasteries use them as
their instrument and carry on their objective of exploitation of the

masses.”

Page 4, Col. I:

“ The economic and cultural backwardness and the sparse popu-
lation (of Tibet) was due to the poisonous effect of religion.”
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November 20, 1958

Page 2, Headline:

“ Reading the Scriptures cannot eliminate poverty. Faith in God
cannot bring any good fortune.”

Page 3, Col. 111, Headline :

“1f you do not believe in God and Gods you can doubtless be
happy.”

November 22, 1958

The full text of the article printed on this date is printed below.
It is this article which contains a grossly distorted account of the life
of Buddha.??

Among these extracts there can be seen, in addition to the attacks
on exploitation, an attempt to convince the Tibetan people of the
futility of religion itself. The fantastic account of the life of Buddha
is the most striking feature of these extracts. Even by Chinese
standards of religious freedom, as described above, it is difficult to
reconcile the protection of freedom of religion with these attacks on
the basis of a belief.

The long article on November 22, 1958 gives an even more reveal-
ing insight into the Chinese attitude to religion; it is entitled : The
Black Wickedness of the Deceiving Reactionaries Belonging to Reli-
gious Establishments is Quite Intolerable. The writer purports to be
an ex-monk who “reveals” the appalling immorality and class
oppression in the monasteries and exhorts the people to put an end
to this. The account of the life of Buddha appears in this article.
Monks and lamas generally are denounced as “ more ferocious than
wild animals. There is not one who has not violated a woman and
not one who has not violated the young monks. They are all like
beasts.” The most significant passage in the article is at the end :

“ We must fight determinedly and destroy completely, reducing
them to atoms, the forces of these monasteries and clerical houses
and all such self-appointed potentates. If we scatter this great
mountain of self-appointed potentates, who tread on the necks of
ordinary folk, we shall be able to establish from now on the final
happiness of ordinary Tibetan people under communist guidance.
If there are still those who talk about Gods, the God I believe in is
communism.”

¥ An English translation of this document is printed as an Appendix to this
Chapter at pp. 59-63, infra.
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This is by far the most virulent attack on the practitioners of reli-
gion in Tibet that is available from Chinese sources. The fact that
the writer purports to be Tibetan and the fact that the article is in
Tibetan do not disguise the fact that its very publication in a country
controlled by the Chinese People’s Republic makes it a document
bearing the imprimatur of the Chinese authorities.

Apart from its crudities and its violent denunciation of the monks
and lamas, the document is important because of the last-quoted
extract. It amounts to an explicit exhortation to wipe out the
monastic institutions of Tibet. There is no unequivocal exhortation
to achieve this by comitting acts of genocide, but there is a clear
indication of a desire and an intention to destroy religion as organized
in Tibet. The reasonable inference, which is in fact clearly borne out
by Tibetan evidence,!? is that the monks and lamas were unwilling
to accept the *“road to socialism ” '3 and that this, in view of the
veneration of monks and lamas, was a cogent reason for the Chinese
seeking to put an end to monastic religion. Even in the Chinese
publications, it is clear that the attack on religious houses was some-
thing much more fundamental than economic reform. What the
Chinese People’s Government was seeking to do by this time, accord-
ing to their own publications, was to break up the monasteries.

Tibet is perhaps the only country where this policy could have
such devastating effect. An unusually high proportion of the popu-
lation are in monasteries, and the great lamas—reincarnated souls
of those who have attained wisdom—are revered by the population
in a way which finds no parallel elsewhere. 1t would be no exaggera-
tion to say that if the lamas and monks ceased to function in Tibet
because they were exposed as the evillivers described in that article
religion would probably grind to a standstill. The Chinese author-
ities, having found that the monks and lamas did not accept com-
munism, openly declared in this article their intention to destroy
their influence on the masses. In this way, it may be inferred, they
sought to destroy religion in Tibet, and, in view of the attack on
Buddha himself, to destroy even private belief and worship.

It is against this background that the treatment of lamas and
monks by the Chinese must be considered, and the Tibetan evidence
on this matter tells a tragic story of murder, torture and degradation.
The treatment of Tibetan laymen who clung openly to their religious
beliefs is also important. The entire campaign against religion in
Tibet shows a firm intention to stamp out the religious group there.
If in the course of that campaign any of the methods recognized by
civilized nations as genocide are used, there is an established case of

11 See pp. 24-44, infra.
15 See pp. 15-16, supra.
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genocide. There is abundant evidence to show that such means
were used, and this evidence will be considered in Sections 2 (b)
and (e) of this Chapter.

2. Chinese acts and statements from Tibetan sources

The most authoritative Tibetan source of evidence on statements
showing an anti-religious sentiment by the most authoritative of all
Chinese spokesmen is the evidence given by the Dalai Lama himself.
In an interview with the Chairman of the Committee he said :

“ The day before we left Peking in 1955, viz., February 12, 1955,
we had an interview with Mao. He told us that religion was some-
thing bad. He said two things had to be considered : 1) that the
progress of the country would be set back; and 2) the population
would decrease. He considered that a poison had been instilled
into Tibet by Manchus by propagation of religion. I made no
comment, ” 18

When giving an account of the acts committed by the Chinese,
many Tibetan refugees also recounted the reasons given by the Chinese
atthe time. These statements are extremely important, and, although
sometimes different reasons are given in different parts of Tibet for
activities directed against religion, the paramount reason which
emerges from these statements is the intention to destroy religion.
Various means were employed, and it is considered not merely
permissible but essential to examine the whole range of Chinese
anti-religious activity in this context. In this way it can be judged
whether these acts constitute evidence of an intent to destroy a
religious group as such.

The methods employed culminated finally in the deliberate
killing of lamas and leading monks, and even devout laymen, with
the openly avowed intention of breaking religious belief in Tibet.
Evidence of the various Chinese statements of purpose in connection
with such specific acts is reproduced in this Chapter, but first evidence
relating to the general intent to destroy religious belief will be reviewed.

(@) Evidence of a systematic design to destroy religious belief

In this category are to be found acts and statements by the Chinese
which make it clear that they aimed to destroy religious belief in
Tibet. The methods are not necessarily those recognized as genocide,
but they are relevant evidence on the question of intent vis-a-vis
the religious group. A variety of methods were used, varying from
propaganda to arrests and forced labour, and the result has been the

—_—

15 See p. 289, infra.
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large-scale elimination of religious life and worship in Tibet. In
particular, monasteries and their inmates have been secularized,
This evidence is reproduced below :

Ba, Jeuba, 1954 : *“ Even the poorer class who refused to give up religion
lost everything. Monks were not allowed to come into his house
to read the Scriptures because it was customary to make offerings to
them. When they said prayers or lit butter-lamps or went to the
monastery to offer butter-lamps the Chinese were watching them and
told him that they were abusing property for religious purposes and
his property was taken from him. He was convinced that there was
no religion under communism,” 7

Lhundup-Dzong, near Lhasa, 1952 : “ The peasants had to provide accom-
modation for the Chinese. The largest available room was the
chapel, with an altar and images. When he went there to pick up
loads he saw the Chinese throw down the images, which were col-
lected in a corner by the people. The Chinese abused the images,
cursing in their own language, and he himself was cursed when he
picked up the images.” 18

Sakya Monastery, near Shigatse, March-December, 1959 : Statement No. 4
should be read in its entirety.!®

Derge Meshe, Kham; 1956 : “A meeting was called at Derge Meshe.
Representatives only were asked to go from the monasteries and the
witness and two other monks attended the meeting in the village,
which was below the monasteries. There were about 200 people
present at the meeting, most of whom were from the lowest classes
and had been under Chinese indoctrination for about four months
previously ... The Chinese said at the meeting that monasteries and
lamas, landlords and capitalists must be eliminated ... He was kept
under house arrest for six days and then taken to a second meeting.
There he and two other monastery representatives were degraded
and insulted in public by the local riff-raff and the Chinese. They
were told that all the monasteries were exploiters and they were
kicked and spat upon and fingers were poked in their eyes.” 20

Rigong, Amdo, 1957 : “ In 1957 priests and lamas were arrested. All
the high lamas from thirty-five monasteries seemed to have been
arrested and he estimates that the total would be about five hundred.
The Chinese had said that there were five hundred yellow or red
bandits (this reference is to the different religious sects) who were
blocking the road to progress and later the arrests were announced.
Among them were three very high lamas: Shar Kalden Gyatso,

17 Statement No. 1; see p. 221, infra.
18 Statement No. 3; see p. 224, infra.
1% See pp. 225-6, infra.

0 Statement No. 5; see p. 226, infra.
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Arrok Dorji Chung and Sharong Karpo. These three were described
as the main obstacles. In public they were humiliated by having
their hair pulled and their shoes removed and by being beaten. This
was done by Tibetans and by Chinese women, the Tibetans acting
under the threat of death. The Chinese then said that there were
three principal persons opposed to socialist progress :

1) The Dalai Lama,
2) Shar Kalden Gyatso and

3) Ghoongthang Japel Yang, the head lama of Labrang Tashi-
keyel.

The three lamas who had been humiliated were than made to kneel
down on the gravel and they were asked “ Since you are lamas did
you not know that you were going to be arrested ? ”— the reference
being to the supposed powers of prophecy. Three pits were dug and
the lamas were placed inside. The public were then made to urinate
on them. The Chinese then invited the lamas to fly out of the pit.
Then they were taken off to prison and they were chained together
around the neck and made to carry human dung in baskets. He
saw them himself and saw them followed by Chinese soldiers carrying
guns. He heard that the three lamas had been sent to Sining and
Landrow. He knows that they were taken from one place to another
in order that they could be displayed doing this to the local people.
He was informed by a friend that the five hundred arrested lamas had
been sent to Sinkiang. The source of his information was from a
friend of his who in turn heard it from a collaborator.” 2!

Kham, 1956: “ After the Khamba revolt he heard from two lamas from
the Kham area that monasteries were bombed and shelled. Where
monasteries had not resisted the inmates were arrested and sent
wherever the Chinese ordered. Religious relics if valuable were
taken to China, otherwise they were thrown away.” 22

Derge, Kham, 1956 : “ In 1956 the Chinese started taking monks and
lamas to China. Orders were issued that they were to go from
Palzom Monastery. In the first place two abbots went. One
returned, the other did not. The abbot who returned was away for
about three months. He had been told by the Chinese that monastic
institutions would come to an end and that they should accept com-
munism. He had been lectured intensely and told not to follow
Buddhism and also that all property should be given to the Chinese.
Then he was told to go back and tell the monastery inmates that if
they did not obey force would be used. The abbot who returned,
who was the senior of the two, had no knowledge of what happened

21 Statement No. 7; see pp. 229-30, infra.
*2 Statement No. 8; see p. 231, infra.
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to his colleague, since they had separated on arrival. The abbot did
not order the monastery to give up religion, nor was the monastery
prepared to do so. The Chinese then came and took away one lama,
Kunga Pasang, and twelve monks. It was rumoured that they
had been killed but there is no confirmation of this. They were
taken away in 1956 and they had not returned when the witness
left in 1957. Before Kunga Pasang was taken away, he was dis-
honoured and humiliated in public. According to the Chinese he
had been accumulating wealth and exploiting the people etc. and so
he was made to eat grass and harnessed like a horse. Then the
Chinese told the poor people to ride him and beat him. He was
ridden by Tibetan women. The witness did not see this but was so
informed by a (named) man who did see it. Other lamas were
being arrested and he therefore ran away. He himself never talked
directly to the Chinese but sent his representative (name supplied).
The Chinese told this man that they would not protect religion, that
they should have no faith in God and that if the monasteries did
not obey Chinese orders the religious system would be abolished.
They made no threat of death.” 23

Amdo, 1951 : “ An incarnate lama called Kusho Gya was arrested.
He was taken to Sining and imprisoned there. The Chinese referred
to the bandits in the mountains but said that the real bandits were
the lamas and monks, who obtained their wealth through robbing
the people. Mountain bandits had no wealth, but the monks and
lamas had. The Chinese said that he died in prison, whereupon
the people accused the Chinese of killing him. This the Chinese
denied and invited the people to fetch his body but they did not
do so. The other four lamas in this part of Amdo were taken by
the Chinese and disappeared.” 24

Nangsang, Ba, 1955 : “ Together with all the district leaders he was
summoned to Tachenlu to attend a meeting. There they were told
that they must have reforms and move towards socialism. There
were three principal enemies to be destroyed :

— firstly, all the high lamas;

— secondly, the monks : they should abandon their religious life
and work and monks as such should be abolished for the
reason that they do not marry and therefore the race does
not increase;

— thirdly, all district leaders should be abolished because they
were oppressing the peasants and treating them cruelly.

The leaders told the Chinese that they could not do this and that
there was supposed to be freedom of religion and the other freedoms

23 Statement No. 9; see p. 232, infra.
24 Statement No. 10; see p. 233, infra.
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guarantecd by the Seventeen-Point Agreement. They said that it
would be better to cut off their heads. He himself belongs to
Nangsang monastery which is authorized by His Holiness himself
and he could not therefore do the things which the Chinese requested.
On their next visit to Tachenlu they found the Nyacho monastery
almost deserted with only old monks living like beggars. Of the
remainder most were sent to the Chinese army, some towards Kamtse
in the direction of Lhasa. Some thirty were living with women
outside the monastery, some of them working in the fields and others
running shops together with their women-folk. Since these monks
were from the yellow-hat sect where celibacy is the rule he considers
it unthinkable that they did it freely. They were threatened with
beheading if they did not live with the women. He was present
when the Chinese issued this order and he was told that since he
had been drawing Chinese pay as a Khotang (117 Chinese dollars
a month) he should keep quiet about what he had seen. In fact,
upon his return to his village, he informed the high lamas and monks
of what was happening and told them that the Chinese were out
to destroy religion.” 2°

Tachenlu, Ba : “ Four monasteries were broken up in Tachenlu — i.e.,
most of the monks were gone and all the valuable images were taken
away.” 26

Lhasa and Losalling, 1955-6 : “ Communist schools were opened in
Lhasa in 1955-56. The first school was opened in Sayshing, then in
Tonchilingka, Jara, Marulingka and Chagzolingka. Some of his
friends went to these schools. Two (whose names he gave) told
him what went on at Tonchilingka. Most of the lessons were
in Chinese but some were in Tibetan. They were taught reading
and writing in Chinese. There was some communist indoctrination
but he was not told how much time was devoted to this. The Chinese
devoted great publicity and propaganda to these schools and everyone
was encouraged to go. One was influenced by pro-Chinese to go
and learn Chinese. They were taught that belief in religion was
useless and that it was better to work than to become a monk. Two
more of his friends were persuaded to go to Sayshing. No force
was used ... On the question of religion his only experience was
that the Chinese told them that religion was wrong but went no
further. They were told that they believed in a God whom they

could not see, whereas the Chinese only believed in what they could
see.” 27

Ba, 1955: “ All the images from the four monasteries in his district
were taken away. The Chinese began to tell the people that there

% Statement No. 11; see pp. 234-5, infra.
% Ibid.

¥’ Statement No. 12; see p. 236, infra.
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is no God. He himself and about one hundred and seventy other
people were kept in prison for a month for the purpose of indoctri-
nation. They had asked for protection of religion and were told
that there minds had to be changed. They had to listen to anti-
religious arguments and lectures together with propaganda against
property holding. They were told that under communism they were
all one big family and that there was no such thing as a Tibetan or
a Chinese. They had about an hour for eating and rest and were
allowed normal sleep. After twenty-nine days they were given the
choice of being sent to China for further indoctrination or marking
a document undertaking that they would be faithful to communism.
He himself marked such a document and was released.” 23

Yatung, November 1959 : “ Kagu monastery in their district had very
few monks left. Most of the monks were working in the fields and
were sent to live in their own homes. Two were imprisoned accused
of robbing the people. The lama from the monastery left for India
in about September, having heard of the arrests and ill-treatment
of lamas elsewhere in Tibet.” 2°

Dzarangbo Monastery, Western Tibet, 1958 : “ The abbots and other leaders
the monastery were called by the Chinese and told that they were
deceiving the people, that there was no God and that offering
butterlamps was a waste of food.” 3¢

Choday Monastery, Shaykar, Western Tibet, March-July, 1959 : “ The Chi-
nese came to their monastery on March 23, and told them there
was no longer a Tibetan government and that His Holiness had been
abducted by reactionaries. All arms in the monastery should be
surrendered. Four months later the Chinese came to stay. Abbots
and leading monks were taken away in trucks and they later heard
from people in Shigatse that they had been taken there. These
abbots and monks had first been asked to a meeting where they
were declared to be collaborators with the reactionaries, and were
bound and imprisoned. Five days later three leading lamas and
thirteen senior monks were arrested and put to work on the vegetable
gardens and on carrying loads of dung and bricks. One of the
witnesses then escaped. The remainder of the inmates of the mo-
nastery, including the other two witnesses, were gathered in the
debating-park, where they were questioned on their activities since
the age of eight. They were not allowed to enter the monastery
and lived in the debating-park. About six weeks later the images
in the temple were taken away by the Chinese if valuable and
the remainder were destroyed. One monk died in prison about

28 Statement No. 13; see p. 238, infra.
2% Statement No. 14; by four men from Yatung; see p. 239, infra.
3 Statement No. 15; see p. 240, infra.
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three months after the arrest of the abbots and four old monks
died of starvation. There were no executions.” 3!

Tatsang Monastery, Amdo, 1956 : “ In May 1956 there were only one
or two old or crippled men still in the monastery. The rest had
been taken to build roads at the end of 1954 and were still building
roads when he left. The only incarnate lama in the monastery
had escaped to Sera in 1956. Road building was the less severe of
the two different treatments meted out to the inmates of the monastery.
He and the lama and other abbots were made to carry human dung
to the fields. For about two and a half weeks he was placed in cold
water up to the waist when he denied having hidden gold in the
monastery. He now feels little sensation in his legs. All the gold
had already been taken early in 1956. His hands were locked
together and bound by a sort of chain which tightened whenever
he moved. Eventually his skin was pierced and he bears two scars
on his right wrist about a quarter of an inch apart and half an inch
long. Many times a gun was pointed at the back of his head and
he was threatened that he would be shot if he did not tell where he
had hidden the gold. Valuable images were taken away and those
of little value were thrown into the water by the monks and lamas
on the orders of the Chinese. The Chinese said that they would
find out whether the images could swim and explained to the people
who had been called to witness this that the images were merely
to deceive them.” 32

Khay, near Gyantse, 1959 : “ Monks were engaged on road construc-
tion and they told him that they came from Tsechur Neynying and
Tsantra monasteries. Nuns from Lhenkey monastery were also
there. He was also told that there were just one or two monks in
the monastery, with Chinese occupying the main temple building,
with the monks out at work ... They were told by the Chinese that
freedom of belief was confined to the mind but that monks must not
stay in monasteries without working. They could say their prayers
when they were working. Images were thrown out of the monasteries
and prayer-books were burned. Those that were too heavy to throw
out were left in a heap. The burning of butter-lamps was forbidden
and when he was caught burning a butter-lamp by the Chinese they
took the lamp from him and pretended to feed the images, asking
whether they could eat or drink. He was not punished.

“The old system had to be completely eradicated and the PLA
and the Tibetans should together dig up the roots of the tree, viz.
the old system. In this tree was a red snake and a black snake, the
red being the monks and lamas, the black the rebels. The snakes

———

*! Statement No. 16, by three monks; see pp. 240-1, infra.
* Statement No. 18; see p. 242, infra.
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should be eradicated (this is not the same Tibetan word as killed)
and the people should follow communism.” 32

Geru, Gyantse, 1959 : “ The Chinese complained about the Tibetans
burning butter-lamps before images, saying that images could not
drink water nor eat food. The Chinese brought meat and bones
into chapels and there burned it instead of incense.” 34

Chodey, Ba, 1956 : “ They had to give up monastery property and
private property. Anything that was of no use to the Chinese was
burned or otherwise destroyed. They were told that if they still
adhered to their religious practices they would have no food. The
first anti-religious propaganda began in 1954, when they were told
that they were reactionaries and followers of Chiang Kai-shek
unless they gave up their religion, and that all reactionaries would be
arrested and imprisoned. In the beginning of 1956 about thirty
lamas and monks were arrested and imprisoned. The reason given
for their arrest was that they had told the Chinese that they would
have to ask for the agreement of their fellow-monks on the question
of reform. They were made to kneel on broken glass and stones
and to rest their elbows on them. When they were questioned on
their willingness to accept the reforms they said that they personally
were prepared to do so, but that they could not speak for the others.
Then they were released.” 35

Shay-Donkphok Monastery, near Shigatse, October, 1959 : “ When the Chi-
nese came in October they assembled the laymen, the village leaders
and the monks in the Dzong. They said that the rebellion had been
put down and that now the people must learn communism ... They
must oppose religion and the officials of the Tibetan government or
of the Panchen Lama and the landowners. (He insisted firmly and
absolutely that the Chinese said Panchen and not Dalai.) Those
who had not been involved in the revolt would be liberated peacefully
but the rebels would be treated more severely and some would be
shot. It had been written in Chinese newspapers that there was to
be freedom of religion but the Tibetans had not, they were told, pro-
perly understood them. It was no use worshipping God; there was
no religion in communism; there was a vast difference between the
top people with their privileges and the rank and file. Religion was
just for the exploitation of the people and had deceived the people.
When they had been taught by the Chinese they would come to
realize this and the people would not come to make offerings and
gifts to the monks. The monks were not to be permitted to accept
gifts. They should now marry and cease to be monks. They were
to be given shares of land which they should work in order to feed

33 Statement No. 19; see p. 243, infra.
31 Statement No. 20; see p. 244, infra.
36 Statement No. 24; see p. 249, infra.
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themselves. Some of the monks asked if they could remain in the
monastery and work. The Chinese replied that this showed that
they were not properly instructed since Sera, Drepung and Ganden
(the three big monasteries of Lhasa) had now been so well taught
that no monks were left in them. Some monks married under the
threat of force; they were given time to choose a wife but force would
be used if they had not done so when the land reforms were carried
out. About twenty monks went to live with women, two of whom
lived with Chinese women and became Chinese employees, appa-
rently well fed. He does not know whether force or the threat of
force had been used against the women but his impression was that
the women did not look particularly happy. The Chinese said that
women could come into the monastery or the monks go out. Real
freedom would mean that they could bring in the women. One
monk and a Chinese woman went to live in the Dzong but he did
not see them in the monastery. In the district there were ten mo-
nasteries in all, five being quite near a place where asscmblies were
held. From these five monasteries the monks had left but in the
more distant ones they were still there. From a friend of his, a monk
who was supposed to be attending indoctrination there, he was told
what happened. The property of the monastery was confiscated and
the doors were sealed. All the important documents and debt
books were burned before an assembly of the people. This friend,
who was a prayer-reciter, was attending indoctrination where the
Chinese said that they had invaded the moon and the sun and hoisted
their flag but found no God there. There was no hell and if they
would produce the keepers of hell the Chinese would destroy them
with their artillery. This man attended indoctrination for a month
and ten days ...

Indoctrination was still going on in the monasteries when he
left to go to his own home. He believes that most of the monks
and lamas left because they could not stand this process, and that
no monks and lamas were left in his monastery. The last few
had to do menial work, collecting sand, with indoctrination in the
middle of the night. When he left he saw that there was no use in
staying, because all the monasteries were closed. He attended indoc-
trination in the village Dzong and lived there. No one was allowed
to leave. There were two big buildings, one to eat and sleep, the
other for lectures. A message was received from the Chinese who
were carrying out indoctrination in the monastery that there were
only three monk students left and asking him what he proposed to
do with them. He obtained permission to go to the monastery
where he found no monks there but that the young students were
living in the village below. The Chinese were living in the monastery.
When he visited the village he heard from the villagers more details
of the indoctrination, since the village people as well as the monks
had had to attend the indoctrination in the monastery. They were
told that there was an oppressi ve estate ruling the people and someone
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else was ruling that estate. They must think who was ruling the
oppressing estate. The people said it must be the Dalai Lama.
The Chinese were very pleased with this and remarked that the
people had been well-instructed. Since he was the biggest ruler he
was the biggest oppressor. Those on each side of the border had
to realize who the top oppressor was on their particular side, the
Panchen Lama on the one and the Dalai Lama on the other (the border
between the areas of authority of the two lamas respectively ran through
this part of Tibet). This particular remark about the Panchen Lama
and the Dalai Lama he himself heard at indoctrination meetings.” 3¢

Phembo, near Lhasa, 1952 : “ Many times the monks protested that they
were not allowed to work but they were told and the Chinese said
this to him also that the work was to be done both by monks and
lay for the improvement of the country. If they persisted in this
attitude their names would be taken. They had heard that a leading
monk from Sera had been arrested for protesting.

“ Beginning in about 1952 the Chinese from time to time entered
monasteries and private houses, where they would point to images
and offerings and say that they were quite useless. Instead of wasting
butter on butter-lamps they should eat it. They were told not to
carry rosaries. When a meeting of monks was being held in Phembo
the Chinese arrived and made fun of the images, saying that in modern
times religion was useless and that work was the only way to improve
society. He knows of no arrests of lamas or monks in Phembo.” ¥

Lhasa, September 1959 : “ He was sent to Lhasa to attend a meeting.
There high officials and lamas and nobles were being publicly beaten
by beggars and blacksmiths. He explained that in the social structure
of Tibet blacksmiths are regarded as very inferior. The Chinese
were telling them that they must repay the oppressors and that they
were to become the masters. Some later told their friends that they
regretted having done this. He himself heard threats uttered at the
meeting that if they did not do what they were told they would be
accused of being reactionaries and would themselves be beaten and
imprisoned. The lamas had been brought from the three big mo-
nasteries and the surrrounding monasteries. The meeting was told
that His Holiness was a reactionary who had left for a foreign country.
Although he had been happy in Tibet he had left after listening to
rumours. No suggestion was made that he had been taken by force.
No mention was made of any possible replacement. A Chinese
woman sat on his throne which had been brought out and put on
his hat, saying that if the gods could harm her let them do it. All
the monks and lamas except the very old were set to work. He saw
one collapse in Lhasa through carrying mud and stones.

36 Statement No. 25; see pp. 251-2, infra.
37 Statement No. 27; see p. 255, infra.
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“n about December he obtained leave from a Chinese officer
to visit Sera and he also visited Drepung. The real purpose of his
visit was to go with his wife to pay homage in the monastery but
since the Chinese had forbidden this he gave as his reason his wish
to find out whether his wife’s relative had been killed there in the
recent trouble. Permission was then given. When he arrived
there he saw only one or two old lamas. All the halls where offerings
were made were locked. He spoke to those who were left behind.
They had no knowledge of his wife’s relative. They said that they
were forbidden to accept food from the peasants and that all the
young lamas had been taken away to China. The Chinese themselves
said that some monks had been taken to China for indoctrination.

“In Lhasa, where he saw monks working for the Chinese, they told
him that the Chinese had encouraged them to marry as an alternative
to work, imprisonment and hard labour. If they married they would
be in the good books of the Chinese and could go to China, leaving
their women behind. ” 38

Lhasa, January 1960 : “ The beggars were made to kill dogs, skinning
them in front of the cathedral where their bodies were burned. The
significance of this was apparently that this was done instead of burn-
ing incense. Old people were starving. On the holy days of the
8th, 15th and 30th of every month, requests to light butter-lamps
inside the cathedral were granted, whereupon the Chinese put them
out by spitting on them. Extinguishing butter-lamps is regarded
in the Tibetan religion as a great sin and a bad omen.” 3%

Yatung, February 1960 : “ The Chinese had occupied Donkar monastery.
The abbot and the oracle were imprisoned and on the day he arrived
he saw them degraded in public by people from the poorer classes.
The abbot’s shoes were put on his head and then they stamped on
his head and told him to show his miraculous power. In Tibet
places where His Holiness had stayed were not afterwards occupied
and were usually made into chapels. Some articles belonging to
His Holiness were left behind in such places. In such a chapel in
Yatung Chinese were living and one of the pro-Chinese Tibetans put
on the Dalai Lama’s shawl and hat and the Chinese told the people
to worship him since he was just the same as the Dalai Lama.” 4

Yatung, December 1959 : “ When he left, no religious ceremonies at
all were held and monk’s prayers at death were forbidden. There
is a Tibetan ritual for driving out devils and the Chinese prohibited
this on the grounds that it was a waste of expenditure unless they
could be shown the devils. The person who came to pray for the

——

% Statement No. 28; see pp. 256-8, infra.
3 Ibid.
° Ibid,
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purpose of driving out the devils was normally fed by the person who
had called him and given a small offering. The monks were stopped
from going to people’s houses to say prayers. In Kargu monastery
there had formally been about sixty monks but there were only six
when the witness left. Religious belief as such was never discussed.” 4

Yatung, January 1960 : “ The monastery property had been taken over
by the Chinese and most of the monks had gone. At first 4 number
of monks were taken off in trucks and the rest fled.

“ A meeting of the people was called at which monks were vilified
and humiliated. The people were told to speak out against the
monks and were threatened with torture if they did not. The people
said the monks should work for their food and that if they merely
prayed they should not be fed. Previously they had been content
to supply the monks with their food. Then they accused the monks
of stealing. Those who did not raise their hands in agreement
were told that they would be identified with the monks. He did
not speak but raised his hand in agreement. The lamas had all fled.
The monks were told in front of the people that they should live with
women and were threatened with death if they refused. Whilst this
was going on the monks were kept before a table with their heads
bowed in submission. No one was allowed to visit the monks in
custody. Monks who had been released told him of the conditions
of their imprisonment. Their legs and hands were chained and they
were kept in a pit up to their heads. He was not told how they were
fed. When he left Yatung there were about five or six monks left
in the monastery.

“ When property was confiscated the Chinese came carrying guns
and there was no resistance. This happened in about December
1959. The people were told that the Dalai Lama was a reactionary
who had left Tibet after having opposed the reforms. At first they
had been told that he was abducted by rebels, and that the Chinese
would call him back but afterwards the Chinese said that since his
arrival in India he had been issuing statements against the Chinese.
They should not therefore call him His Holiness any longer. He
cannot remember when this was said.” 42

Damchu, Polto, in Kwambo, 1953-4: “ A special group came to his
district for propaganda purposes. Individual Chinese captains said
that religion was of no use, and also every Chinese he met told him
this. They were told that the images were useless and could not
even get up if they fell down. The iron would be of much more
use if made into knives, and the images could not feed them or help
them when they died ...”

41 Statement No. 29; see p. 258, infra.
42 Statement No. 30; see pp. 258-9, infra.
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“ .. A young lama aged about twenty-five, who generally lived
in a hermitage, was called to Po-Tano and sent to school there.
The Chinese wanted to send him to China but the people oppo-
sed this and it was apparent that they were prepared to use force.
He was kept in a room with thre e or four women for about a year but
says that he did not have sexual relations. Then he stayed with a
woman from the poor class (name supplied) and was threatened with
deportation to China if he did not have sexual relations with her.
The woman was also taken there against her will. They slept toge-
ther and after they left the school he knows no more. He has no
knowledge of them since October 1958. At the time when this
happened he was living in this district and he used to see this when
he came on leave from the school to see his parents. The lama himself
told him what had happened although he said the Chinese had
warned him not to talk about this.” 43

Drepung Monastery, Lhasa, March-April 1959 : The Statement made by
the three monks from Drepung, one of the three great monasteries
of Lhasa, and an institution of the greatest importance, should be
studied in its entirety. %4

Tashigomang, Amdo, April 1958: “ Tashigomang was surrounded by Chi-
nese troops in early 1958. The head lama, Jayang Shapa, who
was about thirteen years old, was tranferred to his residence and
separated from his tutor. The tutor was locked up and no one was
permitted to see him or the head lama. He learned this from the
nomads around the monastery when he was fighting against the
Chinese in the area, but then they had to retreat. About three
days’ journey from the monastery, scouts were sent to find out what
was happening. They reported that the monastery property was
being taken away and a few of his friends reported that they saw
the monastery being shelled. Not much damage was caused. Earlier,
some of the forces from the NVDA had been into the monastery for
provisions, and the Chinese shelled the monastery by way of reprisal.
Some of his friends in the NVDA saw clay images being thrown
into the river by Chinese soldiers. Then the Chinese took over the
monastery and occupied it. Of the young monks some were con-
scripted as Chinese soldiers and some were sent for indoctrination
in some of the older colleges. He does not know what happened
to the older monks, but they were still inside the monastery. He
learned this from three of his friends who were staying near the monas-
tery in houses. (He gave the names of his friends). These three
also saw valuable images being dragged through the streets ...

“ The witness was servant to a lama (name supplied) and showed
a photograph of this lama which he carried in a locket. In 1958,

———

13 Statement No. 32; see pp. 260-1, infra.
‘! Statement No. 33; see pp. 261-3, infra.
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his master was told to attend a meeting in Tromdu and from there
he was not allowed to return. About a dozen attendants, including
the witness, accompanied their lamas to this meeting, but only two
were allowed to stay. The witness never saw his lama again. The
Chinese then called an assembly and told the people that the lama
had been arrested, that he had been deceiving them, and accused him
of being a leader of this revolt. The witness said that his lama had
not, in fact, been involved in the rebellion and was a very holy man.
Some fighters, however, had been in his monastery in Tsenyi.

‘“ Photsang, Thenken, and Talung, also lamas, were called and
arrested. The same announcement was made about them at the
same meeting. Two were from the same monastery as his lama
and Thenken came from Amdo Rigong. Tashigomang was the
main monastery and it was here that the lamas were assembled.
Thenken was arrested at Rigong. He believes that most of the
leading lamas were taken away, but he has no direct knowledge.
He did not witness the execution of any lamas. He heard the Chinese
announce at the meeting that all lamas were wicked and were deceiving
the people and that there could be no progress unless they were des-
troyed. They then said that they would destroy the lamas. He
understood them to mean that the lamas would be killed.” %3

Doi-Gyatsang, Amdo, 1956-8 : “ Many lamas disappeared. In the local
monastery, all the lamas were gone and only a few monks were left.
In Lhasa, in 1959, friends who had left Doi in 1958 brought him a
letter from his father, telling him that his uncle had been taken
away by the Chinese and asking him to burn offerings at Lhasa.
These friends told him that there were no lamas left in Doi. In
the whole area there were thirteen monasteries.” ¢

Schachung Monastery, Halung, Amdo, 1957 : *“ The Chinese came to his
monastery and asked for 200,000 Chinese dollars. The monastery
could not supply this and the Chinese demanded anything made
of metal, precious or otherwise. They took all the tea cauldrons
and other utensils of brass and copper and the butter-lamps. The
images were not taken. All the grain stock was taken and the monks
were promised a ration. However, nothing was given except that
a little was given to the monks from the poorer classes. Monks
from more well-to-do families among whom the witness was included
were given nothing and forced to do hard labour, cultivating dry land
and bringing water from a distant waterfall. Whilst they were engaged
on hard labour, their food was supplied from home and they also
received half-a-pound of flour a day. The land which was being
brought under cultivation was monastery land which was normally

46 Statement No. 34; see pp. 263-4, infra.
16 Statement No. 36; see p. 268, infra.
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used for purposes of meditation. The monks worked from dawn
to dark without a break, having to keep on working whilst eating.
Peasants also were working alongside the monks. If the workers
showed no cut or blister, they were accused of not working hard
enough. If their alloted plot was not complete, no ration was given.
The child of his youngest sister died of starvation whilst the mother
was working.

“ At a meeting in his monastery, the Chinese told the monks
to go and live with a woman, because the population was so small.
Up to the time of his leaving, no monks had done so.” ¢’

Doi-Gyatsang, Amdo, 1953 : “ In Trasang monastery the images were
taken out and prayer-books were destroyed. Monks were made to
work on the land. If they refused to work they were left in a room
without food for four or five days and told that God would provide.
These details were announced in a meeting where the people were
also told not to use butter-lamps because they were a waste of food.
Up to the time of his leaving Doi (April-May 1957) the monks were
still in the monastery. The head lama was arrested and was accused
of deceiving and exploiting the people.” ¢

Yelung, Tegye, 1956-8 : “ There were three big monasteries in the area,
Dzogchen, Gyarang and Shiehing. The heads of these monasteries
were arrested and all the monks, about seven hundred, were sum-
moned to a meeting at Gonchen and there they were arrested. He
was in the district at that time but did not see this. He heard of it
from the people in the village.” %®

Shawar, Amdo : “ There were thirteen monasteries in the district.
Only one man was left in each monastery and the remainder of the
monks were taken away for road work. The Chinese told the people
that religion was useless. The monks were idlers who were eating
the food of the people. The people should ask their gods for food
and clothing and see the result.” %°

Doi, Amdo, 1955 : “ All the monks were sent out to work. The monks’
properties were confiscated. The head lamas were arrested and the
Chinese soldiers publicly humiliated them over and over again by
riding on them. They were kept in prison and were still in prison
when he left in 1957. He saw monks who were taken to the fields,
yoked together in pairs, pulling a plough, under the supervision of
a Chinese who carried a whip.” 5!

!7 Statement No. 37; see pp. 268-9, infra.
18 Statement No. 39; see p. 272, infra.
*¥ Statement No. 42; see p. 274, infra.
* Statement No. 43; see p. 275, infra.
* Statement No. 44; see p. 276, infra.
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Shiva Monastery, Amdo, 1955 : “ They saw many Chinese inside (the
monastery) and horses had been taken inside the temple. The
Chinese brought women inside, but the monks refused to take them.
These were Khamba women who were brought in groups surrounded
by armed Chinese. Scriptures were turned into mattresses and also
used for toilet paper. A monk named Turuklu-Sungrab asked the
Chinese to desist and his arm was cut off above the elbow. He was
told that God would give him back his arm. The Chinese told
them there was no such thing as religion, the practice of which was
a waste of one’s time. Because of religion people did not work.” 52

Lhasa, 1957 : “ He began to teach under the Chinese in a primary
school in 1957. There was very little response from the Tibetan
boys to the opening of schools because they expected indoctrination.
The Chinese, however, assured them that they would have classes
for religious instruction. At first forty-five minutes was set aside
for religious instruction but this period was gradually reduced and
finally eliminated. During the religious instruction the labour
teachers tried to drag the boys out for manual work. The young
boys refused to go, throwing sand at their teachers. The boys
even said that if there was no freedom of religion they would refuse
to attend the classes in future.

“ The Tibetan teachers in this school were given compulsory
instruction in communist dialectics and politics. During these
lectures a Chinese officer, Tang Shao-tang used to tell the Tibetan
staff that all their prayers would not bring them bread to eat. He
himself had once been religious and had prayed day and night but did
not obtain the much needed bread. As a communist he did receive
his bread and to him the bargain was not unprofitable. The Chinese
began openly to denounce religion.” 53

Chodey-Tsang, Ba, 1956 : “ The witness had run away from the monastery
and a few monks and abbots had remained behind. The people
who were left behind in the monasteries were told that no action
would be taken against those who returned and as a result some four
to five hundred including the witness returned. Then the Chinese
promised the group of thirty with whom the witness came back that
they could live the life which they had lived previously and gave
them money and tea. The remainder of the four to five hundred
then returned. When they returned they saw that the tea cauldrons
in the monastery had been destroyed and religious pictures had been
defiled. Five monks were arrested and sent to forced labour. It
was impossible to collect monastery dues.” 5

b2 Statement No. 45; see p. 278, infra.
&3 Statement No. 47; see p. 279, infra.
54 Statement No. 49; see p. 281, infra.
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Chamling Monastery, 1956: “ The witness escaped. One of his compan-
jons who met him later told him that two of the high lamas had been
captured and murdered, one by being buried alive. A hermit lama
named Gayshitimi, who was highly respected by the people, was
forced to carry two hundred and twenty maunds of rice a day over
a distance of three miles. As this was physically impossible the
Chinese mocked him and said that he should do it with his super-
natural powers. Subsequently he was imprisoned and the witness did
not see him again.” 5°

Among the other Statements submitted to the Committee, a
large number recount acts and statements by the Chinese which fall
into this category of general intent to destroy religious belief in Tibet.
They may be referred to under various categories of such acts.

(i) The stripping of religious images and other acts of sacrilege
in monasteries :

Statements : 1, 11, 13, 21, 23, 25, 30, 38, 73, 75, 101, 109, 112,
125, 131, 136, 139, 141, 156, 160, 162, 177, 178, 192, 194, 215, 224,
237, 259, 260, 265, 266, 269, 270, 271, 273, 275, 280, 292, 300, 312,
318, 374, 398, 404, 413, 425, 443, 450, 556, 579, 587, 591, 604, 639,
720.

Statements : 1, 2, 13, 19, 20, 23, 28, 56, 62, 64, 71, 76, 92, 101,
112, 133, 139, 148, 160, 162, 177, 178, 311, 389, 527, 579, 591.

(ii) The conversion of temples into barracks or armouries :
Statements : 1, 3, 13, 50, 73, 112, 129, 140, 165, 178, 280, 471.

(iii) Encouragement or compulsion of lamas and monks to marry:

Statements : 10, 55, 76, 87, 101, 109, 111, 113, 122, 126, 133, 163,
184, 192, 193, 203, 215, 224, 229, 237, 238, 259, 338, 368, 377, 387,
391, 398, 450, 528, 541, 560, 565, 573, 578, 581, 592, 616, 635, 638,
639, 663, 681.

(iv) Forced labour and military conscription of monks and lamas:

Statements : 21, 25, 111, 131, 136, 140, 142, 162, 163, 165, 203,
215, 252, 255, 268, 292, 312, 540, 556, 560, 601, 604, 618, 637, 656.

The evidence reproduced above clearly indicates a general intent
to destroy religious belief in Tibet. The propaganda by the Chinese,
and their activities in ransacking the monasteries, leave no doubt
as to their ultimate goal. The ingenuity in devising the varied tactics
itself indicates that there was an over-all plan. Calling upon lamas
to perform superhuman feats or otherwise exposing them to ridicule

———

° Statement No. 50; see p. 282, infra. The escape related to the monastery
and its bombardment by the Chinese.
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was an important part of this plan. Of particular interest is the
compulsory labour which was exacted from the monks. Forced
labour was quite usual for both religious and lay, and it is clear
that the Chinese had many tasks for Tibetan hands to perform.
The question arises whether the needs of production motivated the
policy of forcing the monks to work, or whether a more profound
reason was behind it, viz. an attempt to break their religious life
by compelling them to perform acts contrary to their religion.

The talk by Ulanfu to the Buddhists of Inner Mongolia probably
contains the real reason :

“ There are two aspects of the socialist transformation of lamas.
First, there is the transformation of human character. That means
the study of politics, participation in productive labour, thought
remoulding and a change of stand.” °%

Then again, the attempts to persuade lamas and monks to have
intercourse with women, despite occasional attempts to explain this
by the need for increased population, are probably better explained
by the desire to break them of their religious ties and to discredit
them in the eyes of lay believers. The public attempt to discredit
the old lama, Losang Choden, in this way is particularly striking.®?
The article which exhorted the Tibetans to “ destroy completely and
crush to atoms the forces of these monasteries and clerical houses ”
had attacked them violently as centres of sexual vice, and the basic
policy is again clear to see.®8

Then there is the statement of the witness who said that marriage
was an alternative to productive labour, although this was clearly
exceptional.®® There is the fact that the monks were in many cases
compelled to leave their monasteries as well as being engaged in
manual work, and the monasteries were closed as centres of devotion.

Finally, it may be mentioned that the type of work in which
leading religious figures were engaged was of the most menial, and
therefore in the circumstances the most humiliating. In the light
of these facts the proper inference is that the imposition of forced
labour and forced marriages was for the purpose of breaking the
religious faith of those in religious orders and of those accustomed
to look to them as examples.

Many monks and lamas were killed resisting the Chinese, no
doubt at least in part for religious reasons, but it is felt that these
killings should not be treated as genocidal. An at least equally

56 Sec p. 15 and note 7 supra.
57 Sce p. 44, infra.

88 See p. 21, supra.

5 See p. 33, supra.
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probable explanation was that it was done by way of suppression or
reprisal, which is not consistent with the specific intent of genocide.
Evidence of such acts is therefore considered elsewhere in this Report.%

(b) The intention by killing to destroy a religious group

Tashigomang, Amdo, 1958 : “ He did not witness the execution of any
lamas. He heard the Chinese announce at the meeting that all lamas
were wicked and were deceiving the people and that there could be
no progress unless they were destroyed. They then said that they
would destroy the lamas. He understood this to mean that they
would be killed.” ¢!

Derge, Kham, 1957 : “ Whilst he was in the hills, he saw lamas gathered
from the monasteries in the district and estimated that in the course
of fifteen days about one thousand lamas were executed in public.
He said that he had a clear view of this from the slope of the hill
where he was hiding ... The reason given for the execution of the
lamas was that they exploited people in the name of religion and
that, since they received so many offerings from the people by
deceiving, they should be eliminated.®2... He said that he saw five
(lamas) strangled by a rope, with a heavy image of Buddha providing
the necessary force ... He saw Dzorchen Rimpoche, one of the
most famous lamas in Kham, tied down to four pegs and slit all
the way down the abdomen. The accusation made against the lamas
was of deceiving and exploiting the people.” €3

Doi-Gyatsang, Amdo, 1954 : “ Two men named Chophel Gyaltso and
Dolma Kyap were also arrested by the Chinese. They were not
particularly wealthy, but were very devout. They frequently made
religious offerings. The Chinese said to them that they were a
bad example to the people because they gave to religious causes and
had nothing left for the communists. The people were called to-
gether to witness their fate. A board was attached to their backs,
displaying their names over their heads. The Chinese announced
that these were two people who had faith in religion and had given
all their wealth to the lamas. As such they were useless to the com-
munists and letting them live would affect young people’s minds by
bad example. They were to be shot and the same fate would await
those who did the same. At this time, the two men were tied to
a tree. Then they were set free and taken to the edge of a trench
and there shot in the back of the head. The people were told that
if they had no patriotic feeling for the Chinese and if, clinging to

See pp. 131-2, infra.

%1 Statement No. 34; see p. 264, infra.
%2 Statement No. 35; see p. 266, infra.
%3 Ibid.
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religion, they gave money to the lamas, this would happen to them, %
... Men in the first three grades (i.e. upper and middle-class and local
leaders) numbering about five hundred were arrested. The people
were summoned to a large field where about three hundred men
from these three strata were brought. The Chinese announced that
these people were blocking the road to reform, that they had faith
in religion and that they must be eliminated, since otherwise they
would affect the minds of the younger people. They were to be shot
and anyone from the bottom two strata (i.e. the poor classes) would
be shot if he had similar views. Children also would be asked if
they had faith in religion and if they had they would be shot. It
they had any money this should be offered to the Chinese and not
to the monks and lamas. 1f anyone was ill, the doctor should be
sent for and not a monk. The remaining two hundred people would
be put to work and not shot, because they were not such serious
cases as the other men. These three hundred were lined up and
shot, one by one, in front of the people. After a solemn warning
that he must tell the truth, the witness reasserted and was emphatic
that the Chinese threatened to kill anyone who adhered to his religious
belief.” 65

Doi-Gyatsang, Amdo, 1953-4 :* In 1953 or 1954, he saw one high lama
having his brains blown out. This lama was called Alag Gya.
Lama dresses were then put on to ordinary laymen who were made to
act as if they were lamas and to dance in ridicule of the lamas. The
Chinese then told the people that religion was useless and that they
should instead love Mao Tse-tung. The people were called to
see and hear this, including the shooting of the lama.” ¢

Rawa, near Litang monastery, 1956 : *“ The Chinese called the people
together and killed two lamas before them. Both were shot at but
they did not die. Then boiling water was poured over one and he
was strangled. The other was stoned and hit over the head and
shoulders with an axe. The Chinese said that they were exploiters
of the people, and the time had come to see whether they could save
their own lives, let alone those of the people. These two lamas were
both from Litang. The first was named Nori-Gen and the second
No-sog-Gen; both were ex-abbots.” €7

Malung, near Litang, 1958 : “ Phuntsog Norbu, a lama-hermit, was
locked up without food and water for five days. The Chinese
accused him of being an exploiter and he was told that God would
provide him with sustenance. This happened at Malung, two days’
journey from Litang. During those five days the lama died and the

64 Statement No. 39; see p. 272, infra
65 Statement No. 39; see p. 273, infra.
8¢ Statement No. 36; see p. 268, infra.
87 Statement No. 26; see p. 254, infra.
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Chinese summoned people, among them the witness, to come and
sec the corpse. They were told that God had done nothing for the
Jama.” 8

Nansang, Ba, 1958 : *“ In 1958 the Chinese began to press the monks
to live with women. One girl from a mill told him that the Chinese
had offered one hundred Chinese dollars if she could persuade a
monk to have intercourse with her, and so on per capita. She was
upset by this proposal and asked him not to repeat what she had
told him. (Her name was given.) The Chinese ordered monks
to live with girls and in one monastery he heard that forty or
fity were living with girls. This was in Nangsang Gompa.
According to his information the monks were threatened with death.
He obtained this information from a monk from this monastery,
(name given). This monk left the district about five months after
the witness, who met him in the Kongpo area. He actually saw
monks being killed.

“ Just above Nangsang Gompa was a small hermitage where the
protecting images were kept. A monk stayed there to say prayers.
This man, Derkong Chozey, was told by the Chinese not to stay
there saying prayers but to get married and go to work. This went
on for many days. The witness met this monk when he went to the
hermitage to make religious offerings and the monk told him that he
would not obey the Chinese, even if they killed him. In September
1958, the Chinese went to the hermitage and took away all the religious
articles. Those of metal were taken away for use, those of clay
were broken and the prayer books were burned. They then took
the monk and told him that he was of no use to them. The people
were then called by the Chinese and the monk was machine-gunned
in full view of the crowd.” ¢?

Nyarong, Amdo, March 1955 : “ The Chinese then told the monks that
they were all spoiled and that they ought to marry. Those who
refused to marry were put into prison and he himself saw two lamas,
Dawa and Naden, who were among them, crucified by nails and left to
die. A lama named Gumi-Tensing was pricked through the thigh
with a pointed instrument like an awl and the thickness of a finger.
He was tortured in this way because he refused to preach against
rgligion. The Chinese called his fellow lamas and monks to carry
him. They also took part in torturing him and he died. He does
not know whether they were forced to do so or not. After this many
monks and villagers ran away. As far as he knows no monk agreed
to marry and he heard that twelve others had been crucified. The
crucifixions were carried out in the monasteries and he heard of

—

%8 Ihid.
® Statement No. 13; see pp. 238-9, infra.
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this because fugitives came back at night to find out what was happen-
ing. Sometimes the monks came out to see them.” 7° '

Datsedo, Kham, 1951 : “ The lamas were accused of being yellow
robbers and red thieves ... and with deceiving the people and
living on them. About twenty of the more important were shot by
the Chinese for these reasons. Among them were Change Geshe,
abbot of Ngamchoe, the prayer leader of that monastery and the
abbots and prayer leaders of Yakyong and Sakya.” 7!

Zava, Lingthang: “ In his district there are about twenty small monas-
teries. The head lamas of all these monasteries were arrested and
killed. No reason was given but the Chinese had previously said
that they would not allow religion and prayers. This he heard in
the meetings which were frequently summoned to point out the futility
of religion and it was also said in the monasteries. He himself
was at the meetings. He actually saw a lama, Jempe Kangmo
Jruku, being killed. He was beaten and forced to carry heavy loads.
The Chinese said that all he did was to pray and to take money from
the peasants.” 72

Jeuba, Ba, 1954 : “ Before he left Jeuba he was among people called
to an assembly in front of a Chinese building near the monastery of
Phuntsog Ling, which housed about five hundred. A number of
women of bad character lined up and monks and lamas were brought
to face them. One of the women, Karma Lhadzum, a woman from
the poorer class, a notorious liar who had been well fed and given
money by the Chinese, confronted an old lama, Losang Choden,
and accused him of having had intercourse with her; therefore he
should marry her. The lama denied this and pleaded that he should
not be forced to marry but would prefer execution. The Chinese
made him kneel on his bare knees on broken stones for fifteen minutes
and then on thorns for an hour. The Chinese and the women slapped
him and pulled his ears and pricked his head with sword-points.
He and ten other lamas were imprisoned and handcuffed, with their
legs chained. Next day the old lama was brought out and beaten
again for about two hours, after which he died.” 73

Instances have been given where religious teaching and observance
were the Chinese reasons, as reported by Tibetans, for killing lamas,
monks, or devout laymen. There are in addition numerous instances
where such people were killed without reasons being stated and also
cases where reasons were given which there is reason to feel are not
the real reasons. For either or both these reasons such cases are

7° Statement No. 45; see p. 278, infra.
71 Statement No. 46; see p. 279, infra.
72 Statement No. 40; see p. 273, infra.
73 Statement No. 1; see p. 222, infra.
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not self-evidently sufficient evidence of killing done with the intent to
destroy a religious group as such. But inferences of this intent may
be drawn in a number of such cases, and it is important to consider
the basic Chinese policy in this context. The intent to uproot religion
has already been considered and evidence of the technique can be
found in the statement made by a former collaborator who became
disillusioned after working with the Chinese :

“In December 1958 he joined the Chinese communist party.
One of the executives of the Kham area party addressed fifty-eight
of them, including the new members; according to him there were
two classes in this world, and those of the capitalist class and those of
the wealthy had used religion as their main weapon of defence.
Therefore for communism to succeed the very foundations of that
great bulwark of capitalist defence must be uprooted. They were
trained on how to spread communism among the people. Religion
was the main target to be destroyed and secondly the people should be
completely freed from allegiance to any superstitious practices.
The tactics must, it was emphasized, be practised in such a manner
that the party could not be accused of following these tactics and
people must not be given the opportunity to find causes for holding
the party or China at all responsible.” 74

The significance of these instructions is twofold. Firstly, they
make clear the general intent of the Chinese communist authorities
towards religion; secondly, they indicate that the destruction of
religion must not be done openly as such. This was Kham in 1958
after the Chinese had faced a re-opening of hostilities by the Khambas.
It is therefore reasonable to infer that in many cases the killing of
monks and lamas would be carried out for reasons other than those
stated, which would attempt to cover up the original and probably
real reason, viz. that they practised and believed in their religion,
and in the case of the lamas taught it. A number of attacks on
monasteries appear to fall into this category. The conduct of
Chinese troops inside monasteries reveals an intention to destroy
them as centres of the devotional life and of Buddhist learning — as
the stripping of temples shows. These are matters quite unrelated
to the purely secular side of monasteries, which was ostensibly the
feature of the social and economic structure that the Chinese wished
to change. It is considered that the pillage of the monasteries is
more closely connected with the execution of lamas and monks as
part of an anti-religious design than is the avowed reason, refusal
to hand over arms, etc. A fortiori, where no reasons are given the
inference is justified that they were attacked qua lamas.

Evidence falling into these categories is considered below.

———

" See Statement No. 52, p. 284, infra.
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Sakya monastery, near Shigatse, 1959 : “ Five (inmates of the monastery)
died after a public beating, among whom were Chisa Chonam, the
purser of the monastery, Shirob Gyatso, an attendant of a lama who
refused to beat his own master, and a man named Kunga Gyaltsen.”?s

Drepung monastery, Lhasa, 1959 : *“ They (i.e. the inmates of the monas-
tery) were told that a reactionary would be brought to the assembly
hall, and that they must all accuse him of his misdeeds. Those who
would not were collaborators and liable to be imprisoned. One
of the leading monks from their section, Bati-Jigme, was then brought
in. The Chinese said that he had collaborated with the Khambas
and that he was responsible for the abduction of His Holiness.
They should all accuse him of this. He had also, they said, given
one hundred and fifty loads of grain to the Khambas without the
knowledge of his fellow-monks. Some monks were given Chinese
dollars and tea-bricks and told to make these accusations and to
beat him. About four or five did this. The Chinese then said
that Jigme was a reactionary and asked these monks whether he
should be executed or imprisoned. Only two spoke and they said
that he should be imprisoned. They were accused by the Chinese
of being unjust, since Jigme should be executed, and these two were
arrested and taken away. The Chinese asked the remainder what
they thought and they said that he should be executed. The Chinese
then said that it was useless to kill him at once and that he should
first be interrogated. First he was to be beaten. He was made to
bend down and the Chinese invited the monks to come forward
with allegations of ill-treatment. None were made and Bati-Jigme
was taken away ... They witnessed no executions but were told
that in another section one of the leading monks had been beaten
to death and they saw where he was buried.” 7¢

Meshe, Derge, Kham, 1956 : “ One day a meeting was called and all
the head lamas and well-to-do people, with the leaders of small
towns and villages, were brought to the meeting. The meeting was
told that reforms would take place and they were told to surrender
all arms, even those of the monasteries, which were regarded as
religious symbols ... When the Tibetans pleaded that the religious
symbols and food should be excluded the Chinese surrounded them
and took away everything. They were still not satisfied and demanded
what was supposed to be hidden. When the Tibetans replied that
they had hidden nothing, a large number of monks, lamas and people
from the well-to-do and middle classes were arrested. He estimated
that five hundred lamas and monks were arrested ... Fifty of the
monks and lamas arrested were executed, some being thrown into
the river, some shot and others hanged.” 77

78 Statement No. 4; see p. 225, infra.
78 Statement No. 33, by three monks from Drepung monastery; see p. 262, infra.
77 Statement No. 48; see p. 280, infra.
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Yelung, Tegye : * He himself saw lamas and monks being killed by
the Chinese. Truku Dreme, a high lama from his own village,
who was 75 years old, was arrested and accused of having a lot of
money. The Chinese pulled his hair and poured boiling water over his
head. He died as a result. The people were called to witness this.” 78

Tashigomang, Amdo, 1958 : “Amchok monastery was flattened by bombs
except for one small building.  He was fighting in the area and actual-
ly saw this happen. One or two of his friends were inside the monas-
tery and had fired from there. Fifteen of the inmates escaped from
the monastery and joined them, telling them that the rest were dead.
The monks themselves were not engaged in the fighting. Nyolri,
Paldo and Karing were also destroyed. Nyolri was four to five
days’ journey from Amchok, and the witness saw the destruction
of this monastery when they were retreating. In this case none of
his friends had entered the monastery and there had been no firing.
Friends told him that Paldo had been completely destroyed in the
same way, and they had seen it happen. These three monasteries
were all in one line.” 7°

Ranyak monastery, Gaba region : “ In the Gaba region he was told that
the Chinese took out the images and prayer books in Ranyak monas-
tery and made the people walk over them. High lamas were made
to work and then bound with some kind of electric cable and left
to die. Some were compelled to live with women. A very respected
and learned lama named Chashoo Tulku was buried alive. His
information came from the leader of a group of muleteers who had
heard this account from a Tibetan who was riding with a Chinese
transport column who told it to the man who brought back the
mules. They later searched for the body at the spot indicated
and found it. He reported the story and the discovery of the body
to the leader of the muleteers.” 8°

Among the other Statements submitted to the Committee, a large
number allege that monks and lamas were put to death, sometimes
by such methods as burning alive or vivisection :

Statements : 13, 20, 21, 22, 40, (about 3,000 monks), 41 (28
monks), 52, 70, 76, 87 (300 burned to death), 128 (650 monks), 131,
133 (one), 136 (2 incarnate lamas, 28 monks), 142 (50 monks),
160 (one), 163 (one monk), 184, 188 (200 monks), 189 (450 monks),
192, 193, 197, 202 (an.incarnate lama, 55 monks), 212 (one monk),
224, 229, 237, 426, 267, 273, 280, 291, 302, 305, 312, 335, 346 (200
monks and 2 lamas), 373, 382, 390, 398, 404, 406, 408, 409, 413,
416, 428, 436, 445, 448, 452, 474, 482, 492, 508, 512, 537 (abbot),

"8 Statement No. 42; see pp. 274-5, infra.
" Statement No. 34; see p. 264, infra.
% Statement No. 23; see p. 249, infra.
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540, 550, 573, 595, 597, 598, 610, 612, 620, 635, 636, 644, 660, 663,
674, 694, 695, 696, 706, 708, 720.

Conclusion on Article 2(a) of the Convention for the Prevention
and Punishment of Genocide: On the evidence, it is considered
that the forces in Tibet of the Chinese People’s Republic intended
to destroy, as such, that part of the Buddhist religious group which
existed in Tibet. Many methods were practised in order to eliminate
religious belief and practice, and among those methods putting to
death the leading exponents, in particular the lamas, was done in
order to induce other believers to abandon their religious beliefs
and practices, that is, in pursuit of a general intent to destroy the
religious group as such. It i1s therefore considered that such killings
were contrary to Article 2(a) of the Convention and a crime under
international law independently of the Convention.

(c) Destruction by inflicting grievous bodily or mental harm

The evidence quoted above also shows that serious bodily harm
was inflicted on members of the group as such. Floggings,8! public
degradations 82 and starvation for the purpose of showing divine
failure to provide nourishment 83 are all examples. There is no
doubt that these acts were committed with the intent to eliminate,
by duress or propagandist demonstration, religious belief in Tibet,
and the question arises whether such acts amount to genocide.
It is considered that Article 2(b), which refers to “ serious bodily
or mental harm ” envisages harm which involves some physical
destruction of people rather than the extinction of ideas. It would,
for example, be difficult to see how the other human groups, national,
racial or ethnical, could be destroyed by the methods revealed by
this evidence. In the case of a religious group as such, the only
common characteristic is ideological, but, bearing in mind the general
conception of genocide as one of the denial to human groups of
the right to exist, the Legal Inquiry Committee is of the opinion
that the destruction by physical harm of ideas, as distinct from the
destruction of the group that holds those ideas, does not amount
to genocide.

Conclusion on Article 2(b) of the Convention for the Prevention
and Punishment of Genocide: It is not considered that the evidence
of physical harm inflicted on members of the religious group as
such justifies in law the conclusion that such acts were done with
the intent to destroy the group within the meaning of the Convention.
It 1s not necessary to consider whether Article 2(b) represents gene-
rally applicable international law relating to genocide.

81 See pp. 25, 32, 46, supra.
82 See pp. 24-6, 33, 34, 37, supra.
83 See p. 42, supra.
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(d) Inflicting conditions of life calculated to bring about physical
destruction

A similar problem arises in connection with Article 2(c), which
refers to:

“inflicting on the group conditions of life calculated to bring
about its physical destruction in whole or in part.” The interpre-
tation of this part of Article 2 is a matter of no small difficulty, but
the cvidence reveals, apart from the killings, which are contrary to
Article 2(a), no attempt physically to destroy the group, and it is
not proven that the conditions of life which were inflicted on the
Tibetans were directed to this end.

Conclusion on Article 2(c) of the Convention for the Prevention
and Punishment of Genocide: There is no evidence of acts contrary
to this part of Article 2 of the Convention. Again, it is not necessary
to consider whether this part of Article 2 represents generally applicable
international law.

(e) Measures designed to prevent births

There is no doubt that the belief is widespread among the
Tibetans that the Chinese deliberately sterilized large numbers of
them in an attempt to prevent them from propagating their own
race. Such acts are specifically defined as genocide by Article 2(d)
of the Convention for the Prevention and Punishment of Genocide,
and in the view of the Legal Inquiry Committee are accepted as acts
of genocide by civilized nations, thus becoming part of international
law. The facts which gave rise to this belief took place in the Amdo
region in 1955-56, and the Legal Inquiry Committee have no reason
to doubt the bona fides of those who believe that they have been
sterilized. It cannot, however, be accepted as proven that the wit-
nesses who claim to have been sterilized have in fact undergone this
treatment. Expert medical evidence on the details given is that the
treatment described is not in accordance with any known method
of sterilization. Searching clinical investigation of Tibetans who
claimed to have been sterilized produced no proof that this had
been done. On the question of bona fides it should be said that the
Tibetans who claim to have been sterilized were all prepared to
undergo any medical examination and to answer any questions,
and in fact did so. Answers given to questions for which witnesses
were unprepared were consistent and the inconsistency of the facts
described with known methods of sterilization indicates either honesty
or a case so badly prepared as to be unworthy of credence. The
Committee took the view that the statements were honest.

No woman who claims to have been sterilized was available
among the refugees. However, expert gynaecological advice was

49



obtained on the details supplied by their husbands. There is no
evidence of sterilization carried out in accordance with known
medical methods of sterilizing women.

It is not necessary to speculate on what actually happened.
The usual reason alleged to have been given by the Chinese for their
medical treatment does not appear to be the true one, whatever that
may have been. The improvement of the intelligence and physical
strength of the Tibetans was the usual reason given, according to
Tibetan statements. At any rate, whatever happened was confined
to the Amdo region, and was not done elsewhere. For these reasons
the Legal Inquiry Committee cannot accept the evidence on which
the allegation of sterilization is based as proof of sterilization carried
out in an attempt to destroy the Tibetan race.

One typical statement by a man which also relates to his wife
is reproduced below :

“In March 1956 he was told by the Chinese that he needed treat-
ment that would make him more intelligent and which would be
beneficial to his brain. A blood specimen was taken from his arm
at his home and he was told that treatment would be needed for his
physical health. Blood specimens were to be taken and as far
as he knows were taken from all persons between the ages of ten and
sixty and these specimens were taken to the hospital. At the hospital
the day after the blood specimens were taken he was completely
undressed, placed on a chair and his genital organs were examined.
Then a digital rectal examination was carried out and the finger
was agitated. He then ejaculated a whitish fluid and one or two
drops fell on a glass slide which was taken away. After this a long
pointed instrument with handles like those of scissors was inserted
inside the urethra and he fainted with pain. When he came round
the doctors gave him a white tablet which it was said would give
him strength. Then he received an injection at the base of the
penis where it joins the scrotum. The needle itself hurt but the
injection did not. He felt momentarily numb in the region until
the needle was removed. He stayed ten days in hospital and then
a month in bed at home. Other than being told not to disclose
anything he was given no instructions. In hospital he was given
a white tablet every other day (he insists that it was only every other
day). Prior to this treatment he had been in good health. He had
suffered no discomfort in the genital organs and had seen no sores.
He had been married for only two years and prior to this treatment
had had very strong sexual feelings and insisted that he regularly
performed the sexual act three or four times a night. Afterwards
he had no sexual desire at all. He attempted once to have inter-
course with his wife but had no desire and no erection. This happened
three or four months after the treatment. He was very upset and
did not try again. He stayed with his wife for about a year, during
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which time they slept together, but he felt no sexual attraction and
never had an erection. He never had erotic dreams or nocturnal
emissions. He now feels weaker and suffers from lapse of memory.
His vision is unchanged but he sometimes suffers from giddy spells.
His voice, which apparently was formerly a good singing voice,
had become more high-pitched and when he happened to sing after-
wards people remarked that he sang like a goat.

» His wife was sent for on the same day as he was. Samples of
blood had been taken from her on the same occasion as from him.
Her account to him was that she was undressed and tied down.
Her legs were raised and outstretched. Something very cold which
became painful was inserted inside the vagina. She saw a kind of
rubber balloon with a rubber tube attached, the end of which was
inserted inside the vagina. This balloon was squeezed and his
wife felt something very cold inside her. This caused no pain and
only the tube and not the balloon was inserted. She remained
conscious throughout. Then she was taken to bed. The same
procedure was carried out every day for about a week. Then she
went home and stayed in bed for about three weeks. For the next
two months she remained very weak. She had no sexual feelings
even on the occasion when they attempted intercourse and they
discussed this with each other. His wife’s menstrual cycle had
been normal prior to this treatment but during the year that he was
with her she did not menstruate. His wife drew attention to this
and said that she felt very strange about this cessation of the menstrual
flow. She did not mention that she felt giddy but did complain
of weakness up to the time of his leaving. They were, however,
very badly fed and lived largely on wild plants.” 84

(f) The forcible transfer of children to another group

There is no doubt on the evidence that large numbers of children,
many being tiny babies, have been taken under force or the threat
of force from their homes and transferred from Tibet to China. In
Eastern Tibet, and in the areas which are part of China, they have
been transferred to parts of China where they are remote from a
Tibetan environment. In other cases children have been taken
probably in accordance with their own wishes but contrary to the
wishes of their parents. Evidence of such transfers is given below.

At exactly what age the term “ child ” ceases to be applicable to
young people is not specified in the Genocide Convention. In view
of the fact that the Chinese seem to have used the age of fifteen as a
dividing-line in many cases, only those below that age are here regarded
as children. There are in fact many instances of young people over

———

* Statement No. 2; see p. 223, infra. Other such Statements published in this
Report are Nos. 34, 36, 37, 38, 39, 44.
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that age being taken, but they are excluded from consideration as
acts of genocide. It may be that the forcible transfer of such young
people would be regarded as genocide under international law, but
the Legal Inquiry Committee did not feel that methods other than
those specified in the Convention can as yet be regarded as acts of
genocide according to generally accepted international law. The
evidence relating to the forcible transfer of children is reproduced
below :

Jeuba, Ba, 1954 : “ Forty-eight babies below the age of one year were
taken to China in order, the Chinese said, that their parents could
do more work. Many parents pleaded with the Chinese not to take
the babies. Five soldiers and two civilians with a few Tibetan
collaborators came into the house and took the babies from the
parents by force. Fifteen parents who protested were thrown into
the river by the Chinese and one committed suicide. All the babies
came from the middle and upper classes.” 8°

Doi-Dura, Amdo, 1954 : *“ From 1954-55 onwards all the children below
fifteen were to be taken to China. Parents were warned that this
was the order of Mao Tse-tung and that the penalty for refusing was
execution. No one dared to oppose. No one has heard of or from
the children who were taken away, at least up to the time when the
witness left. The names of some of the children are as follows:
Sonam Tsering, aged 13, male, Kesang Tashi, aged 14, male, and
Khamegya, aged 13, a girl.” 8¢

Doi-Dura, Amdo, 1956 : *“ From 1956 onwards all babies were to be
taken away ten to fifteen days after birth. All births had to be
reported and medical staff went to the houses and took away the
babies. This process was carried on continuously up to the time of
his leaving. The people were told that the new-born babies belonged
to the communists and were to be looked after by the Chinese. No
indication was given of where the babies were to be taken but they
were not at the local hospital. Parents whom he knew who had their
babies taken away include Chagmo-gya and Digmochi.” 87

Gyaldrong, Taktse, near Lhasa : “ From his district in which there were
from three to four thousand families the Chinese wanted fifteen
children between the ages of ten and twenty to go to China for educa-
tion. At first everyone refused but finally ten people agreed and the
Chinese accepted ten as sufficient. These ten left in 1955 and their
parents were told that after three or four years they would return.
When he left in March 1959 none in fact had returned. No babies
were taken.” 88

85 Statement No. 1; see p. 222, infra.
86 Statement No. 2, see p. 224, infra.
87 Ibid.

88 Statement No. 3, see p. 224, infra.
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Amdo, 1956 : ** After the land reform in Amdo people were starving
and there was not enough food for the children. The Chinese then
told them to send their children to China to school where they would
be fed. Then they sent the children because they had no food for

them.” 8*

Losalling, near Lhasa : “ He did not witness any forcible taking of
young people to China. The situation was that boys went to China
against their parents’ wishes but in accordance with their own.” #

Ba, 1956 : “ Boys and girls were to be sent to China for indoctrination.
Parents were called to a meeting. If they were faithful to communism
they would allow their children to go but refusal meant that they were
unfaithful. Those who were against the scheme were threatened
with ill-treatment, imprisonment and receiving no food. They were
also to be sent to China. A few parents requested that their children
be not sent. These were physically maltreated and the people were
called to witness. Groups of beggars who had become pro-Chinese
beat them with their flat hands and pulled out their hair. They
were not fed. After this most of them agreed and he knows of
no-one who still refused. The children were then sent away, it was
said to China. About one hundred were sent altogether, between
the ages of ten and twenty-five. He thinks that there was a propor-
tion of three to one in the age group ten to seventeen. Children
under ten were sent for indoctrination to the Chinese headquarters
in Ba. They were collected from different families in one village.
The Chinese asked for fifty, leaving the Tibetans to arrange for them-
selves where the children were to come from. This happened before
the older people were sent to China.” ®!

Tatsang, Amdo, 1951 : “ Beginning in 1951 children from eight to
fifteen began to be sent to China. The youngest of these were shown
cinemas and theatres and told that they would see more of this in
China. The children wanted to go but many parents refused. If
the child was willing to go and the parents were unwilling to let him
the Chinese told the parents that they had no right to interfere.
If neither the child nor the parents were willing the parents were
taken before a public meeting and denounced as reactionaries but
no other steps were taken. The Chinese said at first that the children
would be gone only for a few days in order to see films but the children
did not return.” 92

Tatsang, Amdo, 1956 : “ The Chinese began to take away newborn
babies telling the people that babies would interfere with their work.

* Statement No. 10, see p. 233, infra.
¥ Statement No. 12, see p. 236, infra.
" Statement No. 13 see p. 238, infra.
** Statement No. 18; see p. 242, infra.

53



Anyone who refused would be executed. The brains of the parents
were rotten and the children’s brains should not be the same.  Cripples
and aged people were kept separate from the rest of the people and
were very badly fed.” #3

Lhasa, 1954 : * At first the Chinese had small schools in Lhasa where
the children spent most of their time playing, seeing films and thea-
trical productions and some were given a monthly allowance. The
children were then told that if they went to China there would be
even more games, theatres and films and that they would be better
educated. The decision was for the children to take and parents
had no right to intervene. Many parents objected and pleaded
with the Chinese not to take the children. However, many children
chose to go. Persons who went to China for education were in the
age group twelve to twenty and he estimates that about three thousand
in all went from Lhasa and western Tibet. They were to return
after two or three years. He had no knowledge of any being returned
up to the time when he left. The transfer to China began in 1954-55.
The children wrote to their parents and again he saw the letters which
were sent from China. In the beginning the children said that they
were having difficulties because they were engaged in hard labour
working in the fields. They were taught communism and the Chinese
language with politics as the main subject. At this stage there
appeared to be no censorship. Letters later spoke of their happiness
and the excellent education which they were receiving. Some Lhasa
people visited China taking clothes etc. for the children. They came
back with the information that letters from the children were censored
and that the children requested their parents not to write anything
anti-Chinese in their letters because if they did so their children
suffered. At no time either before or after the censorship did the
children mention films, theatres or games. No force was used
against parents who protested but none protested strongly. He
attributes this to a fear of imprisonment or ill-treatment because
they had already seen instances of this from the Chinese. After
1953 it had become quite common for people to be ill-treated.” %

Rawa, near Litang, 1957 : “In 1957 a list of children was made and
the people were told that all below the age of ten belonged to the
communists and that they were to be well educated. No mention
was made of their coming back to their parents. He knows of two
children who went in this way to China in 1957. His daughter
aged eleven was on the list but did not go. One Tibetan collaborator,
Sonam Tseten, the father of two, sent his children willingly.” %

?3 Statement No. 18, see p. 242, infra.
4 Statement No. 22; by Mimang leaders; see pp. 247-8, infra.
5 Statement No. 26, see p. 255, infra.
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Phembo, near Lhasa, 1954 : “ In 1954 about a dozen children between
the ages of thirteen and fifteen were sent away by the Chinese for
education, supposedly to Lhasa. The parents afterwards tried to
find out their whereabouts, but could not find them in Lhasa or

elsewhere.” ¥®

Damchu, Polto, in Kwambo area, July 1950 : “ At that time, ie. 1950,
truckloads of children were being taken to China after being collected
by the Chinese. One school was opened in Po, but the next two
collections of children were for China. The people pleaded with the
Chinese not to send the children to school as they were needed for
work. The Chinese said however that they wanted everyone below
the age of twenty-five. About 125 were collected from four districts.
In some cases the children were assembled at the ration office and
then selected. When some parents refused to take their children, the
Chinese went to the house and took them. Two of his relatives, a
nephew aged six and a niece aged ten were taken away from their
house in this way and the witness was in the house when this happened.
The children were taken forcibly and placed on lorries. He saw them
crying with fear. To his knowledge no children have returned, and
this happened in about July 1950.” ®7

Doi, Rigong and Maharka, Amdo, 1956 : *“ The Chinese announced that
all the babies would be taken away so that the mothers could work
and would have sufficient to eat. In his previous experience in Doi, there
had been no shortage of food. Babies between the ages of approxima-
tely one to seven months were taken one by one from their parents, and
he himself did not know where they went. People who visited
China came back and told the parents that they had seen babies in
China in big houses with nurses looking after groups with ten or
fifteen children to a nurse. All the babies were taken from these
three villages, according to his information. He himself was a monk
at the time, that is, 1956; his information in Doi came from his
mother and his younger brothers, who told him this when he visited
them, and he met people from Rigong and Maharka in Doi who
told him that the same had happened in their villages. The babies
were not taken by soldiers but by the medical workers, presumably
by the medical orderlies in the Chinese clinic. He does not know
how frequently this was repeated. Up to the time when he left, no
beflbies had been returned. He did see a few babies in the beginning
of [957.” 98

Derge, Kham, 1958 : ““ Lower-class children were sent to China and his
own two children, a son aged ten, and a daughter aged seven at the

———

% Statement No. 27; see p. 256, infra.
" Statement No. 32; see pp. 259-60, infra.
* Statement No. 34; see pp. 264-5, infra.
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time, were taken in the middle of 1958. The Chinese said they were
taking children between the ages of eight and ten, but he does know
that newborn babies were taken away in the beginning of 1958
and this continued all the time he was there. He heard no reason
for the removal of the babies, but as far as his own children were
concerned, the Chinese said that they would be well educated. Ay
first they said that the children were in Derge, but they were not there
and he heard they had been taken to Szechuan (China). He asked
the Chinese not to send them, but the Chinese refused to listen. He
himself was not directly threatened, but he had seen one old woman
who refused to send her son shot before several hundred people,
including himself. After this, no one refused.” ¥?

Garang, Amdo, 1955 : * When his daughter was seven years old, the
Chinese announced that children below the age of fifteen could not
be educated in the Amdo region and must go to China. Parents
need not worry, the children would be well educated. He did not
wish his daughter to go, but he dared not protest, because the Chinese
wanted the people to agree, under threat of being shot. They were
not supposed to weep because this showed disagreement with the
Chinese policy. He subsequently heard no news of her or from her.
In Garang babies were taken away, also in 1958. The reason given
was that they were to go to learn communism and to come back in
order to lead in the development and progress of their country,
No one dared to protest. Babies were taken while they were still
being breastfed. The only case of which he has personal knowledge
1s that of a baby being taken from its mother, Tsenmowa.” 100

Doi-Gyatsang, Amdo, 1955 : “ The Chinese announced that small chil-
dren around the ages of four to six were to be taken away for indoc-
trination. They obstructed the work of the parents. The witness
had no idea of the total number thus taken but from his village,
consisting of about seventy families, some twenty children were
taken. In 1955, newborn children were taken by the medical staff
(according to the witness, the doctors arrived in the village in 1956
in connection with the treatment described). If they were not taken,
they said, the mothers would not be able to work. The nurses would
look after them for two or three years and then they would be sent
to school. The witness said that it was impossible to protest, in
view of the executions which everyone had seen awaited those who
opposed the Chinese. The children whom he knew who were sent
away in 1953 and 1954 are as follows : Tamtrin Tsering, boy aged 6;
Nyonkogya, girl aged 4; Nangyal, girl aged 4; Kunthar, boy aged 6;
Takla, boy aged 5; Tangzin, girl aged 4; Tselogya, boy aged 3.
And the babies taken away from people whom he knew were as

% Statement No. 35; see p. 266, infra. .
100 Statement No. 38, see pp. 270-1, infra.
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follows : Mothers : Tseringkey, one baby; Nyingmogya, one baby;
Warik, one_baby; Ochock, one baby. When he left Doi in April
or May 1957, none of these children had returned.” 10!

Doi-Gyatsang, Amdo, 1953 : “ From 1953 onwards the Chinese began
to separate children from their parents, beginning with the older
children. They said that the children would have to be separated
from their parents since their parents were religious and superstitious.
Those up to the age of six were to be taught in the town itself and
those from seven to fifteen were to be taken to China. His own
daughter, aged four, was taken from him in 1954 and although he
was in the town for three years after this neither he nor his wife was
permitted to see the child. His brother’s children, aged nine and
eleven, were taken away to China and he does not know what
happened to them. His brother was in prison at the time. From
1956 onwards, children were taken away soon after birth.” 102

Derge, Kham, 1956 : *“ About three or four thousand people between
the ages of fifteen and fifty were sent to China from Derge district.
Only about thirty or forty returned and these were apparently well
trained and well trusted people. Adult males below the age of fifty
were enlisted in the army or in labour gangs. A number of children
were taken away to China against the wishes of their parents who
were unable to protest. His own two daughters, aged seven and
nine at the time, were sent in 1956 and he has not seen them since.” 103

The usual reasons given by the Chinese for taking away children
were either that they were to be educated or that they obstructed
their parents’ work. In some of the evidence reproduced above it
is clear that in many cases the children were receiving no education
at all in China. If it were a matter of looking after children whilst
their parents worked, one would have thought that it was scarcely
necessary to send them to China. The main reason for the transfer
of the children appears to be that the Chinese wished to remove
them from parental influence, and in a few instances there are explicit
references to the necessity of preventing the children from having a
religious upbringing.1®* In any event the effect of transferring large
groups of young children to the environment of a communist society
from one that is deeply religious would have the result of producing
a new generation that was far removed from Buddhism, whether the
children ever returned to Tibet or not. And that, as has been seen in
other evidence, would be in conformity with the basic design to wipe
out religious belief in Tibet.

—_———

191 Statement No. 39, see p. 273, infra.
192 Statement No. 44, see p. 277, infra.
103 Statement No. 48, see p. 278, infra.
104 See Statements 18 and 44 at p. 53 and supra.
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Some of the reasons given for taking the children, i.e., for education
or to allow their parents to work, do not, in the light of what happened
in many cases, appear to be the true reasons. Where education
was given it would scarcely be more liberal than that given in Tibet,
which was predominantly communist and Chinese.!’> In these
circumstances, it is considered that at least part of the objective was
to cut off the Tibetan children from religious influence and teaching,
thereby to further the destruction of Buddhism in Tibet.

Among the other Statements submitted to the Committee a large
number allege the removal of children. In many cases the age is
not specified, and the list of such Statements is as follows :

Statements : 10, 11, 13, 17, 24, 47, 69, 83, 88, 92, 104, 107, 76,
122, 132, 148, 158, 163, 178, 182, 132, 436, 189, 201, 204, 215, 228,
229, 237, 239, 265, 275, 280, 294, 245, 338, 372, 381, 429, 433, 436,
441, 443, 492, 525, 558, 580, 590, 603, 604, 614, 617, 678.

Only Statements Nos. 47, 69, 83, 88, 92, specifically allege that
these children were taken to China, and in very few Statements is
there evidence of force or the threat of force. On these two points
the Statements from which evidence is quoted in this Report is much
more specific; the other Tibetan statements, however, corroborate
on the fact that large numbers of children were taken away from
their parents, and it is not difficult, in view of the evidence reviewed
above, to see why such transfers were made.

Conclusion on Article 2 (e) of the Convention for the Prevention
and Punishment of Genocide : Bearing in mind that it was a basic policy
in Tibet to destroy religion, and that this policy was in some cases openly
avowed to be behind the transfer of children to China, it is considered
that the transfer of children to China against the wishes of their parents
and by the use or threat of force was an act contrary to Article 2 (e)
of the Genocide Convention and also an act of genocide under gener-
ally applicable international law.

s For details of such education, see pp. 119-30, infra.
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APPENDIX
TO
THE EVIDENCE RELATING TO GENOCIDE

The black wickedness of the deceiving reactionaries
belonging to religious establishments is quite intolerable

1. The poisonous countenances of those reactionary potentates
of monasteries and temples are revealed. They are seen for what
they really are. These reactionary lamas, wearing the cloaks of
religion are more deadly poisonous than poisonous snakes, more
ferocious than wild animals.

Although the government has given them instruction and guidance
for several years, they have left the proper track and hope to carry
out their former evils.

They rob and oppress and cause suffering to the great number
of ordinary hard-working folk.

Religion as a tool which serves the ranks of oppressors

2. The deliberations of a council of men come from the district
controlled by the Abbot Thub-bstan Chos-dbyings of rDor-brag
Monastery in Dar-mdo.

We have thought the matter out and it is clear that there is not
even a hair’s breadth of substance in deluding religious faith. Reli-
gion is a tool which enforces service to the orders of self-constituted
potentates. Religion does not give a hair’s breadth of advantage to
ordinary hard-working folk. If you want to know how religion
began, you must know that the founder of the religion was Shakya-
muni, who was the son of an Indian king Soddhodana. At that
time there were many kingdoms in India, and the kingdom where
Shakyamuni was born was the largest and most beastly of these
kingdoms. It was always oppressing the neighbouring smaller king-
doms. When Shakyamuni was ruling, all the people of his kingdom
were opposed to him and afterwards the neighbouring king-
dom joined with them and rose against him; eventually Shakya-
muni was defeated, but he escaped from the midst of the surrounding
armies. As he had nowhere to go, he went to a forest hermitage,
and having meditated, he invented the Buddhist religion. Thus
having induced regrets and weaknesses into the strong hearts of the
people, he came back again to impose his authority on ordinary folk.
]_'his is clearly the beginning of religion. Just look at these ¢ incarna-
tions * (tulku) of the monasteries and temples of our country, at
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these abbots and other reactionary lamas with control in the monas.
teries. They are mostly self-appointed potentates from the famijlies
of land-owners and nomad chiefs. They are themselves land-
owners and nomad chiefs. From my own experience 1 know that
in the case of that self-appointed potentate of Dar-mdo rDzong,
known as Wa-Tshi-ca (minister of the chieftain Icags-la) all his
children except for one who is a layman, are ‘incarnation-lamas’,
The former ¢incarnation’ of Ri-khug, the ‘incarnation’ of rDor-
brag Monastery and others are all of the family of Wa-tshi-ca. On
the one hand they use religion as their tool, deceiving and robbing
people, guarding the customs of their self-appointed tradition.
On the other they rely on the power of the land-owners whose posi-
tions are maintained by those reactionary monastic potentates, so
that they are ever increasing the power that derives from their religion.
Thus they oppress and rob people and cause them to suffer. For
example, formerly in the case of rDor-brag Monastery in Dar-mdo,
the chieftain /Cags-la and Wa-tshi-ca had their way of doing things,
for they had great collections at festival times. They said the chieftain
was of divine descent and that his position had been established by
the gods in the beginning and, putting together fiendish talk such as
this, they deceived the people and forced them into a deliberately
imposed servitude which could never be changed. By this talk of
gods and demons at rDor-brag Monastery and the power of self-
imposed potentates the hold of their religion greatly increased.
Previously rDor-brag Monastery exercised royal prerogatives in
Mi-nvag and seized forcibly twenty-four frecholds; every year they
robbed the ordinary people of more than 10,000 bushels of grain in
levies. At the same time the bailiff of the monastery would visit
in the chieftain’s name all the grazing grounds of Dar-mdo and
collect forcibly the butter, cheese, etc. of the nomad people. As a
result of the land-labourers and the nomads having to pay so much
in taxes, they were afflicted with cold and hunger, wealth was wasted
and lands were lost. When you consider all this, these reactionary
monastic rulers are seen as the tools which serve the order of self-
imposed potentates and robbers. It is true that in some small
monasteries there are °incarnation-lamas’ born of the families of
ordinary hard-working people, but there is a like factor which inevi-
tably gets control over them. If you ask what this factor is, know that
there is the matter of beautiful youthful mothers of these ¢ incarna-
tions > and of the bailiffs and treasurers who have the power in the
monasteries and make others obey their laws. The bailiff and treas-
urer of the monastery become spokesmen for the young ¢ incarnation’
saying that they are his teachers and guides. Bringing his mother
to the monastery, they make her into their concubine and, bringing
along his father, they force him into their service. As for the young
‘ incarnation ’, except for his own body, he has not a hair’s breadth
of power. These reactionary potentates of the monasteries make
profit for themselves by talking about gods and talking about demons

60



and so they deceive ordinary people. They say ¢ We will place all
living beings under heaven in a state of bliss’ and after a man has died
they say ' He must be led to the Land of Bliss’. Thus they talk
endless fine-sounding and deceiving words. In actual fact these
are all devilish words for the deceiving of people. I myself was a
jama for ten years. 1 read a lot of religious texts, but except for
seeing ¢ Land of Bliss * written on the monastery walls, I did not in
fact even dream a good dream about the place. Furthermore some
of these reactionary lamas will tell you that *incarnation-lamas’
can work magic and that that is enough to account them gods. But
who has seen with his own eyes a magic-working incarnation-lama?
I myself from the beginning until now have not seen one. For
example, at rDzong-phu-tsha-rong in Dar-mdo there was formerly
a lama named Shes-rab Rin-po-che, who was supposed to be able
to produce magical appearances, and some foolish people had great
faith in him. I myself have been to him. People used to say that
he was a Buddha come in human form and so he is not entering
Nirvana. Indeed ! When he was 50 years old, he went mad, jabbed
a spike into himself and took his own life. So this talk about
‘incarnation-lamas > being divinely wise, is it not all lies? What
is still more poisonous, having become self-appointed masters and
robbed and oppressed ordinary people generally, when a man is
about to die and can scarcely draw breath, those reactionary lamas
would bring him back, saying ¢ You failed to accumulate merit in
your former life. You must have faith in religion with all your heart.
(Give all that is asked of you) and you will be happy in your next
life .

But who knows about a man’s future life? Who knows about
nis former life? Who knows what sort of world he had come from?
All this is just serving the ranks of these robbers. Does it not
amount to telling ordinary people to run to the service of these robbers
and put themselves in subjection to their laws?

If one told all about these shameless inhabitants of monasteries,
one would never finish, if one talked day and night. Many people
have recounted how inside as many monasteries as there are, in those
retreats of reactionary potentates, there is not one who has not violated
a woman and not one who has not violated the young monks. They
are all like beasts. Those reactionary potentates of some monasteries
have organised their black wickedness in a regular fashion. I myself
have seen such things with my own eyes in one big monastery. When
the chief lamas go to the disciplining ceremony, which takes place
once a year, they take along all the young monks of good appearance.
and they not only ill-treat them, but they force them to serve as
prostitutes (male ones). To those who make a lot of money in this
way, they give a ceremonial scarf and benediction and he is praised
in the whole assembly of monks. As for those who do not want
to serve as prostitutes or only make a little money in this way, they
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strip their clothes off, paint their buttocks black and put them on
show outside the monastery. All the money that the young monks
make by prostituting their bodies is shared between those reactionary
lamas.

Afterwards they can set about learning religion. When the time
comes, they have to practise the * Secret Mantra ”. Those monks
of the monasteries think that the “ Secret Mantra ” is the supreme
essence of religion. But this inner meaning about the essence of
religion is all a confusion of the mind. These men meditate upon
nothingness for a whole day long and then they meditate, conceiving
of themselves as representing the unity of male and female divinities
(Vajrabhairvara). (These are paintings of naked male and female
divinities in embrace).

These reactionary potentates who live inside the monasteries
are always saying ¢ Lamas who wear the red garments of religion are
superior beings—Women are very low creatures . Indeed! We men
are all born from the wombs of women, so what justification is there
in calling them low?

[The two short passages omitted on this page are not quite clear
because of unfamiliar vocabulary, which is presumably of a particular-
ly coarse kind, judging from the general sense. The first passage
says that the supposed relationship of ¢ Uncle * and ¢ Son ’ between
older and younger monks is but a cover for homosexual acts and refers
to a resulting disease.

The second passage answers the anticipated charge, that since
the writer has been a monk, he must himself have been involved in
such acts. He concedes this, saying that he was led to experience
all that went on in the monastery, and knowing it, he is determined
to destroy it all.]

All the subject-matter which has been resumed above, which
I have been making clear, this is what is evil and low. Such are these
reactionary lamas who delude ordinary people and tread on their
necks, wearing the clothes of religion, they oppose all novelty and
change. They make no exertion the whole day long, but induce
others to look after them. From their evil acts their hands are soiled
with the red, warm trickling blood of hard-working people.

So speaking generally, we say that deceptive religious faith is
the tool of those who serve the ranks of the oppressors. As for the
religious texts they read, they are incantations. As for the gods
they have faith in, they are Vajrabhairava (a terrifying protective
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divinity) and suchlike male and female forms in embrace. As for
the rites they perform, these are rites of slaying men and burning
houses. They are oppressors who tread on the necks of ordinary
folk. As for these six human heads dripping with red blood, which
were arranged as offerings today,* these are proof of the wickedness
of the acts of the reactionary potentates of the great monastery of
sDe-dge, the most famous within this area. So we must fight deter-
minedly and destroy completely, reducing them to atoms, the forces
of these monasteries and clerical houses and all such self-appointed
potentates. If we scatter this great mountain of self-appointed
oppressors, who tread on the necks of ordinary folk, we shall be able
to establish from now on the final happiness of ordinary Tibetan
folk under Communist guidance.

If there are still those who talk about gods, the god I believe in
is Communism. If I be asked why, it is because Communism will
bring us a life of happiness. So, cleaning up the frontiers from these
reactionary monastic potentates, 1 shall continue to follow Com-
munism, as long as I live.

——————

* Presumably a reference to a local event at the time of writing.
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HUMAN RIGHTS AND PROGRESS

INTRODUCTION

A major controversy has centred around two questions in con-
nection with human rights : (1) Whether, before the entry of the
Chinese forces in 1951, the Tibetans enjoyed fundamental rights;
and (2) whether they enjoyed such rights after the arrival of the
Chinese. According to Chinese publications, and to works by those
politically sympathetic writers who have been permitted by the Chinese
to enter Tibet,! that country suffered a cruel, oppressive regime
with no rights and freedoms, and the Chinese brought freedom and
progress to a dark and backward society. According to the Tibetans,
they were a contented but technically backward society, and the
Chinese brought a reign of terror and wholesale violation of their
basic human rights. Some of those rights were guaranteed by the
Seventeen-Point Agreement, and will be discussed in that context.

The basic questions thus become essentially simple. All sides
agree that bloodshed has taken place; all sides agree that some
Tibetans have been severely treated in respect of both person and
property. Have these been simply the growing pains of a nation
progressing towards a communist millenium; or are they the imposi-
tion of a totalitarian system which material progress could never
justify? The third and fundamental question is whether the material
changes have in fact brought an improvement in the living standards of
the ordinary man.

Examination of the Universal Declaration of Human Rights,
1948, immediately shows that the rights there proclaimed concern
both civil and economic rights. The classic civil liberties find their
place side by side with social and economic rights. In this scheme
of things expediency, even in the interests of economic and social
progress, can never justify the steady and deliberate use of violent

'E.g., Marius Magnien, Le Tibet Sans Mystére; Anna Louise Strong, Tibetan
Interviews; Alan Winnington, Tibet.
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means and the systematic violation of other human rights.  Neither
State ownership nor collective ownership is in itself a denial of human
rights : what matters is how State ownership or collectivization js
achieved and what it seeks ultimately to achieve. Such procedures
are not per se inconsistent with the Rule of Law, provided that they
are freely effected by democratic means and by acquisition at a fair
rate of compensation. Indeed, if the democratically expressed wish
of the people is that their economic and social interests require such
a transformation, subject to these conditions, this transformation
could be as much part of the Rule of Law as is personal freedom.

The International Commission of Jurists requested its Legal
Inquiry Committee on Tibet to consider the question of human
rights from this point of view, and in particular to pay attention to
the social and economic changes in Tibet in so far as they concern
the social and economic rights of the Tibetan people. Firstly, some
attempt must be made to depict the Tibetan society of 1950, the
society which the PLA came to liberate in order, inter alia, that the
Tibetans could *“ develop their political, economic, cultural and
educational work.” 2

Chinese accounts have described Tibet as it used to be in very
harsh terms. The references are legion, but perhaps the basic
account is that contained in Concerning the Question of Tibet,® where
the system of serfdom is explained :

The Dark, Backward, Cruel Serf System in Tibet

“ The darkest, most backward and cruel serf system in the world
still exists in Tibet, a region of about 1.22 million square kilometers,
a beautiful land, exceedingly rich in natural resources. The serf
system consumes the blood and sweat of the Tibetan labouring people
and impedes their economic and cultural development.

Who Owns the Land in Tibet?

“ Tibetan society may be divided in the main into two big classes:
the feudal lords and the serfs. At present, out of a population of
1.2 million people in Tibet the number of feudal lords and their

2 The Preamble to the Agreement on measures for the Peaceful Liberation of
Tibet, May 23, 1951.

3 The Dark, Backward, Cruel Serf System in Tibet, op. cit., pp. 213-221; The
Rebirth of the Tibetan People Cannot be Halted, by Chang Lu; op. cit. p. 222,
at pp. 232-234.
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government functionaries is less than 5 per cent, while the peasants
account for 60 per cent, herdsmen 20 per cent, and lamas 15 per cent.
There are, in addition, a small number of handicraftsmen and mer-
chants. It is the feudal lords and their officers, less than 5 per cent
of the total population, who control the chief means of production
in Tibet—all the agricultural and non-agricultural lands including
mountains, waterways, pastures, forests. Shackled by the serf
system and cxceedingly backward farming technique, the level of
agricultural production in Tibet is extremely low, each person averag-
ing only 150 catties of grain a year. Actually all the land in Tibet
belongs either to the local government of Tibet, or the aristocracy,
or the monasteries. Each of these three big landowners owns about
a third of Tibet’s land.

Serfs, Tillers of the Soil, Lead a Miserable Life

“The Tibetan local government is not only the biggest feudal
landlord in Tibet, but also the instrument of dictatorship of the
serf-owners. It has political power and control of the army, both
of which are to maintain the interest of the privileged class. It has
land under its direct control which is called zhungchi or official
manors. Besides, the Tibetan local government has power over the
land of the aristocracy and of the monasteries either to confiscate
it or grant it to others. The aristocracy also owns land which is
called gerichi. The aristocracy of Tibet consists of about two or
three hundred families of whom twenty or thirty have decisive political
control of the Tibetan government. Yuto, Shagob-ba, and Pala,
who revolted against the motherland and fled to Kalimpong in India,
are among the wealthiest families of the aristocracy. Each family
keeps a special band of men to take charge of its manors. All the
monasteries in Tibet own land which is called chhoechi. The upper-
strata lamas, besides owning private manors, have control over all
the income derived from the land of the monasteries. Each monastery
also keeps a special force to take charge of its manors.

“ The tillers of the soil of Tibet are all serfs who are attached to
the land. They do not have a single inch of land themselves. They
can only till the land assigned to them by the feudal lords. The
serfs have to spend two thirds or even three quarters of their time to
work on the land of their owners without compensation so as to
enable the feudal lords to lead extravagant, parasitic lives. The
amount of land assigned by the feudal lords to each serf household
ranges from several ko 4 to 40 ko. The amount seldom exceeds 60 ko.

* Ko is a measure of weight varying from place to place. Generally speaking
1 ko is equal to about 27 pounds. Thus 1 ko of land would be a plot of land on
which 27 pounds of seeds can be sown.
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“ The serfs fall into three strata—chapa, tuichiung and langsheng.
The chapas, the highest strata, comprise about 45 per cent of the
serfs in Tibet. They are given a piece of land to till by the feudal
lords but have to do compulsory labour for the landowners on the
one hand and for the Tibetan local government on the other. Over
70 per cent of the chapas live in poverty and an overwhelming majority
of the remaining 30 per cent also live on their own labour. According
to an investigation of Penang Dzong, only about 1.5 per cent of the
chapas are somewhat similar to the sub-tenant landlords in interior
China before the land reform. They either do not work at all or
only take part in the auxiliary labour, but rent the land, which they
have rented from the feudal lords, to serfs for cultivation.

“ The tuichiungs (those having no social position and considered
as low-caste) are bankrupt and impoverished chapas, who have run
away from the land. They account for 45 per cent of the serfs in
Tibet. The amount of land they till is small and the cattle and farm
implements they own are few. They are poorer than the chapas
and their social position is also much lower. .

“ The langshengs are household servants who work for the feudal
lords all their lives without pay and their children do not belong
to them, but when they grow up must continue to serve their masters
as their parents did. The Jangshengs are serfs who are in the lowest
position in the Tibetan society of serfdom and their living conditions
are the poorest of all. In fact their status is very close to slavery.

“Serfs enjoy no freedom. If the feudal lords transfer their
estates to other people, the serfs are also transferred to the new owner,
together with the cattle and farm implements. If the serfs want
to leave the land, they must get permission of their owners. If
they run away, they will be fined heavily and punished cruelly once
they are caught. Rifles, leather whips and leather palms (a flat piece
of leather the size of a palm, used for beating) are some of the instru-
ments of torture used to subdue the serfs on the feudal estates. Serf-
owners and their stewards enjoy the supreme power over the serfs
whose lives are entirely at their mercy. They can whip and flog
them, hack their noses and limbs, gouge out their eyes and even
put them to death by slow torture. The serfs’ children, as soon as
they are born, are registered in a book and listed as future serfs.

“ All the comparatively larger flocks of livestock in Tibet belong
to the feudal lords and the animals are tended by the serfs who are
attached to the grazing areas and cannot leave at their own free will.

“ The serfs in Tibet, whether on the farms or in the grazing areas,
are all leading miserable lives and, understandably, they have no
enthusiasm for increased production. When they can no longer
stand the suffering, their only alternative is to flee to other places
at the risk of great dangers. Therefore, large tracts of land through-
out Tibet are left uncultivated each year.
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“ The serfs who flee to other regions to offer their services to
new feudal lords are known as yenhohu among the ruichiungs. They
have no fixed compulsory service on the new estates. They render
about ten days’ yenho service every year for the landowner, and the
rest of the time they can work as hired labourers. They enjoy only
partial freedom, for they can move about freely on condition that they
pay the corvee tax. This partial freedom has been won by the serfs
through struggle in the form of running away from their former

masters.

Formms of Feudal Land Rent in Tibet

“ There are two different forms of land rent in Tibet. The main
form is the labour rent. The other is a combination of labour rent,
money rent and rent in kind. There are also a few cases where
the rent is paid entirely in kind.

“ Labour rent weighs down like a huge rock on the labouring
people, allowing them no possibility to get to their feet.

“ The feudal lords usually divide their land into two parts. They
retain the best land which accounts for about 70 per cent of all their
land, for direct management. The rest is allotted to the serfs. All
the farm work on the land directly run by the feudal lords is under-
taken by these serfs without compensation. As a rule any serf who
has a family of four or tills about 10 ko of land must send a member
of his family to work for his feudal lord all the year round. Apart
from the field work, the serf must cut grass, thresh and mill chingko
(barley) and do other odd jobs for the feudal lord. The grain the
feudal lords get usually comprises from 65 to 85 per cent of the total
crops yielded from their land. Whenever the feudal lords want a
certain work to be done, it is invariably assigned to their serfs. The
serfs must work by rotation as household servants for their feudal
lords, building houses, carrying grain and other things. All this is
done without pay.

“The serfs must also do unpaid labour service for the Tibetan
local government. A considerable part of the land owned by the
three kinds of big landowners is put entirely in the service of the local
government. Such land is called cha kang land in Tibetan. (A
kang ranges from 40 to 80 ko of land). Any serf who has been given
cha kang land must offer services and pay rent to the local government.
One of the services is called tukang. It chiefly refers to transport,
more familiarly known as wula. The serfs should offer free service
of their own draught animals to carry all persons and goods with the
certificates issued by the Tibetan local government; do construction
work for the local government without pay; provide food, lodging
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and transport for travelling officials, messengers and army men of
the Tibetan local government; and supply the Tibetan local govern-
ment everything it needs, such as butter, chingko, firewood, fodder
and paper. The maximum amount of fukang service to be performed
by a family in a year is equivalent to the work that can be done by
500 persons and 400 animals in a day, in addition to the products
and money that are required, the minimum amount requires a person
working 200 days and an animal working 100 days, in addition to the
necessary products and money. Another service is called makang
service, which means military service in lieu of land rent. Anyone
who cultivates a kang of the makang land must send a certain number
of his family to serve in the army and supply part of the food and
clothing they needed.

“ Ordinarily land rent in kind amounts to a third of the income
derived from land. (The ratio of crop division between the feudal
lords and the serfs is sometimes fifty-fifty and sometimes forty-sixty.)
The rent in kind paid by the serfs includes, besides farm products,
the following : handicraft articles, such as the serge made from yak
hair of which the serf has to hand to his lord a definite amount every
year; tsamba, a kind of Tibetan food made of roast chingko (barley)
mixed with tea and butter; and bags. Many of the serfs are handi-
craftsmen themselves. They have to pay rent in kind too. If, for
example, they are potters they pay with pottery articles; if they are
makers of wooden bowls they pay with wooden bowls.

“ Besides what has been said above there are money-lenders
demanding usurious rates of interest. Corvee tax is sometimes also
required of the serfs. All those things are a drain on the blood
and sweat of the Tibetan working people.

“The Tibetan local government, aristocracy, and monasteries
all do business of lending money at usurious rates of interest. After
liberation the rates of interest have been lowered, the interest charged
by the former being 10 per cent and that by the latter two 16 to 20
per cent. In Tibet 80 or 90 per cent of the serfs are in debt. Owing
to high and compound interests the serfs are often unable to pay their
debts. Sometimes the amount of debt a serf owes his lord may rise
to more than 10,000 ko (about 250 tons) of grain, and there are
cases when debts may remain unsettled for more than 100 years.
The feudal lords often take advantage of the serfs’ inability to pay
their debts for generations to tie them to the soil.

“ Corvee tax differs in amount in various places. It also differs
in accordance with the physical prowess and technical skill of the
serfs. The amount of this tax ranges from 2 or 3 taels of silver a year
to 8-10 taels. But in some cases it may be as high as 150 taels a year.
A serf is obliged to pay this tax when he is 18 years old and is not
free from the obligation until he is sixty.
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The Heavy Shackles Will Soon be Broken

“ The “ Resolution on Tibet ” adopted on April 28, 1959 by the
First Session of the Second National People’s Congress pointed out :
* The existing social system in Tibet is an extremely backward system
of serfdom. The degree of cruelty which characterized the exploita-
tion, oppression and persecution of the labouring people by the serf-
owners can hardly be paralleled in any other part of the world.
Even those who have repeatedly expressed ¢ sympathy ’ for the Tibetan
rebels cannot explain why they are so enthusiastic in backing up such
a backward system. The Tibetan people for a long time have
firmly demanded the reform of their social system. Many open-
minded people of the upper and middle social strata have also come
to realize that without reform the Tibetan people will never get
the chance to enjoy a prosperous life. With the putting down of the
rebellion started by the reactionary elements of the former local
government of Tibet who are opposed to reform, conditions have
been provided for the smooth realization of the desire for reform
of the broad mass of the Tibetan people. The Preparatory Com-
mittee for the Tibetan Autonomous Region should, in accordance
with the Constitution, the aspirations of the broad mass of the Tibetan
people and the social, economic and cultural characteristics of Tibet,
carry out democratic reforms in Tibet step by step and free the Tibetan
people from suffering so as to lay the foundations for the building
of a prosperous, socialist new Tibet.” The dark, backward, and
cruel serf system which has been heavily pressed upon the Tibetan
labouring people will be gradually changed, and the serfs will be
emancipated. The people throughout our nation will be happy
and delighted over their rebirth which they will soon achieve.”

The Rebirth of the Tibetan People Cannot
be Halted

“ ... The serfdom of Tibet is more brutal, more obscurantist
and more reactionary than the social system in Europe of the Middle
Ages. Under this cruel evil system of exploitation, all land and
other means of production in Tibet are owned by the nobles, monas-
teries and the local government. In Tibet, there are altogether
between 200 and 300 households of nobles; over 20 of these are big
serf-owners, while only seven or eight rank as the biggest serf-owners.
Government-owned land may be distributed to the nobles and monas-
teries, and land owned by the nobles and monasteries may be given
as gifts between them, used as alms and mortgaged, but it cannot be
bought or sold. It is through ownership of these lands that the
Tibetan serf-owners have imposed their vicious system of exploitation
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and oppression on the serfs of Tibet. They allot their serfs a small
portion of land so as to chain them more firmly to the land. Each
year a serf has to give two-thirds or even three-quarters of his time
to unpaid labour service on the land of his overlord. The overlord
provides him with seed only, while draught oxen, farm tools and
labour power must all be contributed by the serf. Spring sowing,
summer cultivation, autumn harvesting and winter storing are all
done by the serfs. When they work on the land of their overlords
they have to provide their own food, and as a rule they work under the
whips of the stewards. They have no personal freedom. If they
attempt to run away and are captured, heavy punishment is inflicted
on them, they may have their eyes gouged out, their noses cut off
or their hands and feet amputated. As soon as a child is born to a
serf it is registered by the nobles as their property. To suppress
the resistance of the serfs, the nobles have set up prisons with imple-
ments of torture on many of their estates. They may give serfs away to
another as a gift together with their estates, or mortgage them, hand
them over as alms or even may take them as a part of a marriage dowry.

“The serfs are liable to be drafted for heavy labour for the
nobility, the monasteries and local government of Tibet. The serfs
have to provide free lodging for passing officials of the local govern-
ment, get them fresh mounts, make them offering of beef, mutton,
buttered tea, garden peas or tsamba and, in addition, to send young
women to wait on them. They are also responsible for the transport
of food supplies for the army and other materials of the local govern-
ment by contributing their own services and beasts of burden without
pay. They must repair and build houses for the local government
without remuneration. Besides these services to the local govern-
ment serfs belonging to the nobility and monasteries are also burdened
with various odd jobs imposed on them by their masters such as
repairing houses, bringing in rents in kind and other goods, carrying
water, collecting or cutting firewood, tending horses and other house-
hold chores. Little time is thus left to them to work for themselves
and much of their “ own ” land is thus left untended.

“ They are often driven into debt in order to survive. According
to an investigation made in the four dzong (counties) of Longtang,
Katse, Linchou and Pangto to the north of Lhasa, all 166 serf house-
holds in Pangto are in debt; 185 of the 215 households in Katse are
in debt; and 40 of the 50 households in Longtang are in debt. Rough-
ly about 90 per cent of all serf households are in debt. Twelve
owed a debt of 10,000 ko of grain; 14 owed over 5,000 ko; 159 owed
over 1,000 ko; 106 over 50 ko and 266 over 100 ko. These debts
were inherited; some, it is said, ran back 120 years, or had been
incurred in their grandfathers’ time.

“ The former local government of Tibet represented the dictator-
ship of the serf-owners. The serfs are not allowed to take any part
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in politics; they are never allowed to remain seated in front of the
pobility, nor to intermarry with members of the nobility; even the
style of their dress is prescribed; they are not allowed to dress like
the nobility, and cannot use certain expressions in conversation.
In the religious world, poor lamas coming from families of serfs or
nerdsmen are not allowed to take part in political life, and are oppress-
ed and exploited by the upper ranks of the clergy ...”

The serfs are called farmers by Tsung-lien Shen and Shen Chi-liu ®
who say that in contrast with the nomads they are a “ more settled
and less fortunate people. Tied down to the land they cultivate,
and living in bondage to the nobility and landowners, the farmers
are physically shorter than the nomads and lead a more cramped
spiritual life.”  The authors go on to describe the farming system,
which is of poor land indifferently cultivated, and of poor quality
cattle.

Whatever the system was, the changes brought about and the
way in which they were brought about have been described by Tibetans
who have fled from Tibet. This account will be given in relation to
the Seventeen-Point Agreement and need not be repeated here.®
Many statements have been made by these serfs, as they have been
called. The inference to be drawn is that the Tibetan people, although
they were said to be suffering under a harsh and arbitrary rule, did
not want the Chinese reforms, and in fact resisted them strongly.
Quite apart from questions of democratic government, it is difficult
to believe that such opposition could have been aroused had the
system been simply as described by the Chinese and their sympa-
thizers. It is not difficult specifically to refute a number of Chinese
accounts of life in Tibet, but two simple facts are sufficient to cast
grave doubts on their truth :

(1) The circumstances in which these accounts were published
were that the Chinese were attempting to explain to the world why
an uprising had taken place in Tibet. They were concerned to show
that it was a handful of exploiters clinging to their privileges. A
glance at the occupational classification of those who have fled from
Tibet is sufficient to refute this.

(2) So many of these accounts of the background to the uprising
are full of distortions and falsehoods.?

The International Commission of Jurists received an unsolicited
memorandum from Mr. T. Shakabpa ® which is reproduced as a

® Tibet and the Tibetans, p. 130.

% See pp. 172-99, infra.

?See Chapter Four and pp. 133-8, infra.

® For a brief note on Mr. Shakabpa, see p. 129, infra.
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document in the Appendices to this Report.? Concerning serfdom
he had this to say :

“ References have also been made to the question of serfdom
in Tibet. It must, therefore, be pointed out that serfdom does not
exist in Tibet in any form whatever. As in other Asian countries,
the land ultimately belongs to the State and has for long been granted,
partly in large estates, to persons who have rendered distinguished
services to the State and to monasteries; and these in return pay
revenue, mostly in kind, and also render services. The monasteries
serve the State by prayers and religious ceremonies; the other land-
lords by acting as officials and conducting the administration. The
largest portion of the land is, however, held by peasant proprietors
who pay revenue direct to the Government and have no other obli-
gation of any kind. On the large estates of monasteries and landlords
the tenants themselves hold separate lands for the support of their
families. They either pay rent in kind to the landlord or place at
his disposal the services of one member of the family either as a
domestic servant or as an agricultural labourer. The other members
of the family have complete freedom. They are entitled to do any
business or follow any profession or join any monastery or work
on their own land. In 1909 the 13th Dalai Lama issued a Regulation
conferring on all tenants the right to appeal directly to him in cases
of mal-treatment or suppression by a landlord.”

The Legal Inquiry Committee and the International Commission
of Jurists are deeply indebted to Mr. Hugh Richardson for making
available material which is to be used in his forthcoming book."
Mr. Richardson was British Trade Agent, Gyantse, and Officer-in-
Charge, British Mission, Lhasa, 1936-40; 1946-47; Indian Trade
Agent, Gyantse, and Officer-in-Charge, Indian Mission, Lhasa,
1947-50.

“In theory all land in Tibet belonged to the State, from which
the noble landlords and great monasteries held large estates. In
return the nobles paid revenues to the State, largely in produce of
various kinds, and also by service—it being their duty to act as
officials of the government. Estates could be, and not infrequently
were, resumed; but generally, once a great family was established
in certain properties, they acquired a hereditary right to them. The
monasteries, which owned even larger estates than the nobility,
made their return by prayers and rites for the welfare of the
State.

% See pp. 314-7, infra.
10 The book will deal with the history of Tibet. For a detailed sociological
study of Tibet see Pedro Carrasco, Land and Polity in Tibet.
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“ On those great estates the peasants who held a stretch of land
free of rent had to cultivate the rest of the landlord’s farmland and
also to provide various services—free transport, work on roads, a
member of the family to serve in the army and so on. In addition
to the peasants on the big estates there was a number of small-holders
who held land directly from the government.

“Tibetan economy was not based on cash and a very small
proportion of the dues from the peasants to the landlord, or the
landlord to the government, were money payments. Even com-
munist writers have had to admit that there was no great difference
between rich and poor in Tibet. The richest Tibetan noble would
cut a poor figure, in terms of wealth, compared with a moderately
well-to-do businessman in Calcutta or Bombay. The land-owner
was a kind of patriarchal head of a household, and, in spite of the
customary deference shown him by his subordinates, there was no
gulf fixed between them. In such a society the idea of payment
by service was normal; and the services, like all other relations between
government and landlord and landlord and peasant, were governed
by custom. The guardian of custom was the Dalai Lama to whom
every Tibetan had the right to appeal. But it can be understood that
the difficulty and expense of exercising that right, especially by some-
one who might live several weeks’ journey from the capital, allowed
the landlord considerable latitude. Still, there was another factor
which prevented the landlord from exceeding the dictates of custom.
A constant shortage of labour gave the peasant the ultimate sanction
of running away. Conditions of work were by all appearances easy.
The Tibetan, although certainly not an idler, did not give the impres-
sion of being overburdened with work or with care.”

“The picture of Tibetan life that emerges may seem archaic to
western eyes but it deserves to be judged in its proper perspective,
by its practical effect on the Tibetan people. It should be recalled
that western travellers, from the earliest pioneers in the XVIIth
century, have described the Tibetans as easy-going, kindly, cheerful
and contented. It is impossible to reconcile the unanimity of that
evidence with current allegations that the people are down-trodden,
oppressed and exploited; and it should be added that in 13 centuries
of recorded history, although there have sometimes been complaints
and even insubordination against rapacious officials, there has been
no instance of general agrarian discontent—Ilet alone anything like
a popular rising against the government. It must be concluded
that the Tibetans accepted their long-established way of life and their

social inequalities not merely with passivity but with active content-
ment,”

.On the question of arbitrary and brutal punishments, numerous
Chinese allegations have been made, of which the gravest is that
of the exhibition held in Peking in 1959, with implements of torture
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alleged to have been used in a monastery prison in Szechuan,
paintings of tortures and brutal executions, together with photographs
of persons mutilated by their lords. One or two accounts suffice to
show the type of allegation :

“The first room bore the prosaic title— ¢ Before the Social
Reform.” This was a veritable chamber of horrors. Here was
exhibited the contents of a private prison in a monastery in Szechuan,
There were handcuffs of many sizes, including small ones for small
children; there were instruments for cutting off noses and ears,
and other instruments for breaking off the hands. There were
instruments for gouging out eyes, including a special stone cap with
two holes in it that was pressed down over the head so that the eyes
bulged out through the hole, in which position they were gouged
out and hot oil was poured into the sockets. The victim usually
died, but not always. There were also pictures of blinded victims
that survived. There were instruments for slicing off knee-caps,
after which boiling oil was applied there also. Other instruments
sliced off the heels or hamstrung men, making permanent cripples.
There were instruments for sealing the forehead with a red-hot brand,
There were various kinds of whips for flogging, with wooden paddles,
or with ropes or wires. There were special instruments for dis-
embowelling.” 12, .. ” Here was a large close-up photograph of a
herdsman, speaking at the big mass meeting, with arms uplifted to
show that the hands were long since broken off at the wrist. But
the strong face spoke now neither of pain nor of horror but only
of judgment as the man said : ¢ This lord took away my wife and I
never again saw her. He beat off my hands when I opposed him.
He also beat off the hands of my younger brother, who was weaker
than I and who died of shock and loss of blood. My sister died of
terror. My old mother is ill ever since ,.” 13

To this kind of allegation Mr. Shakabpa replied :

“In view of certain recent statements it is also necessary to point
out that the existing laws of Tibet do not recognize any cruel or
inhuman punishment of criminals. In 1898 a law was enacted with
the sanction of the 13th Dalai Lama which not only abolished capital
punishment but also prohibited any kind of physical mutilation as
a punishment of criminals except in cases of treason and conspiracy
against the State. There may have been cases of infringement of this
law in the past, but these were very exceptional and all such infringe-
ments were severely dealt with by the central authorities at Lhasa.”

11 This is a Chinese province, partly inhabitated by Tibetans, but not under the
authority of the Tibetan Government.

12 Tibetan Interviews, pp. 91-92.
13 Ibid. p. 96.
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Mr. Richardson’s account in his forthcoming book is as follows :

“ Formerly lawful punishments included mutilations such as
the cutting off of a hand or foot and putting out the eyes. Such
penalties were never lightly inflicted but were decreed only in instances
of repeated crime. Flogging was and still is the principal punish-
ment. The most spectacular and gruesome punishments of which
there is record in Tibet were those inflicted with all the refinements
of torture at public executions by the Chinese when they ¢ restored
order’ in 1728 and 1751. Even in the XIXth century although
the power to inflict mutilation existed in theory it was only rarely
put into effect; and in 1898 all such penalties were forbidden by a
decree of the XIlIth Dalai Lama except for the crime of treason.
It is possible that in the more remote districts mutilation and torture
were occasionally and illegally inflicted by district officials or by
landlords, who enjoyed magisterial powers over their peasant; but
the climate of Tibetan opinion, which advances, even though the
progress may appear slow, has become increasingly averse from the
punishments of that sort.” 14

In these different types of accounts it is clear that someone is not
speaking the truth. The mass exodus of Tibetans of humble station
shows that life in Tibet for these refugees was at least preferable to
the life which the Chinese have introduced there. This is inexplicable
if the previous conditions were as described by the Chinese and by
writers whose political outlook is sympathetic to communism. In
these circumstances the Legal Inquiry Committee accept the state-
ment by Mr. Shakabpa and the description by Mr. Richardson.
Further facts and comment on the previous life in Tibet are now given.
The Legal Inquiry Committee regard this account as an objective
and factual description of the former way of life of the Tibetan people.
The Committee is indebted to Mr. Marco Pallis for this account.

Life in Tibet before the Chinese Occupation

The Tibetan economy was self-contained prior to the 1950 invasion.
There was enough surplus food to meet such occasional emergencies
as hailstorm damage, a poor harvest etc. Surplus was mostly stored
in monasteries or in the big houses and was given out to meet any
sudden need, which, however, did not occur very often. After the
Invasion there followed immediate shortages coupled with an unpre-
cedented rise in prices all round. This caused much dissatisfaction
among the people.

" According to Bell, The People of Tibet (1928), pp. 64, 86-87, the great lords
could inflict mutilation with the permission of the Government of Tibet.
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The structure of society was feudal, and also theocratic in the extre.
mest degree known to history. The policy of the Government
as well as the manners and customs of the people were powerfully
coloured by the Buddhist ethic. The system in vogue must be judged
on the facts and without the intrusion of prejudice resting on the use
of certain labels (such as feudal, mediaeval, traditional etc.) or else
on the absence of other, to us, familiar labels. A primary aim, as
acknowledged by all ranks, was the effective conservation of the
Buddhist tradition and its institutions, of which the monastic order
was the normal trustee. Every family wished to dedicate at least
one member to the Church, and the sense of participation was strong
among all social strata.

The material condition of the people compared very favourably with
that of most other Asian countries and even with that of some
European countries—to say nothing of those things that can neither
be weighed nor measured nor assessed in terms of money.

In respect of the three basic needs of food, housing and clothing
1the Tibetans were well provided, on simple lines; by this criterion
their ‘¢ standard of living *’ cannot fairly be described as low. An
underfed Tibetan was practically non-existent. Houses were solidly
built. Clothes were made of excellent homespun, warm, hard-
wearing and pleasant to see.

Naturally a society of this type will not develop the kind of
welfare services that are to be found in modern industrialised coun-
tries. People were accustomed to stand on their own feet. They
were neighbourly towards each other, but they did not fear solitude
if circumstances imposed it on them. Physically and psychologically
they were sturdy. Institutions such as hospitals did not exist in Tibet
but health on the whole was good, disease and its fear was not in
the centre of the picture. To cope with certain accidental happenings,
such as a sudden epidemic, was quite evidently beyond the local
resources. In recent times, with the increase of trade and travel,
venereal disease had become a serious scourge and it could only be
combatted by having recourse to foreign medical aid.

Though Tibetan institutions continued to work pretty well down
to the moment of the Chinese invasion, it had for some years past
been evident that increasing contacts with the modern world were
producing strains and problems unknown in the past. The feudal
system of land tenure, for instance, was being affected by the fact that
so many members of the landowning families, when not in Lhasa,
preferred to go down to India rather than spend their time, as for-
merly, on the estates. Thus slowly but surely the contact between
feudal owners and tenants was being disrupted and this, as the
more far-seeing Tibetans were coming to recognise, would soon
bring changes in the system of land-tenure. This does not mean
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that the feudal system had worked badly in the past, which is quite
contrary to the observed facts. The picture of Tibetan society as
made up of unhappy *“serfs >’ exploited by rapacious landlords which
communist propaganda has tried to present to the world has been
far too easily believed simply on the strength of tendentious epithets
cunningly introduced and oft-repeated. Tibetan society obviously
was not faultless, but whatever need for reform there may have
been, as a result of the inevitable process of change, this certainly
did not amount to a ¢ crying need ’’.

The average Tibetan, over and above his native sturdiness, is
cheerful, honest, kindly and full of personal initiative. He is notably
unquarrelsome. Dislike of regimentation in any shape is a marked
trait of his character.

Treatment of animals, both domestic and wild, in Tibet is unsur-
passed anywhere in the world and indeed rarely equalled.

The State of the Monastic Order: Considering the number of monks
in Tibet the average, religiously speaking, is creditable. The Or-
der included, even recently, quite a number of saintly members
whose influence, both visible and unseen, helped to keep the Buddhist
ideal alive. Apart from these more exceptional men, who lived ”’
their own teaching in a high degree, there were many really good
monks, men who combined a virtuous life with scholastic learning.
The general run of monks was fervent and conspicuously benevolent.
Naturally the Order contained many very simple people who were
content to be monks but who, in most respects, might be classed as
religiously passive. While the monastic community undoubtedly
had its ““bad hats’’, men of a self-indulgent or avaricious tempera-
ment, it is far-fetched to suggest that these traits were predominant
either among senior Lamas or in the generality. Saints and villains
apart, the average showing of the Tibetan clergy is far from discredit-
able judged by any reasonable standard.

The Monastic Order also provided about half the officials; viewed
as a whole the monk-officials (Tsetung) were in no wise inferior to
the lay in ability or conscientiousness, though here again human dif-
ferences must be allowed for, in Tibet as elsewhere.

Schools in Tibet under the old arrangements: There was, of
course, no “‘ educational system ’’ in the modern sense; not, anyway,
as far as the laity were concerned. Monastic training was highly
organised, on the other hand, on much the same lines as in mediaeval
EUl'Ope. As far as the people at large were concerned, schools existed
In or near most of the big houses maintained by the local landowners.
These schools, where elementary instruction was imparted free,
were founded in the first place for the children of the landowning
family, a monk being brought from the local monastery to teach them.
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Any other children who cared to attend were welcome and many dig,
in fact, take advantage of the opportunities thus offered. It wag
always a ““ family affair ’’, on benevolent lines.

Punishments: Under the old laws penalties for crime did include
mutilations etc. but these were abolished by the Dalai Lama (in
1898) except in cases of treason. In spite of this, outlying Governors
did occasionally sentence offenders in this way. The same probably
applies to the small semi-independent principalities not under the
jurisdiction of Lhasa, in parts of Chinese Kham, for instance. These
were often well governed and highly contented, but this would not
preclude the retention, here and there, of punishments that had
become obsolete in Tibet proper.

The last case of mutilation (blinding) for treason was that of
Lungshar soon after the death of the XIIIth Dalai Lama. No such
reversion to old-time practice took place at the time of the Reting
affair, early in 1947. Li’s statement that Reting was blinded is
untrue, though he was probably quietly murdered in prison.

Flogging by feudal landowners. The right to flog a delinquent
tenant did exist and monastic authorities likewise had the right to
flog an offending monk. Penalties were customary as to their nature
and degree. If someone went too far there would be an outcry and
Lhasa would intervene. How far one could or could not go rested
on general acceptance.

Ulag: Obligatory service, is often tendentiously rendered as ¢ for-
ced labour >’ thus distorting its real character. This was a use-
ful and customary service, without which the traditional admin-
istration could hardly have functioned. Chiefly, this service consisted
in the providing of transport (by pack animals or porters) over one
of the regular stages, by the local villagers, for the passage of travelling
officials. This was part of the service owed to the State and prior
to 1940 it did not have to be paid for. About this time, however,
the Government issued ordinances saying that transport had to be
paid for.

It is worth noting that the Chinese during their occupation of
Tibet 1904-1910 exploited the right of « Ulag » enormously, creating
thereby a serious grievance. This was because the Chinese, unlike
the Tibetans, were not amenable to the “‘unwritten law’’ of traditional
custom in this respect.

In the case of Tibetan officials it is fair to say that ‘ Ulag’ was
occasionally abused; but it is also fair to say that the peasants supply-
ing the transport had their own ways of getting out of providing more
than was customary and equitable, and this was perfectly understood
by all concerned.
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Alleged *‘exactions” by Governors of districts. Every governor had his
iraditionally accepted perquisites, which came to him in lieu
of salary and it was a matter of customary knowledge, common
to the Governor and his subjects, as to how far he could go.
«Qppression ** was not practised in Tibet according to the usual
meaning of the word.

mstructions to officials going out on a journey stressed his obliga-
tion to observe the limits imposed by custom. (See Sir Charles Bell
« people of Tibet >’ on *“ tsa-tsig *°, page 38.)

THE APPROACH TO HUMAN RIGHTS

It is proposed to examine the more fundamental human rights
in the light of the available evidence, using the Universal Declaration
of Human Rights as the framework. This Declaration, which was
made by the General Assembly of the United Nations on December 10,
1948, has no binding legal force but from the simple fact that it was
so made it must be taken to represent generally agreed standards
of civilized behaviour. These standards have not yet, however, been
translated into positive legal obligations in the absence of a binding
Convention, such as, for example, the Convention on Human Rights
and Fundamental Freedoms, more popularly known as the European
Convention on Human Rights, which was signed at Rome in 1950.
Except in so far as particular rights in the Universal Declaration
have become protected by agreement with the Chinese People’s
Republic, as in the Seventeen-Point Agreement, or that State has
committed acts which are violations of law irrespective of conventional
obligations, as in the case of genocide, no accusation of a violation
of law, as distinct from standards of civilized behaviour, can be made
against the Chinese People’s Republic in respect of human rights.
Accusations that a particular State has violated human rights are,
however, relevant in the General Assembly of the United Nations
and, indeed, a resolution calling for the restoration of human rights
to the Tibetan people was passed by the General Assembly in October
1959. Because human rights are the legitimate concern of the supreme
world organ, the United Nations, evidence of violations of the
human rights of the Tibetan people is reproduced below :

TIBETAN ALLEGATIONS OF VIOLATIONS OF
SPECIFIC ARTICLES IN THE UNIVERSAL DECLARATION
OF HUMAN RIGHTS

Article 3: “ Everybody has the right to life, liberty and security
of person.”
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The killing of religious believers has already been discussed i
this Report.?> Reference will also be made to cases in which village
and district leaders have been executed.!® The reforms in 1956
and again in 1959 have been carried through, and the execution of
persons of the higher classes was one of the tactics employed.!”
Other cases are given below to show that persons have been deli-
berately killed either for other reasons or for no apparent reason:

Sakya Monastery, near Northern Sikkim, 1959: “ A man named Jinba,
who looked after the chapel and was under arrest, was watching
the humiliation of these people from a window. He jumped from
a window and tried to run away. The Chinese captured him, stabbed
him in many places and cut his throat.” 18

Near Lhasa: “ A soldier in his regiment, a man named Gokay, was
sent by his regiment to look after some ponies and was camping
about ten to fifteen miles from Lhasa. The Chinese accused him
of being a rebel and shot him. At this time there was no rebellion
near Lhasa, although the Khamba revolt had begun. Gokay was
not a rebel and did not look like a Khamba. The witness’s father,
a senior officer, saw the body of the deceased with several bullet
wounds. When a complaint was made to the Chinese they finally
admitted that Gokay had not been a rebel.

“ Phorbu Tsering, aged sixteen, was coming along a road when
he encountered a fracas between Chinese soldiers and Chinese civi-
lians. He was shot in the course of the disturbance and when the
matter was raised with the Chinese they said that he was coming
with a knife. The boy was in fact unarmed.” !

Diggong, Metogongkar, 1957 : “A man named Saratsang with his family
came from Kham at this time. His friends were dead and they
were on their way to Lhasa to make offerings for the souls of the
departed. Their property, which was being kept in the monastery,
was seized and three people guarding their mules were killed. These
could have been servants or members of the family, as the Chinese
themselves said. According to the Chinese they were rebels.”

Doi, Amdo, 1951 : “ In 1951 the Chinese killed all former soldiers
and supporters of the Kuomintang. Dolmagya, the headman of
the Amdo district, was amongst those killed. They were made to
carry boards which proclaimed that they had been working for the
Kuomintang and torturing peasants and asking for public opinion

15 See pp. 41-8, supra.

18 See pp. 173-5, infra.

17 See pp. 190-5, infra.

18 Statement No. 4; see p. 225, infra.

19 Statement No. 6; see p. 227, infra.

20 Statement No. 8; see pp. 231-2, infra.
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whether they should be shot. The witness agreed and thinks that
other people agreed because if they did not they would be considered
Kuomintang sympathizers. In all about 120 people were shot.
The witness knows of no case where peasants had been tortured

by these people.” 21

Losalling, near Lhasa : “ When the Chinese were indulging in target
practice, real bullets passed very near to anyone or animals who
happened to be around. He spoke to some cattle boys when he
was visiting his friends’ house and was told that they had seen two
men shot in this way and their bodies thrown into the river. The
Chinese also shot at wild birds, opening fire without any warning.
If people were hit they were left. He saw a woman killed in this
way when she was on her way to water the field.” 22

Dzarangbo, Western Tibet : * His own father was shot in the presence
of his mother, himself and the other children. His father was a
captain in the Tibetan army and was branded as a reactionary by
the Chinese. He was shot on the spot in his own house. His father
was not a wealthy man and had very little land.” 23

Chomcho, Garang : “ Choda Ngotang, a leader from Tochagop district,
had openly accused the Chinese of not keeping their promises in
1951 that they would return to China after capturing the Kuomintang
troops who had fled to Tibet, and he also complained that the Chinese
had taken property from the people and had sent children to China.
His lips were cut off and four days later he was executed. Ahoshi
Damo, the wife of a district leader, was burned alive in public for
the same reasons and also for refusing to send her daughter to China,
and alleging that the Chinese had abused the Tibetan religion. Other
people executed for more or less similar reasons were Tsering (middle
class), Gonpo Tsering (middle class), Tarshin Chen (a wealthy
person), Nyarong (middle class), Shosum (poor class but outspokenly
anti-communist), Kachan (a trader), Mashantang (poor class but
outspokenly anti-communist), Wangkho (a wealthy person), Pema
and Ngashey (women), Ahgyap, Wandak, Ahcho, Zasing, Dorji,
Phuntsog Tashi, Kundupa and Chungro, all either wealthy or from
wealthy families, and Shirap, Ahzin and Ahlo (poor class but out-
spokenly anti-communist). Thargay was buried in pitch up to the
chest and died. Thargay was a wealthy person. A man named
Phurpa was tortured to death by sticking needles into his body.” %

Daung, Ba, 1957 : “ In 1957, after a public beating of humiliation in
Daung, about fifteen people were privately executed by the Chinese.

* Statement No. 10; see p. 233, infra.
* Statement No. 12; see p. 237, infra.
® Statement No. 15; see p. 240, infra.
* Statement No. 17; see p. 241, infra.
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At this time the witness was wounded and was hiding in Chitung
where one of his relatives came to see him and told him what had
happened. Relatives of these people went out at night to where
they had seen the Chinese digging and found the decapitated bodies,
Among these people were two women, named Tsosungnang Tsedolma
and Daung Ahdunchi, and two men, named Tsogung Tseten and
Lepa.” 25

Shay-Donkphok, near Shigatse : *“ After the first humiliation about eighty
were left in his group. Twenty or so had been first humiliated and
then taken away to prison. The remainder were to be humiliated
in their turn. These first twenty or so had been pushed, kicked and
had their hair pulled before an assembly of the people. People came
to do this from the group. There were five from the wealthy class,
seven or so village headmen, a monk and a lama among these people.
Three died whilst he was watching. One was a wealthy man named
Palden, one was a district officer, Tenzing, the other a village headman,
Nema Gyalbo. These three had undergone this treatment every
other day, and after the third time died.’’2¢

Po-Tano, Kwambo : (Name supplied) was his elder brother. He told
the Chinese when they asked for three thousand children to be sent
to China that 125 had already been sent and that it was impossible to
send any more. The children were needed for the cultivation of the
land. He was arrested and told he was very rude. After being
taken before a high Chinese official he was put to death, in Po-Tano.
The family asked for news and for his body if he was dead. They
were told that the body had been buried and they were asked what
they wanted to do with it, eat it? One of the road-workers saw him
being skinned to death. Nine months later the Chinese indicated
the spot where he was buried and his bones were returned to the
family.” 27

Dakang Nangkhe and Chadza, Amdo, 1953 : “ The village headman, over
some thirty families, Kau Ngampo, had harboured soldiers of the
Kuomintang in his house for one night, and then the soldiers had
left. He was accused of being an agent of the Kuomintang, and he
and his son were shot in the back of the head in the presence of the
people. This man’s brother-in-law was also arrested among some
thirty people, and in his case the reason given was that on searching
his house on an earlier occasion, the Communists had found some
spindles used for rolling brocades. These, the Chinese said, were
used for pleasure and indicated exploitation of the people. He was
asked to produce rich brocades, but he had none and explained

28 Statement No. 24; see p. 250, infra.
26 Statement No. 25; see p. 253, infra.
27 Statement No. 32; see p. 260, infra.
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that the spindles were left from brocades sold some time previously
on a business trip to China. He was then executed together with
his brother and son, who were accused of being reactionaries. The
Chinese said that the extermination of such people was necessary in
order that communism should flourish. These incidents took place
in Chadza village, near to his monastery. He was visiting at home
at the time and was present at the meeting.” 28

Datsedo, Kham : “ One day the Chinese collected a number of nomads
and told them that a group photograph would be taken. Having
collected them they shot them all; the number of persons killed was
given as ninety-seven.”

“One twelve year old girl, the daughter of Yangtunpa, was
told by the Chinese that her father was an imperialist agent and she
was made to shoot him.” 29

A large number of Statements submitted to the Committee told
of killings, sometimes of one individual, sometimes of large numbers.
In most cases no reason is attributed to the Chinese in the Statements,
and such accounts are therefore referred to here simply as killings.

Statements 2, 5, 7 (c. 194 persons), 10, 16, 18 (60 persons),
19 (60 persons), 20 (90 persons), 24, 33 (2 persons), 36 (his own
brother, and 65 persons), 40 (100 women and children), 41 (200
persons), 56 (a woman and child), 59 (c. 100 persons), 65 (1 person),
68 (50 persons), 76, 80 (1 person), 82 (thousands), 87 (300 monks
burned to death), 91 (7 or 8 persons), 93 (5 shot), 97, 108, 111 (15
persons and (2,000 persons), (5 persons), 123 (Physician of Dalai
Lama, poisoned), 125 (an incarnate lama), 126, 127 (one), 130 (500
persons), 137 (9 persons), 138 (30 persons), 142 (800 men and women),
149, 156 (1 person), 161, 162, 163, 176, 185 (120 persons), 188 (100
persons), 189, 208 (1 person), 210 (80 women), 214 (8 persons (12
persons), 215 (2 persons), 219 (11 persons), 223 (1 person), 229, 230,
235 (20 persons), 236, 245, 254 (40 persons) (4 leaders) (1,500 persons),
261, 266 (13 persons), 272, 273, 275 (8 persons), 282, 287, 292,
299 (100 persons) (600 persons), 300, 301, 302, 316, 318, 324, 332
(82 persons), 337, 342, 352, 354, 358, 359, 367, 368, 370, 373 (muslims),
375, 377, 378, 392, 413, 417 (one person), 422 (one person), 429,
433, 435 (50 persons), 436, 442, 443, 446 (100 persons), 450, 455
(women buried alive), 456, 459, 461, 470, 471, 473, 475, 484, 485
(the two leaders Lobsang Tashi and Namgyal Dorje), 498, 526
(892 persons, and Chinese published it in the newspapers), 530,
547, 550, 559, 565, 575, 579, 594, 603, 609, 610, 612, 637, 639, 673,
683 (one), 687, 688, 691, 696, 698, 703, 722.

* Statement No. 37; see p. 268, infra.
* Statement No. 46; see p. 279, infra.
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As far as liberty and security of the person is concerned, there
are numerous accounts of arbitrary imprisonments and other acts
against the security of the person, both motivated by various reasons.
Those which were carried out for anti-religious reasons have already
been referred to,?® and those connected with the reforms are reviewed
later in this Report.3! Others are cited below :

Ba-Jeuba, 1954 : “ Some women were raped in his village before he
left to join the Khambas. One evening when his brother’s son
had been called to a meeting and his brother was up in the hills
with the nomads attending to the cattle, four Chinese arrived at
his brother’s house where his wife was alone. This house was next
door to his. The Chinese, three soldiers and one civilian, entered
about 7.00 p.m. one night in 1954 just before he left. After they
entered he heard a disturbance and then weeping and cries. Looking
through the window he saw his brother’s wife’s shouts being stifled
by a towel. Two Chinese held her hands and another raped her,
then the other three raped her in turn and left. He did not try
to intervene because the soldiers were armed. Nor did his brother
complain to the Chinese authorities because he dared not. He
was told that many women had been raped in his village and finally
the people held a meeting and decided to complain. Ting-Wai, the
commander in Jeuba, said that he was about to be transferred and
that they should report to his successor. Taw-yee said that it was
not his responsibility and that they should go to the police department.
In the police department Lew Chu-tang promised to instruct the
soldiers to behave themselves and at the same time told them that
the people were not to keep dogs any more because it was a waste
of food. The Chinese killed the dogs which were regarded as edible
and the Tibetan people had to kill the others. He heard of no
attempt to punish the offenders and the raping continued. A com-
plaint was made again but no reply was received. Then the people
were called together and reprimanded for not killing all the dogs.” *

Metogongkar district, 1957 : “ In 1957 Derge Simpon Tsang, a
Khamba tribal leader, was passing through Diggong with about
twenty-four people and 150 ponies loaded with goods. He was on
his way to Lhasa for a pilgrimage but stayed in Diggong for about
a year, intending to continue the following spring. He had left
Kham unine months earlier. Another leader named Lokratsang
arrived with fifteen people in 1958. Both groups were on the grazing
grounds and the witness visited them, spending two days there.
The Chinese arrived and confiscated everything from Lokratsang.
They took off about nineteen men (three more from Lhasa were

30 See Chapter One.
31 See Chapter Four.
32 Statement No. 1, see pp. 221-2, infra.
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with them) to Palding garrison, and said they were to be sent to
Lhasa, but no one knew where they were actually sent. Another
party of forty Khambas was arrested at this time. In the witness’s
experience all Khambas were being arrested on sight and even people
who looked or dressed like Khambas were arrested. Later on
this happened even in Lhasa where they therefore joined the NVDA, 33

Lhasa and district, 1952-4 : “ Then they heard that there was a right
of appeal to the United Nations and in 1952 they sent one of the
witnesses to India in order to appeal. However, in company with a
man (name supplied), he was caught by the Chinese at Tanak
Rinchentsi. He was arrested and beaten with rifle-butts before he
said a word. Then he was asked where he was going and he said
that he was going to hand over an estate on behalf of his monastery.
Both were imprisoned in a house with guns trained on them and
dressed in Chinese clothes. The next day he was taken to Shigatse
where he was locked in a room next-door to the bathroom (Tibetan
interpreters use this expression for a lavatory). The windows were
blocked and for one month and ten days he was handcuffed and
the only method of attending to the calls of nature was to use a
tin in the dark. The only reason given by the Chinese was that
he had not been a good worker. He was then transferred from
Shigatse to Lhasa under escort in Chinese dress with the usual Chinese
cover over the mouth and also dark glasses. He thought that the
purpose of his wearing Chinese dress was to prevent the Tibetans
from recognising him as one of them. In Lhasa he was kept for
one night at Norbulingka and then transferred to Makasarba, the
biggest of the Lhasa garrisons. His hands and feet were manacled,
but after two hours the chains on his feet were removed and he
was taken to Yapshi Langdum, which was close by. Then his feet
were chained again and he was left to lie all night without bedding
on a concrete floor. If they moved their head or limbs they were
beaten with rifle-butts. Next day they were taken to a small
room on the ground-floor where again they were not allowed to
move their heads; they were forbidden to scratch their lice. A
tin was brought to enable them to perform their natural functions.
The Chinese questioned him repeatedly and wanted him to write
a statement that the Mimang was illegal and false. This he refused
to do and never did although he was imprisoned in all for nine
months. Five more leaders and members were arrested in the same
year in Drepung monastery, according to one witness. Their feet
were chained and they were tied by their wrists at the back and
raised from the ground by their wrists. Another four, including
this witness, were arrested and kept in Tromsikang in Lhasa,
from where they were taken to the Chinese residence in Yuthok.
There Chang Ching-wu (Chinese political representative in Lhasa)

%3 Statement No. 8; sce p. 231, infra.
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told them that Mimang was an illegal movement and wanted to
know what these rising prices were, of which they complained. They
told him that the price of a bushel of grain had risen from 22 sangs
to 225, that fuel had similarly risen in price, and that these rises
were attributable to the Chinese. The supplies had gone from the
granaries and the people were suffering. Chang Ching-wu said
that the Chinese bought their food, paying in silver coins, and they
replied that if there was no food even gold was of no use. Chang
Ching-wu asked him why he said that Tibetans were different from
the Chinese and he replied that the languages were different. Chang
Ching-wu then asked him for proofs that the people were different
and asked him to indicate the boundary between Tibet and China.
The witness replied that it was the white pagoda in Amdo.
Another Chinese official who was present said that this was impossible
but that there was a white pagoda in Kamtse which could be the
boundary. Then Chang Ching-wu asked him whether he remember-
ed the Ambans. His reply was that he knew that a long time before
there had been Ambans in Tibet, but that they were not there to
deal in politics or internal affairs. At this Chang Ching-wu became
very angry and sent him to Tromsikang, where he was imprisoned.
Later he was called for questioning to the finance office near Lhasa
cathedral. There he was questioned by three Chinese officers.
They had heard that the Mimang were intending to send a delegation
to foreign countries and to the United Nations. He replied that
since there was no response from the Chinese to their appeals, there
was no alternative but to appeal to the United Nations. He was
taken back into custody and questioned again in 1953, five months
later, when the questions and answers were the same. The Chinese
then told him that it was wrong to appeal to foreign countries and
that if they wished to appeal they could go to China to do so. He
was told to think this over and was taken back to prison. He spent
a year and nine months in prison and he had to be fed by his family.
All three of these people were in custody in different rooms and were
questioned separately but along the same lines. They then appealed
that they had no means of maintenance and had had to sell some of
their property to feed themselves, and asked to be released in order
that they could fend for themselves. Then the Chinese released
them on their own surety and on condition that they did not leave
Lhasa.” 34

Salungshe, Ba, 1956 : “ He heard of many cases of rape by the Chinese
during the fighting. The brother of one woman told him that many
Chinese soldiers had taken her away. When she returned her face
was swollen and she was in bed for a month. She had been raped
by at least seven men, there being ten soldiers in the group. The

34 Statement No. 22, by leaders of the Mimang group; see pp. 245-6, infra.
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woman’s name was Kesang Tsomo, who was unmarried and about
2 years old.” %°

phembo, 1953: “After the first New Year festival a pamphlet had been
distributed which was anti-communist. These three monks were
looking at it when they were arrested by the Chinese. For refusing
to hand over the pamphlet they were taken to prison in Surkhary
in Lhasa, where one was freed. Of the other two he has no knowl-
edge. He obtained this story from the one who was set free.” %

Chinese allegations have been made that the “rebels” killed,
tortured or raped the Tibetan population. These allegations are
considered later in this part of the Committee’s Report.¥’

Article 4: “ No one shall be held in slavery or servitude; slavery
and the slave trade shall be prohibited in all their forms.”

The system of forced labour may well be described as servitude,
but it is considered that this Article is concerned primarily with
bondage and traffic in human chattels. There is no evidence that
forced labour took this form, and the evidence on this topic will
therefore be cited under Article 23 (1).38

Article 5: “ No one shall be subjected to torture or to cruel, in-
human or degrading treatment or punishment.”’

The treatment of monks and lamas, and of the wealthier classes
and, indeed, of any one who stood in the way of the Chinese, all
fall in many cases within the scope of this Article. What is described
as “humiliation ” in many statements falls specifically within the
terms of “ degrading treatment ”. Over and over again this kind
of treatment was inflicted, whether for the purpose of “ strengthening
class-consciousness ”, notably in connection with the reforms; or
for the purpose of showing that lamas had no miraculous powers
and otherwise to destroy public faith in them; or for the purpose
of removing local leaders and arousing public hatred against them.
Much evidence has already been reviewed in these contexts, where
it was a means, though not the only means, to the end of establishing
a communist society in Tibet.3?

In many cases the way in which people were put to death was a
cruel form of execution, and reference may be made to the executions

—————

% Statement No. 24; see p. 250, infra.

* Statement No. 27; see p. 256, infra.

% See pp. 133-8, infra.

¥ See pp. 117-8, infra.

¥ See pp. 24-41, supra (monks and lamas); pp. 190-9, infra (upper and
middle-class); pp. 173-5, infra (local leaders).
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of a number of people in these categories.*® The killing of people
for other reasons was also done in many cases in particularly crye
ways, and some of the evidence aiready set out under Article 3 may
be referred to.! Among the Statements submitted to the Committee,
the following tell of torture inflicted on the Tibetans :

Statements 3, 10, 17, 22, 25, 44, 56, 59, 60, 70, 72, 73, 76, 77,
81, 87 (tying very tight till man dies) (making a person freeze to death,
kept naked in the cold), 107, 109, 111, 125, 126, 133, 139, 140, 15¢,
180, 181, 188, 192, 202, 203, 205, 210, 211, 213, 214, 216, 224, 237,
306, 261, 271, 273, 287, 300, 305, 324, 356, 367, 368, 370, 373, 374,
386, 391, 394, 397, 404, 405, 438, 450, 457, 470, 471, 474, 483, 497,
510, 531, 541, 543, 544, 550, 565, 574, 587, 595, 613, 616, 617, 632,
638, 646, 648, 689, 703, 718, 720.

Article 9 : * No one shall be subjected to arbitrary arrest, detention
or exile.”

Evidence of arbitrary arrests and detention has been set out
under Article 3.42 Arbitrary exile in the sense of forcible removal
to another country is considered as under Article 13.43

Article 12 : *“ No one shall be subjected to arbitrary interference
with his privacy, family, home or correspondence, nor to attacks upon
his honour and reputation. Everyone has the right to the protection
of the law against such interference or attacks.”

Many accounts by Tibetans tell of arbitrary interference with
privacy, home and family. Most, however, are part of a much
graver programme of activity, such as an anti-religious drive,*
or arrest,*> or rape,® or the taking of children.4” The interference
with family life has been considered in connection with the transfer
of children from their parents 48 and the indoctrination which they
received.?® Reference may also be made to the twelve-year-old
girl who was made to shoot her own father.%°

40 See note 39, supra.
41 See pp. 81-5 supra.
12 See pp. 86-9 supra.
43 See pp. 91-3 infra.
44 See pp. 24-39 supra.
45 See note 42, supra.
16 Jbid.

17 See pp. 51-8, supra.
18 Ibid.

4% See pp. 51-8, supra. and pp. 119-30, infra.
80 See p. 85 supra.
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Article 13 : * (1) Everyone has the right to freedom of movement
and residence within the borders of each State.

“ (2) Everyone has the right to leave any country, including his
own, and to return to his country.”

This Article envisages freedom of movement, freedom to stay
where one wishes, and freedom to enter and leave the country.
Assuming that from 1951-59 Tibet became part of China, or even
that for the purposes of this Article it so remains, forced transfer
from Tibet to other parts of Tibet, or from Tibet to China, is con-
trary to this Article. The Legal Inquiry Committee was requested
by the International Commission of Jurists to verify the allegations
made in newspaper reports of mass transfers of both children and
adults from their homes in Tibet.52 Overall statistics are obviously
impossible, and it is idle to attempt to fix figures. In substance,
however, such reports are, in the opinion of the Committee, essen-
tially correct. The evidence on the forcible transfer of children has
been considered in Chapter One *3. Evidence of the transfers of adults
and young persons is cited below :

Ba-Jeuba, 1953 : “ About twenty-two boys around eighteen and nine-
teen years of age and two girls were taken to China in 1953. Some
parents appealed to the Chinese not to do this, but unsuccessfully.
They were told that they had no right to decide for their children,
who must themselves decide. Some of these young people said
that they did not wish to go.” 3¢

Ba: “ Boys and girls were to be sent to China for indoctrination.
Parents were called to a meeting. If they were faithful to communism
they would allow their children to go, but refusal meant that they
were unfaithful. Those who were against the scheme were threatened
with ill-treatment, imprisonment and receiving no food. They were
also to be sent to China. A few parents requested that their children
should not be sent. These were physically maltreated and the people
were called to witness. Groups of beggars who had become pro-
Chinese beat them with their flat hands and pulled out their hair.
They were not fed. After this most of them agreed and he knows
of no one who still refused. The children were then sent away, it
was said to China. About one hundred were sent altogether, be-
tween the ages of ten and twenty-five. He thinks that there was a
proportion of three to one in the age group ten to seventeen.” >

%1 See pp. 161-5, infra.
52 The Question of Tibet and the Rule of Law, p. 63.
%3 See pp. 51-8, supra.
* Statement No. 1; see p. 222, infra.
"%® Statement No. 13; see p. 238 infra.
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Lhasa : “ He knows personally a number of people who went to
China for instruction, of whom he gave the following examples :
Yishi, a relative, Kalsang Yangzom and Nima Tsam, who were
female, and Loungthok and Karma, who were male. Stories had
been heard of ill-treatment of those who refused to go, and according
to him these people went through fear of what would happen to
them if they did not.” °¢

Lhasa, 1955: “ In 1955 he saw two young women taken by force
from their house. They were neighbours of his. One (name supplied)
aged about 21, was forcibly taken from her house by two Chinese
soldiers and taken to the Chinese military barracks on the other side
of Lhasa. Up to the time when he left Lhasa early in 1958 she had
not returned to her home, although she came into town weekly
dressed as a Chinese and always accompanied by Chinese. Another
girl (named), aged about 18, from another family, used to work in
the Chinese military headquarters. One day she did not return
home and was found to be still working there. She did not return.
Her friends were later told by some of her fellow workers that she
was to be sent to China against her wishes and that she asked for
her parents to go and plead with the Chinese. The Chinese rejected
the pleas of the parents and said that she must go to China for educa-
tion ... Many parents objected and pleaded with the Chinese not
to take the children; however, many children chose to go. Persons
who went to China for education were in the age group twelve to
twenty and he estimates that about three thousand in all went from
Lhasa and western Tibet. They were to return after two or three
years. He had no knowledge of any being returned up to the time
when he left. The transfer to China began in 1954/55.” 57

Amdo, 1951: “In 1951 young people from fifteen to twenty-five
began to be sent to China for education. When these people had
been educated Tibet could become autonomous. At the time
when he left Amdo the Chinese had claimed at a meeting that all
the young people had gone, but he himself says only that most of
them had gone. Progressive increases in the number of young people
going to China were announced at periodic meetings.” °8

Amdo, 1956 : “ In 1956 a meeting of young people between fifteen and
twenty-five was called and they were given a lecture on how to serve
communism. They were given uniforms and arms and posted as
soldiers to different parts of Tibet or China.” %°

Ba-Nangsang : “ On their next visit to Tachenlu they found the Nyacho
monastery almost deserted, with only old monks living like beggars.

56 Statement No. 6; see p. 227, infra.

57 Statement No. 22, by leaders of the Mimang group; p. 247 infra.
&8 Statement No. 18; see p. 242, infra.

5% Ibid.
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Of the remainder most were sent to the Chinese army, some towards
Kamtse in the direction of Lhasa ... Three hundred men were taken
away towards Thagay and Litang as soldiers.”

Polto region, Kwambo, 1950 : *“ At that time, i.e. 1950, truck-loads of
children were being taken to China after being collected by the
Chinese. One school was opened in Po, but the next two collections
of children were for China. The people pleaded with the Chinese
not to send the children to school as they were needed for work.
The Chinese said, however, that they wanted everyone below the age
of twenty-five. About 125 were collected from four districts. In
some cases the children were assembled at the ration office and then
selected. When some parents refused to take their children,
the Chinese went to the house and took them ... To his know-
ledge no children have returned, and this happened in about July,

1950.” 81

Derge, Kham : “ Young monks were sent to China together with
people from the village.” ¢2

Shawar, Amdo : “ The witness belonged to the middle class. She and
her husband had two adopted children, aged 17 and 21, who were
taken away by Chinese soldiers and not seen since.” 63

Derge, Kham : “ About three or four thousand people between the ages
of fifteen and fifty were sent to China from Derge district. Only
about thirty or forty returned and these were apparently well-trained
and well-trusted people. Adult males below the age of fifty were
enlisted in the army or in labour gangs.” 4

Nakchu, near Lhasa : “ A number of children were then collected and
their parents were told that they were to be sent to China for education.
From his village fifty-four boys and girls between the ages of fourteen
and eighteen were taken away ... Although this happened in 1952,
the witness’s son did not return. All the parents opposed sending
their children to China and he believes that they in fact allowed
them to go under the threat of force.%>

Three of the Statements submitted to the Committee allege
deportations of this kind :

Statements 24, 25 and 252.

—

% Statement No. 11; see p. 234, infra.

%1 Statement No. 32; see pp. 259-60, infra.
%2 Statement No. 35; see p. 265-6, infra.
% Statement No. 43; see p. 275, infra.

* Statement No. 48; see p. 280, infra.

% Statement No. 53; see pp. 284-5, infra.
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Article 16 (2): * Marriage shall be entered into only with the free
and full consent of the intending spouses.”

The evidence relating to the forced marriages of monks, whose
religious vows forbade marriage, has been reviewed in Chapter Qne. ¢
There is also evidence alleging that Tibetan women were compelled
to marry Chinese immigrants, or that they were at least compelled
to live with them as a wife:

Amdo, 1957 : “In 1957 Chinese immigrants were * attached” 1o
Tibetan families. Thirty-five men were sent to live with Amdo
families where the husband was either dead or away. In an assembly
where this policy was announced Dorje-tso, whose husband was
away, was told along with several other women to live with a Chinese.
He does not know whether the women submitted voluntarily, since
meetings, except for the purpose of discussing doctrine, were not
allowed. He believes it unlikely that Dorje-tso would like this
particular man because her husband had had to run away after
Chinese torture.” 67

In view of the lack of a clear indication in this statement whether
Tibetan women were compelled to live with Chinese settlers as a wife,
it is not considered safe to accept this as satisfactory proof.

Article 17: * (1) Everyone has the right to own property alone as
well as in association with others.

“ (2) No one shall be arbitrarily deprived of his property.”

In very few societies is it known for private ownership to be
completely suppressed.®® Thus, even in the more extreme cases
where virtually everything was taken from Tibetans, either by way
of reprisal or collectivization, something was usually left. Thus,
for example, the clothes actually worn were not taken away, and
household articles were left.%°

The essence of this Article is in the right not to be arbitrarily
deprived of property; it must be extremely rare in any society for
private ownership to be totally forbidden by law. Much evidence
will be cited on the way in which reforms were carried out.” The

88 See pp. 24-41, supra.

87 Statement No. 10; see p. 233, infra.

68 Thus, e.g., the Constitution of the USSR recognizes specific rights of private
property for members of collectives. See Articles 7 and 10. See also Articles
8-10 of the Constitution of the People’s Republic of China, 1954, where “ the state
protects ” various rights of private ownership.

8% See, e.g., Statement No. 43; p. 275, infra.

7% See pp. 179-99, infra.
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usual conditions under which property can justly be acquired against
the wishes of the owner are through the freely expressed will of the
majority and on payment of fair compensation. Neither of these
conditions was satisfied in the evidence cited in connection with the
seventeen-Point Agreement.”!  Neither in providing for the needs of
the PLA, nor in carrying out the reforms did the Chinese respect
either of these two principles, which in addition to being generally
accepted standards of governmental behaviour, were written into their
own Seventeen-Point Agreement by Articles 7, 11 and 13,72 in respect
of Tibet itself. In a subsequent section of this Report attention will
be focussed on specific aspects of these Articles of the Seventeen-
Point Agreement. Evidence shows in addition the arbitrariness of
the seizure of property, without payment, in the execution of the
reforms. There are of course, two distinct stages, the reforms in
Tibetan-inhabited parts of China and Eastern Tibet and the reforms
in Western Tibet.

(i) The first reforms:

Ba, 1955: “ He 1s 40 years old and was a peasant with a small plot
of land which he regards as sufficient for his family needs but nothing
more. He had between thirty to forty livestock.

“In 1955 the land reforms were proposed. IFour monasteries
and the people of the district expressed opposition to these reforms
and told the Chinese that they were prepared to resist them. All
the land was to be taken and divided, the Chinese were to collect all
the grain. All arms and personal belongings were to be taken
except what they were already wearing. The Chinese took all his
land and all his livestock except for one cow, one ox and six sheep.
The produce of the cow had to be handed over to the Chinese. He
was left only a small piece of land representing about a quarter of
what he originally had. The remaining portion was given to the
poor people and the beggars. He received nothing, but would have
regarded the transaction as perfectly lawful if he had been paid.
From 1955-57 the property of the monasteries and of the landlords
and all species of wealth were confiscated. Those who hid anything
were punished in the following way : they were at first imprisoned,
then they were made to stay in trenches where they were fed only
once a day. They were told they must suffer for their love of wealth.
He saw about forty to fifty people sitting in a trench and it was said
that altogether three to four hundred were treated in this way, includ-
ing all who opposed these reforms. They were kept in the trenches
all the time and the people were not permitted to go to them. He
knew some of the people who were punished in this way, and after
they had gone there he never saw them again. He left the area in

"1 See note 70, supra.
"2 See pp. 215-8, infra.
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1958, at which time these people were still under guard. He explained
that the reason why he was able to see them was that at first people
were taken to see them as a warning not to oppose reforms or to
hide their property. The Chinese said when taking away some of
the property that it was for the purpose of constructing factories.
Up to the time he left he saw nothing of this.” 73

Ba-Chodey, 1956 : “ A big meeting was then held in the village of monks
and villagers. They pleaded that if the reforms had to be carried
out then the property should be distributed equally among the people.
The Chinese replied that this could only be done later on but gave no
reason. When he left to join the NVDA the monks were still in the
monastery. The Khamba uprising had already begun and the people
refused to give up their property. The monks refused to surrender
their property except for the purpose of distribution and attacked the
Chinese with small arms and swords. Then the Chinese opened fire
on the monastery with machine-guns and then planes bombed it.
About two thirds of the monastery buildings were destroyed. Then
he joined the Khambas.” 74

Litang, 1956: “About February 1956 the Chinese stayed in the
monastery for a few days and then left. They searched for property
in the monastery and took away what they wanted, viz. silver goods
and the mattresses belonging to the monks ... The witness escaped
and from the riverside saw the monastery shelled and bombs dropping
around the monastery. This all took place later in 1956.” 75

Litang, 1956 : “In 1956 the Chinese surrounded Litang monastery
whilst a special ceremony was going on, and the witness together
with other outsiders were attending the ceremony inside the monastery.
The Chinese told the monks that there were only two possible ways :
socialism and the old feudal system. If they did not surrender all
their property to socialism the monastery would be completely
destroyed. The monks refused. A local headman began to leave
the monastery to return, but was fired upon and went back. The
following morning machine-gun firing began. The firing continued
and hand-grenades were thrown. For sixty-four days, with the
witness still inside, the monastery was besieged. The Chinese
charged the walls and the monks fought with swords and spears. On
the sixty-fourth day planes bombed and machine-gunned the
monastery, hitting the surrounding buildings but not the main temple.
That night about two thousand escaped and two thousand or so
were captured. He stayed behind and was captured.” 78

8 Statement No. 13; see 237-8, infra.
74 Statement No. 24; see p. 249, infra.
76 Statement No. 23; see p. 248, infra.
¢ Statement No. 26; see p. 254, infra.
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Litang, 1956 : *“ By 1956 there were three thousand troops who had
built a fortress in front of the monastery and trenches surrounding the
monastery. After the first refusal to surrender arms nothing
happened. On the second refusal the Chinese surrounded the
monastery and told them that they must either surrender their arms
and properties and be liberated or force would be used. A delega-
tion was sent to the Chinese authorities asking them to respect their
own promises of not interfering with Tibetan religion and customs.
The delegation was informed that the monastery must decide imme-
diately to adhere to the Chinese demand. That night the bombard-
ment of the monastery began and fighting continued for sixty-four
days. Fighting went on, with the Chinese attempting to charge the
high strong walls of the monastery, and then the aerial bombardment
of the monastery began on the sixty-fourth day and the inmates of
the monastery tried to flee. About two thousand, including both
laymen and women, were killed in the fighting. The witness
escaped.” 77

Shawar, Amdo, 1955 : “ When the Chinese arrived they gave them
money and treated them well for about a year. Later they took
away arms and ammunition including those from the monasteries.
This happened in about 1955 and the taking was forcible. The
money that was at first given to the poor was Chinese money but
later money was taken from the rich and given to the poor.

“The witness belonged to the middle class. On their farm they
had five regular employees who were paid and additional help was
engaged for the harvest. Her farm was taken from her in 1955
together with the standing crops and livestock. She was left only
with household articles and the clothes she wore.

“A week later meetings were called where the wealthy people
were summoned and questioned about their wealth. Everything was
taken from them. Her husband was taken away and she has not
seen him since.

“ The population was divided into five groups, according to their
financial position. It was the people from the upper three groups
who were taken away. To her own knowledge the Chinese drowned
seven wealthy people in a pond. The Chinese alleged that they had
hidden their money and when they denied this they were drowned.
The farms, livestock and implements were distributed among the
poor.

“ After the arrest of her husband the Chinese asked her to hand
over her property. She had nothing left and said so. Then the
Chinese started pricking her with pointed instruments and scissors

" Statement No. 50; see p. 282, infra.
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on her back and chest. When her condition was bad they took her
to hospital and brought her back when she had improved. Then
they started it all over again. This was done to many of the wealthy
women and to some men. She showed numerous and extensive
scars all over her back and chest. She also had a scar on her cheek
which she said was caused by snipping her cheek with scissors,
About one year later she ran away.” 78

Doi, Amdo, 1954 : “ In about 1954 they decided to deal similarly with
the third class, viz. the middle class. They arrested the men of that
class and imprisoned them and their property was confiscated. The
members of the families of all these classes were made to work as
labourers and they were very badly paid.

“ Until 1955 the monasteries were left alone and their property
was untouched but the people were not permitted to make any
offerings ... Then in 1955 all the monks were sent out to work.
The monks’ properties were confiscated.

“In 1957 the Chinese sent for him and told him that since he
belonged to a well-to-do family he must have hidden some property.
He was told that unless he produced 2,000 Chinese silver dollars
within forty-eight hours he would be executed. He escaped that
very night and after four months reached Lhasa.” 7®

Datsedo, Kham : “ The business people were forced to join a co-
operative controlled largely by the Chinese. The heavy payment
of taxes took away the capital of most of these business people.
They were accused by the Chinese of hiding their property and on
this accusation the Chinese began to arrest the traders. Traders
were told to give up their property and he himself was arrested and
tortured in various ways for three months. After this he was released
and the Chinese Commander allowed him to sell all his property and
he was told to leave.” 8

Meshe, Derge, 1956: “ One day a meeting was called and all the
head lamas and well-to-do people with the leaders of small towns
and villages were brought to the meeting. The meeting was told
that reforms would take place and they were told to surrender all
arms, even those of the monasteries, which were regarded as religious
symbols. Food supplies and clothes, ponies and mules together
with their saddles were also demanded. When the Tibetans pleaded
that the religious symbols and food should be excluded the Chinese
surrounded them and took away everything. They were still not
satisfied and demanded what was supposed to be hidden. When

78 Statement No. 43; see p. 275, infra.
7% Statement No. 44 see pp. 276-7, infra.
80 Statement No. 46; see p. 279, infra.
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the Tibetans replied that they had hidden nothing a large number of
monks, lamas and people from the well-to-do and middle classes were
arrested.  He estimated that five hundred lamas and monks were
arrested.  There were four hundred monasteries in Derge district
including the great monastery of Derge which had about one thousand
seven hundred inmates. Officials, well-to-do traders and other
wealthy people lost their property and were told that their property
was required for the rationing and stores department.” 8

Other allegations of confiscation of property are contained in
the Statements submitted to the Committee : the forced surrender
of grain and agricultural property :

Statements 2, 22, 30, 57, 66, 69, 75, 93, 94, 191, 268, 280, 311,
323, 325, 341, 373, 378, 410, 436, 471, 504, 519, 520, 532, 564, 572,
587, 603, 614, 620, 639, 660, 662, 684, 697.

The confiscation of monastery property :

Statements 2, 3, 6, 10, 14, 21, 35, 36, 43, 65, 86, 101, 105, 109,
112, 129, 139, 149, 160, 170, 178, 213, 229, 263, 290, 306, 261, 266
(for non-payment of taxes), 270, 329, 357, 358, 367, 436, 444, 447,
465, 471, 485, 493, 514, 516, 563, 665, 614, 621, 623, 635, 638, 686,
688, 694, 716.

(i) The reforms of 1959

Some of the evidence referred to in Chinese sources should be
referred to at this stage.®2 These Chinese accounts show the method
by which these reforms were achieved and also what they were.
Tibetan statements will also be quoted on this point.®3

In both cases, that is, the earlier reforms and those following the
uprising of 1959, it is clear that the acquisition of property under
the Chinese reforms was not the result of the freely-expressed wish
of the people, nor were they carried out by purchase at a fair price.
In the case of the 1959 reforms these conditions and others were also
imposed by the Seventeen-Point Agreement. The reforms proposed
by the Dalai Lama 8% would have satisfied at least the second of these
conditions and would have had the additional merit of being done
by the Tibetan Government but these were rejected by the Chinese
authorities.

.There are other cases which were not connected with the reforms,
which are also relevant on the question of property rights :

%1 Statement No. 48; see p. 280, infra.
%2 See especially, pp. 182-90, infra.

%3 See pp. 190-9, infra.

* See pp. 179-80, infra.
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Gyantse, 1958 : “ In Gyantse there was a small house where the
belongings of the soldiers were kept. This was taken over by the
Chinese. They learned from a corporal in their regiment that 3
civilian representative of their regiment had taken over the property,
In 1958 this man was arrested by the Chinese and accused of holding
property of the reactionaries. The belongings of the soldiers were
taken by the Chinese and no news was heard of what happened to
the regimental representative.” 8%

Rawa, near Litang, 1952: “ In 1952 intensive communist propaganda
began. An officer, Mo Tu-rin, told them that a list of their property
had been made and that they should surrender this property. Later
another officer, Lo Vi-pen, told them that they must contribute
help to stop the United States from dropping an atom bomb on the
Chinese. Out of his total livestock of eighty-five animals he had
to contribute twenty-five instead of money.” 8¢

The way in which the PLA supplied itself in Tibet may also be
included in this category.8’

It is therefore considered that the manner and extent of the seizure
of property in the Tibetan-inhabited parts of China and in Tibet
itself were both a denial of the right to hold private property indi-
vidually and, in the case of the monasteries, to hold it in association
with others, and also an arbitrary deprivation of property without
reasonable compensation and the free consent of the majority of
the Tibetan people.

Chinese allegations have been made that it was the rebels who
plundered and looted. This allegation is considered later in this
part of the Report.88

Article 18: ““ Everyone has the right to freedom of thought, conscience
and religion; this right includes freedom to change his religion or
belief, and freedom, either alone or in community with others and in
public or private, to manifest his religion or belief in teaching, practice,
worship and observance.”

It is sufficient for the purposes of this Article to refer to
Chapter One, where the campaign against religion is considered.
Suffice it here to say that freedom of thought, conscience and religion
were denied, together with freedom to teach, practice, worship and
observe religious tenets.

86 Statement No. 6; see p. 228, infra.

8¢ Statement No. 26; see pp. 253-4, infra.
87 See pp. 203-8, infra.

88 See pp. 133-8, infra.
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Article 19: * Everyone has the right to freedom of opinion and
expression; this right includes freedom to hold opinions without inter-
ference and to seek, receive and impart information and ideas through
any media and regardless of frontiers.”

The destruction of the scriptures in the monasteries was, it is
considered, plainly directed towards preventing the dissemination
of religious doctrine. The interrogation of members of the Mimang
movement and their detention on the ground of their views as expressed
to Chinese interrogators is another example.®®* The cruel punish-
ments inflicted on those who criticized the Chinese have already
been reviewed, and reference may be made to such Statements.?°

Article 20 (1): *“ Everyone has the right to freedom of peaceful
assembly and association.”

In one sense, the Tibetans could never complain that they were
not allowed to assemble. All over Tibet, the summoning of the
people to meetings was a characteristic feature of the Chinese rule,
whether for indoctrination,?! announcement of reforms,®2? or to
witness the execution and/or the degradation of leaders, lamas, etc.¥3
or to take part in trial by the mob.* If however they sought to
convene their own meetings, they were not permitted to do so.

Lhasa, 1952: “ At a meeting of the people of Lhasa in 1952 (the
witnesses) were elected to assist the leaders of the Lhasa district.
The Chinese refused to accept them, telling them that they were
foreign spies and also pointing out that the people were not allowed
to assemble, since they did so under the instructions of foreign
imperialists.” %

Article 21: “ (1) Everyone has the right to take part in the govern-
ment of his country, directly or through freely chosen representatives.

(2) Everyone has the right to equal access to public service in
his country.

(3) The will of the people shall be the basis of the authority of
government; this will shall be expressed in periodic and genuine elec-
tions which shall be by universal and equal suffrage and shall be held by
secret vote or by equivalent free voting procedures.”

%% See pp. 87-8, supra; Statement No. 22.

% See pp. 89-90, supra.

*1 See e.g. Statements Nos. 25 and 33, cited at pp. 30-2, 35, supra.

%2 See e.g. Statements Nos. 11 and 13, cited at pp. 191-2, infra.

" See e.g. Statement Nos. 7, 7 and 14, cited at pp. 24-25 supra, and 173, infra.
* See e.g. Statements Nos. 25 and 33, cited at pp. 30-2, 35, supra.

** Statement No. 22, by Mimang leaders; see p. 244 infra.
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Tibet, before the arrival of the Chinese, could not be described
as a democracy, as envisaged by this Article. A good summary
of Tibet’s erstwhile system of government is given by Ginsburgs
and Mathos.?® It can scarcely be described as elective government,
and its essentially theocratic and feudal nature must be borne in
mind. It has been described, somewhat picturesquely, as “ a govern-
ment of the God, by the God, and for the God.” ¥7

On the other hand, it was a government of Tibetans, and with
the arrival of the Chinese it soon ceased to be so. This aspect will
be considered in connection with the Seventeen-Point Agreement,
where the relevant constitutional developments are reviewed.®
Which system was the more just and beneficial to the Tibetan people
is not of immediate relevance and is considered later in this Chapter.®

Article 22: * Everyone, as a member of society, has the right to
social security and is entitled to realization, through national effort
and international cooperation and in accordance with the organization
and resources of each State, of the economic, social and cultural
rights indispensable for his dignity and the free development of his
personality.”

This Article is at the very heart of the question of human rights,
The achievements of the Chinese under this Article must always be
recognized, but not over-estimated. An account of the economic,
social and cultural development of Tibet must be given, as far as
possible from the Chinese and the Tibetan side. Whether what
was done in the way of progress attenuates in any way the severity
of the violations of other human rights is a matter of value judgment.
The Committee hold the view that the classic freedoms, especially
that of life and liberty, can and must be preserved in a society under-
going rapid social and economic development and adheres to that
ideal, attaching equal importance to both aspects. Progress in
Tibet will be considered under the three headings of economic,
social and cultural.

(i) Economic

A brief account of Tibet’s economy is given in an official Chinese
publication, China Youth, in 1959100

98 Tibet’s Administration in the Transition Period 1951-54, Pacific Affairs, Vol
XXXII, No. 2, p. 162 at pp. 163-9. For a fuller and more picturesque account,
see Tibet and the Tibetans, by Tsung-lien Shen and Shen-chi Liu; Part Four.
The best account is by Richardson in his forthcoming book.

7 Tsung-lien Shen and Shen-chi Lui, op. cit., p. 98.

°8 See pp. 176-9, infra.

%0 See pp. 103-17, infra.

100 New Life of the Tibetan People, by Ch’en Hsi; April 16, 1959.
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“ The products of Tibet are not only abundant but also of large
variety. Main agricultural products include Ch’ingk’o (a kind of
wheat of inferior quality), barley, wheat, maize, peas, paddy and
rapeseed; herdsmen usually have large herds of cattle and sheep,
and sometimes camels and horses. As regards minerals, deposits
are very rich; but the former Tibetan local government had always
forbidden the tapping of mines for the fear that mine-digging might
destroy the * earth-pulse ” of Tibet. Because of this, prior to libera-
tion Tibet was still an untapped treasure where mineral deposits
had not been excavated or even surveyed on any large scale.

“ After Tibet was peacefully liberated, prospecting teams under
the leadership of the Central People’s Government have conducted
many surveys there and found so far more than 20 kinds of minerals
including coal, iron, copper, salt and alkali. The virgin forest
in Tibet, which is also an important resource of the motherland,
consists of Chinese fir, pine, cypress, birch and other trees of impor-
tant economic value. Living in the forest are over 100 kind of wild
animals, such as tigers, leopards, bisons, antelopes, muskdeers,
bears, sables, otters and foxes, some of which supply valuable furs,
others furnish precious medicines while still others are meat providers.
Tibet also produces a large variety of medicinal herbs, such as fritillary,
rhubarb and mint. It has two famous handicraft products, namely,
rugs and incense. The rugs, knitted with yak’s hair and sheep’s
wool, are very beautiful and long-lasting; the incense, which is made
from the roots or stems of certain fragrant plants, gives a sweet-
smelling aroma when burned.

“The economy of Tibet can generally be divided into agriculture
and animal husbandry; in output value, the ratio is 3 to 1. Agri-
culture comes first, animal husbandry second and handicraft third.”

Mr. Richardson’s account is as follows :

“ Although the Tibetan peasant or herdsman, with his thick
homespun clothes and usually unkempt appearance, may not have
given an impression of material prosperity, want, destitution or
starvation were very rare in Tibet. The people were notably sturdy
and enduring; and the standard of living of a Tibetan peasant,
although stern and comfortless, could reasonably be claimed to be
higher than in many other parts of Asia.

“On a wider scale, Tibet as a whole lived in economic balance
with its neighbours. Tibetans produced their staple food and wove
woollen cloth to wear. Requirements from outside were principally
tea-bricks, porcelain and silk from China; iron, copper, cotton
textiles, broadcloth, rice, sugar and miscellaneous household goods
mainly from India. Tibetan exports of wool, skins, borax, etc. to
the value of perhaps £250,000 brought more than enough foreign
exchange to pay for the imports.
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“ The mineral resources of Tibet, although sometimes assumed
to be great, were never properly surveyed nor was any attempt made
to exploit them before the Communist invasion. Gold was mined
rather haphazardly in west Tibet and was also produced by washing
the sands of several rivers of the east; it is known that small quantities
of coal, iron and copper were present but mining was considered to
offend Tibetan religious principles and to impair the essence of the
soil ...”

...* The greater part of the population are farmers and herdsmen:
but every Tibetan—noble, monk, villager, nomad or muleteer—is an
instinctive trader and this propensity combined with the custom of
going on leisurely pilgrimage to the distant holy places of India has
done much to reduce the mental isolation of the people. A scattering
of professional trading firms in the towns provides the nucleus of a
small, prosperous middle class in which might be included the
stewards who manage the estates of the great landlords, the lower
ranks of the administrative service of the government, and the senior
warrant officers of the army.”

The Dalai Lama thus described living standards before the
Chinese arrived :

“ It is unfair and untrue for the Chinese Communist Government
to state that the majority of the Tibetan people are serfs and that
very few Tibetans possessed any properties. I do not mean to say
that there is no poverty in Tibet; indeed there is, as there is poverty in
many countries of the world, but the number of destitutes is not so
large. The Communist Chinese Government have grossly exaggerated
the number of the poor people in Tibet. Considering the population
of Tibet, I feel that the number of poor people there will constitute
only a very small percentage. Many Tibetans may appear to be in
straitened circumstances outwardly, because they, due to the rough
condition of living, the climate and terrain, are not well-dressed.
Their shabby outward appearance does not necessarily prove that
they are either poverty-stricken or are serfs. Some of these persons
may be reasonably well-off. There was an instance of a very shabbily
dressed person actually having made donations to a group of almost
20,000 monks.

“1 shall briefly refer to the living conditions of the common mass
of the people of Tibet. Almost every Tibetan engaged in an agrl-
cultural occupation, however poor he may be relatively, has in his
possession a minimum of 5 to 6 cattle and about 30 sheep. The land
that is available to him for cultivation is of an extent that would give
him an annual yield of 100 to 150 “ khaes ” of barley approximately
equivalent to 40 to 60 maunds (2!/, khaes are approximately equal to
one maund). The well-to-do farmers obtain an annual yield of a
few thousand khaes of barley plus cash saving of about 10 to 20

104



thousand rupees in Indian currency. A Tibetan who may be com-
monly described as a “ nomad " may possess anything upto 1,000 yaks
and 10,000 sheep. There is no need for me to mention the living
standards of the Government officials, the lamas, business people,
« nomad ” chiefs, village heads etc., all of whom are in a position
to have a comfortable living. If China claims that the majority
of Tibetans are utterly poor, then I would like to state truthfully
that since about 1955, no less than ten thousand Chinese Communist
military personnel and about forty thousand Chinese civilians have
depended on the Tibetans for their livelihood.” 101

Economic progress is described in detail at the time of the events
leading up to the establishment of the PCART in 1956. In his report
to the State Council on March 9, 1955, Chang Ching-wu reported,
inter alia, on economic progress: “ People’s banks and trading
companies had been set up in Lhasa, Shigatse and other places. The
people’s banks granted interest-free loans for agriculture and animal
husbandry. Low Interest-rate loans were made to handicrafts and
commerce. The trading companies had included contracts with
Tibetan merchants to purchase wool and other local products,
develop commerce and transportation and organized the exchange
of commodities. Waste land had been reclaimed by PLA personnel.
They helped the Tibetans build water conservancy projects and popu-
larized new farm tools and methods to raise production. .. They had
set up experimental agricultural and stock-breeding farms that were
models for the area. Completion of the Sikang-Tibet and Tsinghai-
Tibet highways brought closer relations between Tibet and other
parts of China ... They created favourable conditions for the political,
economic and cultural development of the Tibetan region. Post
and telegraphic centres had been opened in Lhasa and other major
centres.” 102

Another news despatch of the same day announced the impressive
construction projects approved by the State Council on March 9,
1955 193 and yet another the development of transport.!%4

Periodic reports describe a vigorously expanding economy.
In February 1955 it was announced that state trading companies
in Sikang and Tibet had supplied Tibetans with 20,000 million yuan
(about 290,000 pounds sterling or 3,480,000 Swiss francs) of tea,
cotton cloth and other goods. At the same time the state had
purchased great quantities of wool through local Tibetan merchants.?

11 Answer given orally to the Legal Inquiry Committee at Mussoorie, India,
November 14, 1959. An account of the old Tibetan economy is given by Car-
1asco, op. cit., pp. 4-10, 212-214.

"2 NCNA, Peking, March 12, 1955.

193 Ibid.

104 Ibid.

1% NCNA, Lhasa, February 20, 1955.
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Agricultural experiments in the growing of hardy vegetables at the
Agricultural Experimental Farm at Lhasa were reported.’®® From
January to September 1956, it was announced, about 200,000 tons
of goods had been sent to Tibet via the Kangting-Tibet and Tsinghai.
Tibet highways, but a shortage of vehicles, personnel and mainte.
nance facilities was reported.1®” Power-stations had been built in
Lhasa, Shigatse and Chamdo,'® and the one at Shigatse planned
to train Tibetan electrical workers.'®® Vast afforestation attempts
near Lhasa and the repair of construction of three kilometers of
irrigation channels were reported.!!® The first production of pig-
iron in Lhasa, by means of a local-type blast furnace, was reported
in January, 1959.111 In February, progress in west Tibet was
reported. Banks, post offices and department stores had been set
up on the Ari plateau and new buildings with 7,000 square metres
total floor space had been constructed. Virgin land was producing
crops and an experimental farm was soon to be opened. “ Many
peasants, nomads and craftsmen have been given loans by the state
bank, and the poorer people have been given relief both in cash
and kind.” 112

The resumption of production after the uprising, and the strides
that were made, were announced in various official reports in 1959.
In one of these the relief given by the Chinese in the Loka area was
described :

“ Authorities have helped people to rehabilitate : over 150 tons
of grain, over 70,000 tea bricks, large quantities of salt and yak
butter have been supplied to poor Tibetans in this area, in the form
of relief or at low prices.” 113 In the same area :

“ Hundreds of tons of seeds have been loaned to the poor pea-
sants and those with no draft animals have been helped to solve
their difficulties. The PLA units have also helped the peasants to
transport manure, repair irrigation ditches, till the land and repair
houses destroyed by the rebels.” 114

Production soared, according to the Chinese accounts, despite
the disruption caused by the uprising. A radio broadcast in Decem-
ber 1959 announced record production.!'®> A news despatch from

108 1bid., April 26, 1955.

107 Jhid., September 22, 1956.

108 Jhid., May 23, 1958.

199 Tibet Daily, Lhasa, November 17, 1956.
110 Jhid., March 10, 1958.

111 NCNA, Peking, January 17, 1959.

112 1hid., February 20, 1959.

113 Jbid., June 22, 1959.

114 Jhid., June 2, 1959.

115 Peking, in English, December 27, 1959.
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Lhasa in November 1959 described the brisk activity of the State
irade agencies.’*® The development of handicrafts was described
in the same month in a despatch on the same day.?

On November 23, 1959, the free distribution of iron tools was
announced :

“ Tibetan peasants and herdsmen have received more than 200,000
free iron tools from the State since this spring. They include walking-
ploughs, harrows, hoes and wool shears. In some places short-
term classes were set up to give the peasants training in using walking-
ploughs. According to the Preparatory Committee for the Tibet
Autonomous Region, the iron tools, at a cost of about one million
and a half yuan,!'8 were ordered in 1955, following a State Council
decision in March of the same year. They were manufactured to
suit the local conditions in Tibet. But as a result of obstruction
by the former Tibet Government and the upper strata reactionary
clique in Tibet, the tools lay idle in the warehouses for four years.
Only after the quelling of the rebellion were they issued to the peasants
and herdsmen.” 112

Big new developments in agriculture continued to be reported :

“Tractors supplied by the Preparatory Committee for the Tibet
Autonomous Region have begun to open up virgin land in the
relatively warmer Takun area of Tibet where a new farm covering
700 hectares is being set up. This is one of a number of State farms
that are being set up to build up Tibet’s agriculture and livestock
breeding and help the Tibetan peasants improve their farming.
The Agriculture and Livestock Department of the Preparatory
Committee for the Tibet Autonomous Region has sent a group of
technicians to Chushul and Dhatse to help make a survey for two
farms. The agricultural experimental farm on the western outskirts
of Lhasa is to be incorporated with the newly established Lhasa
livestock breeding farm. The joint enterprise will be gradually
built up as Tibet’s biggest experimental farm, covering agriculture,
forestry, animal husbandry, side occupations and fishery. Some
hsien in other parts of Tibet are preparing to establish smaller farms
to help the peasants by spreading good farming experience.” 120

Trade continued to expand.!?!

118 NCNA, Lhasa, November 18, 1959.

17 Ibid.

118 About £21,500 or 258.000 Swiss francs.
119 Ibid., November 23, 1959.

1% NCNA, Lhasa, December 2, 1959.

'21 Ibid., December 18, 1959.
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The trebling of traffic on the Tsinghai-Tibet highway was reported
by Peking radio on November 24, 1959. The beginning of construc.
tion on a new power-station near Chamdo was announced.!?? Yet
another despatch from Lhasa was broadcast by Peking radio, and
the large-scale assistance was described :

“ People in the Tibet area received many-sided assistance from
the rest of the country in the past year. Large quantities of rolled steel,
machinery, cement and other building materials have been pouring
in from all over China to the construction site of the Lhasa hydro-
electric power station and many other construction sites in this city.

*“ Skilled industrial workers and experts in farming, animal
husbandry, public health, water conservancy, transport and other
fields have arrived from Peking, Shanghai and Kiangsi, Honan,
Szechuan, Kansu, Chinghai and other provinces to share their
knowhow with the Tibetan people. Many Tibetans working in
the factories in Lhasa are now operating machine tools produced
by plants in Dairen and Shenyang. Hundreds of new “ liberation ”
trucks are seen on the highways in the area.

“ Many Tibetan peasants are now, for the first time in their
lives, using all kinds of iron farm tools specially made for them by
factories in other places. The southern provinces have sent huge
amounts of tea. Grain and consumer goods, including cloth, have
also been sent to Tibet in large quantities.

“ The Tsaidam Basin, formerly a desolate area, now has more
than 20 different industries including coal, chemicals, porcelain,
glass, machine-building and mining industries. More than 300 plants
and mines have been built in the area, growing from small under-
takings worked by simple local methods. About 200 factories and
mines, administered at county level, have turned out more than
2,000 products.” 123

The introduction of still more new farm implements was announced
in March 1960 by Peking radio,'2¢ and the threefold increase in
low-interest agricultural loans as compared with 1959 was reported
in February.12%

These descriptions of progress in Tibet paint a glowing picture
of industry, agriculture, construction and trade. Familiarity with
the reports of feverish activity in China itself leaves one in no doubt
that the Chinese and Tibetans in Tibet are working very hard indeed
and that Tibet’s economy has been and is being developed consider-

122 Ibid., December 25, 1959.

123 Ibid., broadcast on January 21, 1960.
124 NCNA, Peking, March 11, 1960.

125 Ibid., February 17, 1960.
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ably. There is no doubt that production has risen, and the essential
question is whether this has improved the standard of living of
Tibetans generally. According to refugees it has even declined.

Tibetan accounts speak of shortages, high prices, and state
trading at ruinous prices. They also point to the fact that the
Chinese themselves wanted Tibet’s output and this may well explain
the necessity for increased production :

Lhasa, 1952: “ Another four, including one witness were arrested
and kept in Tromsikang in Lhasa, from where they were taken to
the Chinese residence in Yuthok. There Chang Ching-wu (Chinese
political representative in Lhasa) told them that Mimang was an
illegal movement and wanted to know what these rising prices were,
of which they complained. They told him that the price of a bushel
of grain had risen from 22 sangs to 225, that fuel had similarly risen
in price, and that these rises were attributable to the Chinese. The
supplies had gone from the granaries and the people were suffering.
Chang Ching-wu said that the Chinese bought their food, paying in
silver coins, and they replied that if there was no food even gold
was of no use ... About 1,000 Tibetans from Lhasa were engaged
in agricultural work. Agricultural work was the main occupation
of the Tibetans under the Chinese.” 126

Phembo, 1953 : “ In 1953 there were still difficulties with the Chinese
over irrigation for the fields. There were about thirty small villages
in Phembo, all agricultural, with only one water supply consisting
of an irrigation ditch. The Chinese had been using this for their
vegetable field and the Tibetan fields were beginning to dry up.
The people gathered and appealed to the Tibetan district officer,
who sent them in turn to the Chinese. The Chinese promised to
give prompt orders to make water available to the Tibetans. The
witness then attempted to take water for this field whereupon Chinese
soldiers chased him off with a gun. About thirty families had to
move away because there was no water for their field.” 127

Lhasa, 1960 : “ ... Old people were starving.” 128

Gyantse, 1960 : “ The ration for able-bodied people was fifteen pounds
of barley flour a month. Most people were starving and anybody
caught selling barley flour was imprisoned. Tillers of the soil were
allowed to keep only one third of their crops, the remainder being
handed over to the Chinese.” 128

Yatung, 1960 : “ When he left, conditions in Yatung were that barley
and buckwheat had been taken by the Chinese and since he had

126 Statement No. 22, by leaders of the Mimang group, see pp. 246-7, infra.
127 Statement No. 27; see p. 256, infra.
128 Statement No. 28; see p. 257, infra.
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nothing to eat he left for India arriving in Sikkim. His land ang
livestock were taken away and it was said that a cooperative system
was to be set up.” 129

Doi, Amdo, 1950-58 : “ Formerly in Doi the New Year was celebrated
for fifteen days; when he went back he found people working right
up to the New Year itself. Usually they did not work in the cold
season, but now they did. People were not allowed to take food
to friends and relatives. The whole allocation of food for one
year was 400 gyama, and the rest of the produce was taken by the
Chinese. It was impossible to buy grain in the area. Previously,
there was more than sufficient grain for consumption and it was
used as a medium of exchange to buy clothing and so forth. Extra
work was bringing under cultivation all the uncultivated land and
work went on from dawn to sunset, sometimes, after a meal, into the
night. The crops were taken by the Chinese and no money was paid.
If the people did not work, grain was deducted from their yearly
allocation.” 130

Doi, Amdo, 1957 : “ In 1957, people were made to work for the pro-
gress of the country. Uncultivated land had to be brought under
cultivation, and after work indoctrination classes and lectures were
held, and they were told what they had to do the next day. They
were badly fed on husks of wheat, oil-cake and chopped leaves.
There was no payment in money. When he left Doi, this was still
continuing.” 13!

Datsedo, Kham : * The business people were forced to join a coopera-
tive controlled largely by the Chinese. The heavy payment of taxes
took away the capital of most of these business people. They were
accused by the Chinese of hiding their property and on this accusation
the Chinese began to arrest the traders. Traders were told to give
up their property and he himself was arrested and tortured in various
ways, for three months. After this he was released and the Chinese
Commander allowed him to sell all his property and he was told
to leave.” 132

Chekudu, near Lhasa : “ With the permission of the Chinese authorities
and with a document from them saying that no tax would have
to be paid he went to purchase wool at Chekudu and after he had
purchased his wool the local authorities there exacted a very heavy
tax. He was told that he could not take the wool to India. In that
case he said, he would take it to Lhasa but he was told that he must
take it to Chinghai. When he refused he was arrested and kept in
prison for seven days. During these seven days he was questioned

120 Statement No. 30; see p. 258, infra.
130 Statement No. 34; sce p. 265, infra.
131 Statement No. 39; see p. 273, infra.
132 Statement No. 46; see p. 279, infra.
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daily and was accused of having been sent by an American to pur-
chase the wool.  This was absolutely untrue. Finally a large number
of people from his district assured the Chinese that he was an
ordinary trader and he was released on giving an undertaking that
he would take the wool to Lhasa and sell it to a Tibetan. Very heavy
taxes were imposed on imports from India, and he was never permitted
to come to India to trade. He was encouraged to trade in China
but he always sold his wool in Lhasa. Eventually he was sent to
purchase wool which he did not want to buy and which he brought
to Nakchu. He was then told he must send the wool to Chinghai,
and he was compelled to hand it over to the Chinese, who put it
in their own trucks. Heavy taxes were imposed on the wool and
he was told that one truck was lost. He had to go to Chinghai
along with the wool and there he was paid in Chinese paper currency
which was of no use to him. He brought some crockery back and
the result of this whole transaction was that he was virtually ruined.
He continued to do small business.” 133

Before the Chinese arrived Tibet was able to provide for its
needs 13 and, as the Chinese have shown, it was seriously under-
developed in terms of its own resources.!3® Those resources are
now being developed, under Chinese direction, and in order, it
appears, to provide for the needs of the large influx of Chinese settlers
and the PLA itself. Scarcities can only be explained by the greatly
increased population of Tibet. There are periodic references in
Chinese reports and articles to the necessity for increased production.!3®
What that meant is that Tibet’s resources must provide for the needs
of the many Chinese sent to Tibet as well as for its own people.!3?
The economic progress made in Tibet has little merit in these circums-
tances and the evidence shows that for the time being at any rate
the standard of living of the Tibetans has fallen in the most basic
of all necessities, namely, food.

(i) Social

The Chinese press and radio have reported great developments
in medical services, which were very rudimentary before they arrived.
In 1955 a news despatch from Lhasa reviewed progress :

133 Statement No. 53; see p. 285, infra.

13 See Richardson, op. cit., p. 110, supra and the Dalai Lama’s statement at
p.p. 104-5, supra.

135 See Ch’en Hisi, op. cit., p. 103, supra.

136 See, e.g., the agricultural directive calling for a 10-159; increase in 1960,
NCNA, Lhasa, December 12, 1959.

“7In a speech in Lhasa in 1956, Chen Yi said “ that he was confident that
Tibet would contribute greatly to the construction work of the great motherland. ™
Lhasa Meeting Closes on May I, NCNA, Lhasa, May 1, 1956. Seec also the
Dalai Lama’s statement at p. 105, supra and his oral answer at pp. 300-1, infra.
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“ Health Work Develops in Tibet Region.—Over five million yugp
has been allocated by the Central People’s Government to develop
the health work in the Tibet region during the past four years. Thi
was revealed at a regional health conference of leading members
of Tibet’s health organizations and representatives of the Ministry
of Public Health that closed here last week.

“The conference noted that during the past four years hospitals
have been built in Lhasa and Chamdo, two leading cities on the
Sikang-Tibet Plateau. In addition, clinics and mobile medical teams
have given timely service to the patients in small towns and remote
areas. Incomplete statistics show that free medical treatment and
inoculation reached 963,000 people.

‘“In the same period, 170 Tibetans have been trained as medical
workers. The Central People’s Government has sent more than
400 doctors and nurses from other parts of the country to the region.

‘““Plans were drawn up by the conference to establish more clinics
and mobile teams and train 50 to 80 Tibetan medical workers in
the coming two years.” 138

Further improvements in the health service were reported in
1956.13° Whether the treatment given to the Tibetans, which they
thought was sterilization, was in fact beneficial, it is not possible
to say with assurance.!¥® A sweeping social reform announced by
the Chinese was the liberation of serfs and slaves.'4' It was also
decreed that all lamas should be given freedom of person, which
meant that they were entirely free to leave monasteries if they
wished.142 The cleaning up of Lhasa’s “ district of disaster ” was
reported in November, 1959 143 and it had now become “ the district
of happiness.” Housing construction in Lhasa was reported, 30,000
square metres between May and November 1959; it was estimated
that the housing construction since 1951 surpassed the whole of

Lhasa city before that date (“ pre-liberation days ”).144

Some of these reports must be viewed with scepticism. There
is no reason to doubt that the medical facilities introduced by the
Chinese have brought great benefits. The liberation of serfs and
slaves is, however, a relative claim. The Chinese picture of human

138 NCNA, Lhasa, September 15, 1955.

138 Jbid., April 23, 1956.

140 See pp. 49-51, supra.

141 The Panchen Lama is reported as saying on October 14, 1959, that 360,000
serfs and 20,000 slaves had already been emancipated : Peking Review, October 20,
1959, p. 8.

142 See Strong, op. cit. pp. 192-3.

143 NCNA, Peking, November 15, 1959.

144 Jbid., November 13, 1959.
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pondage and oppression in pre-1959 Tibet is, as has already been
pointed out, seriously exaggerated and in some respects quite false.145
Feudal services were abolished and the peasants were given their
own land to farm. But they were not alfowed to keep their produce
and the Tibetans’ statements show collectivization rather than a
system of peasant ownership.'4®  Moreover, their labour, both in
quality and quantity, became directed by the State, and some Tibetans
left Tibet for this reason. How far the position of an ordinary
Tibetan peasant or, as the Chinese have it, “ liberated serf ”, was one
of freedom after the social reform, is open to serious question.
There are many signs that he became one of a regimented army of
workers like those of the Chinese People’s Republic.147

The forced labour of the monks and lamas has already been
considered.!*® Earlier instances of forced labour in connection
with the transport of supplies have also to be considered,'4? and
in connection with the road-building will be examined later.!%¢
There is relatively little direct evidence from refugees of regimented
labour after the reforms, but the regimentation by the Chinese
before that time gives a fair indication of what would happen after
the failure of the uprising. Statements on this later period are quoted

below :

Yatung, 1959-60 : “ One witness left because the Chinese told him to stop
his work as a muleteer and to start digging the land. He did not
wish to do this and preferred to leave Tibet.” 15!

Tangay district, 1959-60 : “ Road-building groups were organized and
for this purpose all between the ages of eighteen and sixty were to
be taken, whether man or woman, religious or lay.” 152

Lhasa, 1960 : “ Conditions then were that ... his earnings were
approximately one sixth of his previous earnings. He belongs to
the artisan working class. If anything was left after meeting their
own needs it was their patriotic duty to return the supplies to the
Chinese, otherwise they would be punished.” 133

Gyantse, 1960 : “ The ration for able-bodied people was fifteen pounds
of barley flour a month. Most people were starving and any-

145 See pp. 65-81, supra.

146 See pp. 109-11, supra.

147 For an account of forced labour there see An Economic Survey of Com-
munist China (1956), by Y. L. Wu, pp. 316-40.

148 See Chapter One, supra.

14 See pp. 203-8, infra.

150 See p. 118, infra.

151 Statement No. 14; see p. 239, infra.

152 Statement No. 21; see p. 244, infra.

153 Statement No. 28; see p. 257, infra.
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body caught selling barley flour was imprisoned. Tillers of the
soil were allowed to keep only one third of their crops, the remainder
being handed over to the Chinese.” 184

Yatung, 1960 : “ Conditions in Yatung were that barley and buckwheat
had been taken by the Chinese and since he had nothing to eat he
left ... His land and livestock were taken away and it was said
that a co-operative system was to be set up. Old people over sixty
were given light manual work for six hours a day at least as a con-
dition of their being fed.” 5%

The new social freedom was not, apparently, as free as the ac-
counts would have one believe. But the feudal characteristics of
the old system must not be overlooked. An account of the old
system, given by a “runaway serf” who studied at the Central
Institute for National Minorities, is published in Anna Louise Strong’s
Tibetan Interviews :

“Lachi was a small slight girl in a green dress with pale pink
lining at the neck, with eyes clear and direct under thin bands of
hair. She was thirteen when she ran away to join the army, in the
Batung area, even before the battle of Chamdo. She has thus
had nine years’ knowledge of the new ideas, but she herself had
ideas when she began.

“ My parents belonged to a big serf-owner, but he did not need
their work, so he let them work for a small landowner who had
only thirty workers. To get this permission they gave gifts to the
big owner every year and also whenever he had a wedding in his
family. If he does not like their gifts, he does not permit them.
Any time he wants from them free work he orders it. For him they
do work without pay.«

“Is there anything at all the big owner gives them for working?

““ He gave them the use of a piece of land,” replied Lachi, “but
this land was far away and of bad quality. My parents had no means
to work it. So they got permission to work for the small master.
It is not very hard to get this permission if the small master lives
near by ... because then the big master can always give orders
if he wishes. It is hard to get permission to work a long distance
away.”

“We had a big family, twelve people, my father and mother,
three brothers, five sisters, an uncle and a cousin. Most of them
worked in the fields but my mother was a house servant. Their
master would not accept me to work (she was ten at the time) because

154 Ibid,
155 Statement No. 30; see p. 258, infra.
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he could not use so many. So I worked for another landowner, a
woman. The small master paid us some grain, some tea, some
«alt and a little money but always far below need. So sometimes
we got other work in cutting hay or wood for other people who
paid us money.”

“ Did your parents work for the small owner long? > I asked.

“ Ever since | remember,” said Lachi, “ we worked for the small
owner for grain and we worked sometimes for the big owner without

"

pay.
“Did you ever get any education? ” I asked.

“By custom serfs had no right to education,” replied Lachi.
“ But the big serf-owner had a tutor in his family for his children.
This tutor was progressive. Secretly he taught some serf boys in
his own room. If this were known, he would lose his job and perhaps
even worse would happen. He did not teach me for I could not go
to his room. He taught my elder brother to read and write a little :
my brother taught a little to me. I did not even learn the whole
alphabet. But I learned there was such a thing as education and
that there could be a different life than ours.”

“ What freedom had the serfs, if any? ” I asked.

“No freedom,” she replied. “ The serf must get permission
to go anywhere, even for a short absence. The serf must get per-
mission to marry. If he marries, he may be separated by his owner
from his family, if the owner wants him to work in another place.
The owner can do anything to the serf, even torture and death. That
serfs were killed by owners was not unusual. Serfs also were sold.”

“If serfs married,” I asked, “ did the owner have the right of
the first night of the bride?” Lachi had never heard of such a
custom, so I explained it. She shook her head.

“With us it was a different way. All pretty serf girls were usually
taken by the owner as house servants and used as he wished.”

“ As concubines?” I asked.

“Not concubines,” said Lachi. “ Concubines have rights.
These were just slaves without rights. The owner uses as he wishes
and throws away. Marriage is not permitted between owner and
serf. Married serfs can be separated as the owner wishes. The
boy child goes with the father and the girl with the mother.”

“What happens to children of women serfs by the owner?”

~ “Lachi replied that such children were usually serfs. “ But
It may happen that a bright boy is liked by the father, who adopts
him. Then the mother has no right to him for he becomes the
owner’s son.”
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“ Lachi’s younger brother was known as a * bright boy,” though
both parents were serfs. He was offered a chance in the monastery.” 156

Even on the supposition that this is a correct account of life
in Chamdo, and on this the Committee reserved its doubts, it still
remains open to question whether the social reform brought improve.
ment in the social conditions of the lower-class Tibetans. The
account given in various parts of this Report !*7 shows a complete
negation of fundamental freedoms, and a severity of treatment which
is not matched in any credible account of feudal Tibet.

The “ liberation ” of monks and lamas from involuntary confine-
ment in the monasteries, is demonstrably false in its description of
monastery conditions. One of the witnesses who made a statement
was in fact a monk who had left voluntarily.1®® Several witnesses
specifically denied that the open immorality and brutal punishments
described by the article entitled, the Black Wickedness of the Decei-
ving Reactionaries Belonging to Religious Establishments is Quite
Intolerable '*® were to be found in monasteries,!%°

On the other hand, there is a great deal of evidence by Tibetans
that lamas and monks were driven out of their monasteries. This has
already been reviewed in Chapter One. There is no doubt on this
evidence that the Chinese, far from introducing free choice to leave
to those who did not wish to stay, used violent means and harassing
by incessant indoctrination in order to rid the monasteries of their
inhabitants.

The “ district of disaster ” in Lhasa is a small point. Two wit-
nesses from Lhasa were unable to think where this district might
be.181 It is, however, not impossible that such a district existed,
and if it did, there is no reason to doubt that the unbridled gambling,
fornication, raping and carousing there described would be stopped
under Chinese rule. The tremendous housing construction in Lhasa
is of some considerable significance. Many Tibetans had been
transferred from Lhasa,'® and Chinese were living in the Potala
and the Norbulingka.®® This in itself indicates a sizeable influx
of Chinese, since these were mainly the functionaries, and the doubling
of Lhasa’s housing at a time when Tibetans were being sent or taken

188 Op, cit., pp. 23-25: “ 1 is the author, Anna Louise Strong. Cf. Carrasco,
op. cit., pp. 108-9.

167 See the references in notes 145, 147-9, supra, on social conditions.

158 See Statement No. 34, p. 263, infra.

189 See text at pp. 59-63, supra.

160 See Statement No’s 23, 25, 27, 33, 45.

161 See Statements No. 6 and No. 22; pp. 228-247, infra.

162 See especially Statement No. 22; p. 247, infra.

163 See Statement No. 28; p. 256, infra.
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away is a clear indication that the housing needs were created by
the growing Chinese population in Lhasa. The feverish building
reported can, therefore, scarcely be regarded as an advance in the
social conditions of the Tibetan people.

(iii) Cultural

Progress in cultural conditions is discussed in connection with
education.!®* The destruction of religious symbols and images,
and of the Scriptures, has been referred to in Chapter One, and that
in itself is part of an attempt to destroy that particular culture, one
with which atheistic communism found coexistence impracticable.
“ Cultural genocide ”, as this has been termed, is a matter of human
rights which some States would prefer to regard as genocide.1%s

Conclusions

The overall picture is one of increased production, improved
communications, the building of houses, hospitals and power stations,
the abolition of feudal incidents and a general drive towards material-
istic progress. The basic question is for whom and for what, and the
account of living conditions in Tibet indicates that the material
progress in Tibet is being absorbed by the Chinese, even at the cost
of the previous living standards of ordinary Tibetans. Moreover,
the price paid for the development of Tibet has included genocide
against the Buddhist religious group,'®® and also the large-scale
violation of the most basic of human rights.1®? Against this there
is little to commend in such improvements as have been claimed in
the economic, social and cultural life of Tibet.

Article 23 (1) : * Everyone has the right to work, to free choice
of employment, to just and favourable conditions of work and to pro-
tection against unemployment.”

There is abundant evidence on the question of forced labour,
much of which has already been set out. In particular, the forced
labour to which monks and lamas have been subjected should be
referred to,'%8 also the way in which the PLA supplied its require-
ments,’%® and the labour exacted from children sent to China,
ostensibly for education.'” Further evidence is set out below :

164 See pp. 119-30, infra.

185 Notably the USSR and other countries of the Soviet bloc.

186 See Chapter One.

167 See the previous human rights discussed in this Chapter.

168 See Chapter One, pp. 24-40, supra.

1% See Chapter Four, pp. 203-8, Article 13 of the 17-Point Agreement, 1951.
170 See pp. 127-8, infra.
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Metogongkar, 1953-55: *“ In 1953-55 road construction was going on
in the Metogongkar area and 500 people were sent from Taktse.
Dzong. He went there to take supplies which had to be provided
by the Tibetan people. The rates of pay were about 12 annas
day (i.e. 65 Swiss centimes or 1/ld. sterling). Six peo